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"  To  the  Eight  Reverend  Father  in  God,  Henry, 
Lord  Bishop  of  Exeter. 


"  We,  the  undersigned  Clergy  of  the  Archdeaconry  of  Totnes,  beg  leave 
to  address  your  Lordship  on  the  subject  of  a  correspondence  between  the 
Archbishop  of  Canterbury  and  a  Mr.  Gawthorn.  We  feel  the  rather  con- 
strained so  to  do  in  consequence  of  a  more  recent  correspondence  on  the 
same  subject,  between  the  Archbishop  and  Sir  Thomas  W.  Blomfleld. 

"  While  we  are  far  from  thinking  that  anything  short  of  a  formal  deci- 
sion of  our  Church  can  change  her  doctrine  or  ought  to  be  taken  as  its 
authoritative  exponent,  it  is  yet  plain  that  any  unsoundness  of  belief  sup- 
posed to  prevail  among  Her  Members,  and  especially  among  Her  Ministers, 
must  tend  to  shake  men's  allegiance  to  Her  as  a  true  portion  of  the  Church 
Catholic  ;  and  we  feel  that  the  whole  correspondence  referred  to,  if  allowed 
to  pass  unnoticed,  may  lead  to  the  conclusion  that  the  vast  majority  of  the 
Clergy  of  the  Church  of  England  look  upon  Episcopal  Ordination  as  a 
matter  of  comparative  indifference. 

"We,  for  our  parts,  do  not  by  any  means  so  regard  it ;  but  on  the  con- 
trary, firmly  believe  that  Episcopacy  is  of  Divine  institution,  proved  to  be 
so  from  Holy  Scripture,  and  maintained  as  such  by  the  Church  from  the 
beginning  ;  and  therefore  that  it  may  not,  at  the  will  of  man,  be  dispensed 
with.  Neither  for  1500  years  did  any  considerable  body  of  Christians 
whatsoever  call  in  question  this  necessity  of  Episcopal  Ordination. 

"  Accordingly  we  are  anxious  to  testify  to  your  Lordship,  as  our  Spiri- 
tual Father  in  God,  our  deep  thankfulness  that  we  possess  in  the  Bishops 
of  the  English  Communion  those  who  undoubtedly  inherit  the  Apostolic 
Commission  by  continued  Episcopal  Consecration. 

"  Finally,  we  humbly  pray  that  the  blessing  of  Almighty  God  may  rest 
on  this  and  all  our  efforts  for  the  maintenance  among  us  of  Apostolic  doc- 
trine and  discipline— and  that  it  may  please  Him  to  grant  your  Lordship 
a  continuance  of  strength,  to  add,  as  heretofore,  your  counsel,  guidance,  and 
support,  according  to  the  powers  of  the  high  office  wherewith  you  have 
been  intrusted  in  the  Church  of  Christ." 


A  LETTER, 


Bishojpstoive,  December  8,  1851. 

Dear  Mr.  Archdeacon, 

I  have  this  day  received  an  Address,  signed  by  about 
one  hundred  and  twenty  of  the  Clergy  of  the  Archdeaconry 
of  Totnes,  which  was,  I  am  informed,  unanimously  adopted  at 
a  meeting  called  by  you,  "for  the  purpose  of  expressing  a 
definite  opinion  on  a  doctrine,  lately  questioned,  in  a  high 
quarter,  respecting  the  necessity  of  Episcopal  Ordination." 

I  fully  appreciate  the  forbearance,  which  induced  them  to 
refrain  from  all  expression  of  their  united  opinion  in  the  earlier 
stages  of  this  unhappy  affair  ;  a  forbearance,  which  they  would, 
I  doubt  not,  have  still  continued  to  observe,  had  not  fresh 
occurrences  stimulated  and  increased  the  anxiety,  which  they 
had  willingly  suffered  to  subside.  To  these  occurrences  I  was 
not,  and  could  not  be,  indifferent.  Still,  so  long  as  they  pre- 
sented themselves  only  in  distant  parts  of  the  Church,  there 
were  obvious  reasons  for  my  being  unwilling  to  take  any  public 
notice  of  them.  Even  this  your  Address,  I  should  have  con- 
tented myself  with  receiving  and  acknowledging  in  the  terms 
of  affectionate  respect,  which  communications  from  you  never 
fail  to  call  forth,  had  not  the  mischief  extended  to  my  own 
Diocese,  and  thus  compelled  me  to  deal  with  it :  and  I  know 
not  in  what  form  I  can  more  properly  do  so  than  in  an  answer 
to  the  Address  before  me. 

In  every  discussion  it  is  desirable  that  the  origin  of  it  be 
carefully  stated,  and  constantly  kept  in  view.     But  this  is 


(    6  ) 


peculiarly  necessary  in  a  discussion  like  the  present,  in  which 
a  great  principle  is  contended  for,  on  one  side,  while,  on  the 
other,  it  is  not  clear  whether  that  principle  be  simply  denied, 
or  only  some  limitation  of  its  stringency  be  claimed  for  cases 
of  necessity,  and  of  an  extreme  kind.  We  may  hope  that  the 
latter  is  all  that  has  been  intended  in  the  various  declarations 
made  by  the  Archbishop  of  Canterbury  to  his  several  cor- 
respondents respecting  Holy  Orders.  But  if  this  be  so,  we  all 
have  reason  to  regret,  that  his  Grace's  words  have  not  uniformly 
and  plainly  expressed  his  meaning.  Had  he  taken  care  of  this, 
he  would  have  saved  himself  from  some  trouble,  and  the 
Church  from  the  scandal  of  a  very  unseemly  contention. 

Be  this  as  it  may,  we  are  now  obliged  to  look  back  to  the 
origin,  and  to  trace  the  actual  course,  of  the  dispute. 

So  long  ago  as  the  12th  of  June  last,  a  convert  to  Rome, 
who,  by  an  act  of  unparalleled  baseness,  has  secured  to  the 
name  of  Gawthorn  an  immortality  of  infamy,  which  Eratostratus 
might  envy,  sought  to  entrap  the  Archbishop  into  a  declaration 
of  the  doctrine  of  our  Church  on  the  important  question  of  Holy 
Orders,  contrary  to  the  doctrine  of  the  Catholic  Church,  as 
universally  acknowledged  during  the  first  fifteen  hundred  years, 
and  therefore  necessary  to  be  still  acknowledged  in  every  com- 
munion claiming  to  be  a  part  of  that  Church.  He  hoped  to  catch 
his  Grace  by  the  threefold  bait  of  assumed  charity,  liberality, 
and  Protestantism.  He,  therefore,  professing  himself  a  zealous 
Protestant — "  a  convert  from  dissent  to  the  Established  Church" 
— "  ventures  to  trouble  the  Archbishop  with  an  inquiry  whether 
it  is  his  Grace's  opinion,  and  that  of  the  majority  of  his  brethren 
— in  short,  whether  it  is  really  the  sentiment  of  the  Church  of 
England — that  those  excellent  foreign  clergymen  (whom  we 
have  most  certainly  led  to  believe  that  we  recognise  their 
orders)  are  not  as  truly  Pastors  of  the  Church  of  Christ  as 
even  the  Bishops  of  the  Established  Church  ;  or  whether,  on 
the  other  hand,  we  should  regard  them  with  a  Bishop  and  a 
Clergyman" — [on  one  of  whose  names  he  had  previously 
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heaped  abuse  too  coarse,  it  seems,  to  bear  to  be  repeated] — 
"  '  as  mere  laymen.'  " 

Such  was  the  question,  of  which  it  is  impossible  to  deny, 
whatever  we  may  think  of  the  querist,  that  it  was  sufficiently 
clear  and  precise,  and  that  it  even  laid  the  ground  for  an 
answer,  which  would  have  fully  met  the  case.  If  his  Grace 
thought  fit  to  give  any  answer  to  an  utter  stranger,  who  was, 
moreover,  a  slanderer  of  the  first  in  rank  of  the  Bishops  of  the 
province  of  Canterbury,  he  had  three  courses  open  to  him. 

1st.  He  might  say  that  the  Bishops  of  the  Church  of  Eng- 
land— or,  if  he  scrupled  to  answer  for  other  Bishops,  he  him- 
self— and  the  Church  of  which  he  was  the  Primate,  do  regard 
ordination  by  Bishops  as  necessary  to  confer  the  ministerial 
character;  or, 

2nd.  He  might  say  that  he  and  the  Church  of  England  re- 
gard it  as  not  necessary  ;  or, 

3rd.  He  might  say  that  he  and  the  Church  of  England  do 
hold  ordination  by  Bishops  as  necessary ;  but  yet,  that  we  are 
not  forbidden  by  the  Church  to  hope  that,  under  the  peculiar 
circumstances  under  which  some  of  these  foreigners  are  placed, 
their  ministrations  are  not  void. 

If  his  Grace  had  answered  in  the  sense  of  the  last  of  these 
three  suggestions,  he  would,  I  venture  to  think,  have  satisfied 
the  judgment,  as  well  as  the  feelings,  of  the  very  large  portion 
of  the  Bishops  and  Clergy,  for  whom  he  did,  in  fact,  undertake 
to  answer  in  the  words  which  follow : — 

"  I  hardly  imagine  that  there  are  two  Bishops  on  the  bench, 
or  one  Clergyman  in  fifty,  throughout  our  Church,  who  would 
deny  the  validity  of  the  orders  of  these  Clergy,  solely  on  ac- 
count of  their  wanting  the  imposition  of  episcopal  hands." 

Now,  that  this  answer  should  have  been  generally  con- 
sidered as  equivalent  to  his  Grace's  choosing  the  second  of 
the  courses  indicated  above — in  other  words,  declaring  in  the 
name  of  the  Bishops,  Clergy,  and  Church  of  England,  that 
episcopal  ordination  is  not  nece  sary  to  confer  the  ministerial 
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character — could  surprise  no  one.  As  little  could  it  surprise 
us,  that  the  immediate  consequence  should  be,  an  universal 
ferment  from  one  end  of  the  Church  of  England  to  the 
other.  To  allay  this  ferment,  or  rather  to  enable  the  Arch- 
bishop to  allay  it,  one  of  the  most  learned  theologians  of  the 
day — one  who  had  secured  the  confidence  of  his  fellow- 
Churchmen  by  his  own  orthodox  and  plain  teaching  on  this 
very  subject,  in  his  very  able  '  Treatise  of  the  Church  of 
Christ/  The  Rev.  W.  Palmer — addressed  his  Grace  on  the 
question ;  and,  to  show  how  well  he  was  entitled  to  do  so  by 
the  moderation  as  well  as  the  soundness  of  his  own  views,  I 
will  place  before  you  the  following  extract  from  p.  295  of  the 
first  volume  of  the  work  which  I  have  just  mentioned.  After 
speaking  of  the  causes  of  the  want  of  Bishops  in  certain  coun- 
tries of  Europe,  he  proceeds, — "  Under  such  circumstances, 
even  popular  election  of  ministers,  or  mere  appointment  by  in- 
dividuals of  considerable  authority  without  any  ordination, 
could  not  have  been  condemned  ;  nor,  of  course,  could  there  be 
any  greater  objection  to  ordinations  performed  by  mere  pres- 
byters. Certainly  not ;  absolute  necessity  would  excuse  such 
proceedings,  however  irregular.  But  it  is  a  very  different 
question  whether  these  ordinations  were  valid — whether  they 
really  conveyed  the  apostolical  commission.  There  is  an  ex- 
treme difficulty  on  this  point,  because  the  whole  practice  and 
principle  of  the  Catholic  Church,  and  even  of  the  ancient 
heresies,  limited  ordination  to  the  chief  pastors  of  the  Church. 
It  is  not  to  be  wondered  at,  perhaps,  that  the  reformed  caught 
eagerly  at  one  or  two  passages  in  the  Fathers,  which  they  sup- 
posed to  countenance  merely  presbyterian  ordinations ;  but  the 
weight  on  the  other  side  is  so  great,  that  there  must,  at  all 
events,  be  most  serious  doubts  of  their  validity.  Even  con- 
ceding, however,  that  such  ordinations  are  valid,  there  would 
still  be  considerable  uncertainty  whether  they  are  preserved  in 
the  societies  in  question  ;  for  it  appears  that  several  of  their 
ministers  at  the  beginning  acted,  and  probably  ordained  others, 
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without  having  been  ordained  presbyters  themselves.  Calvin 
was  not  even  a  deacon  ;  Beza  was  never  ordained ;  Bullinger, 
Brentius,  and  many  others,  seem  to  have  been  in  the  same  case. 
Luther  and  Zwinglius  appear  to  have  claimed  extraordinary 
mission  sometimes ;  and  Beza,  in  the  Colloquy  of  Poissy,  de- 
nied the  necessity  of  the  imposition  of  hands,  and  admitted  that 
many  of  them  did  not  receive  it." 

The  writer  of  such  a  statement,  as  this,  was  (you  will  agree 
with  me  in  thinking)  peculiarly  fitted  for  the  office  of  peace- 
maker, which  he  most  laudably  undertook.  Accordingly  he 
addressed  a  letter  to  the  Archbishop,  in  which,  after  stating  the 
motive  which  induced  him  to  write,  he  proposed  to  his  Grace 
the  following  question  : — "  Whether,  in  his  letter  to  Mr.  Gaw- 
thorne,  it  was  his  intention  to  state  that  the  Bishops  and  Clergy 
of  the  Church  of  England  generally  are  of  opinion  that  epis- 
copal ordination  is  simply  non-essential  to  the  validity  of 
orders,  in  which  case  it  might  be  dispensed  with  amongst  our- 
selves ;  or,  whether  his  Grace  intended  to  include  in  the  majority 
of  which  he  spoke  those  who  would  be  reluctant  to  pronounce 
positively  on  the  invalidity  of  all  ordination  to  the  ministry  per- 
formed in  foreign  parts,  where  episcopal  ordinations  could  not 
be  obtained,  though  they  would  not  consent  that  such  ordina- 
tions should  be  introduced  into  the  Church  of  England,  or 
recognised  as  conveying  power  to  officiate  in  that  Church?  " 
The  main  particular  of  his  Grace's  answer  was  as  follows  : — 
"  Mr.  Gawthorn's  inquiry  was,  whether,  in  *  my  opinion,  or 
that  of  the  majority  of  our  brethren,  these  foreign  clergymen 
were  not  truly  pastors  of  the  Church  of  Christ,  but  were  to  be 
considered  as  mere  laymen.'  This  I  thought  equivalent  to  the 
question,  whether  we  held  that  no  person,  in  any  country  or 
under  any  circumstances,  could  be  entitled  to  minister  in  the 
Church  of  Christ,  except  through  the  imposition  of  episcopal 
hands. 

"  1  replied,  that  I  imagined  this  to  be  as  far  as  possible  from 
the  general  opinion  among  our  Bishops  or  Clergy.    I  knew  that 
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neither  our  Articles  nor  our  Formularies  justified  such  an 
opinion.  I  knew  that  many  of  our  eminent  divines  had  dis- 
claimed such  an  opinion ;  and  I  knew  that  such  an  opinion, 
would  amount  to  declaring  that  no  valid  sacrament  or  other 
ministerial  act  had  ever  been  performed,  except  under  an 
episcopal  form  of  government.  And  therefore  I  could  not 
believe,  and  I  still  do  not  believe,  that  many  of  our  Clergy 
would  venture  seriously  to  maintain  such  an  opinion." 

Whether  this  answer  gave  an  adequate  representation  of 
Mr.  Gawthorn's  inquiry,  and  whether  it  was  in  other  respects 
altogether  free  from  ambiguity,  are  questions  which  few 
thought  it  necessary  to  ask.  Readers  in  general,  I  believe, 
rejoiced  to  give  a  liberal  confidence  to  his  Grace's  declaration, 
and  to  accept  it  as  a  sufficient  disclaimer  of  the  construction 
which  his  former  language,  while  unexplained,  had  seemed  to 
require. 

One  clergyman,  indeed,  the  Rev.  W.  M.  Mayow,  felt  it 
necessary  to  propose  a  question  to  his  Grace  respecting  a 
citation  from  Hooker  in  his  letter  to  Mr.  Palmer,  "  That  the 
lineal  descent  of  power  by  apostolical  succession  is  not  in  certain 
cases  to  be  urged  absolutely,  and  without  any  possible  excep- 
tion." To  which  inquiry  his  Grace  answered,  "  I  used  the  words 
of  Hooker,  not  for  his  authority,  but  because  they  expressed 
my  own  opinion,  which  is  in  exact  accordance  with  documents 
which  are  common  to  us  both  and  to  all  the  Clergy,  in  the  19th 
and  23rd  Articles  of  our  Church,  and  the  Rubric  prefixed  to 
the  Ordination  Service  :" — thus  furnishing  us  with  the  particular 
"  Articles  "  and  portion  of  our  44  Formularies  "  on  which  he 
relied. 

Matters  were  left  thus,  and  all  excitement  had  almost  or 
altogether  subsided,  when  an  address  was  presented  to  the 
Archbishop  from  a  body,  not  professing  to  be  Churchmen,  in 
the  following  terms  : — 

44  May  it  please  your  Grace, — We,  the  undersigned  mem- 
bers of  the  Brighton  Protestant  Defence  Committee,  being 
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of  opinion  that  a  refusal  to  recognise  the  orders  of  those 
Protestant  ministers,  who,  though  agreeing  with  the  Church  of 
England  in  doctrine,  have  not  been  episcopally  ordained,  tends 
to  injure  the  great  cause  of  Protestantism,  and  to  weaken  that 
Church,  cannot  but  consider  it  as  a  matter  for  congratulation 
that  your  Grace  should  have  been  providentially  led,  though 
by  means  the  most  reprehensible,  into  an  avowal  of  your 
opinion,  that  episcopal  ordination  is  not  essential  to  the  lawful 
vocation  of  a  minister  in  the  Church  of  Christ" 

His  Grace  answered,  "  I  am  much  gratified  by  the  address 
which,"  &c.  Thus,  it  seemed,  gladly  recognising,  as  a  special 
impulse  of  Divine  Providence,  his  "  avowal  of  the  opinion,  that 
Episcopal  Ordination  is  not  essential  to  the  lawful  vocation  of 
a  minister  in  the  Church  of  Christ/'  He  accompanied  this 
recognition,  indeed,  with  a  declaration  of  his  sense  "  of  the 
perfect  constitution  of  our  own  Church,"  whose  <f  great  privilege 
it  is  to  enjoy  apostolical  discipline,  together  with  apostolical 
doctrine.  But,"  he  continued,  "we  do  not  disparage  these 
advantages,  when  we  acknowledge  our  conviction  that  foreign 
Protestants  may  yet  be  owned  by  God,  [who  would  venture  to 
deny  that  any  may  be  owned  by  God?]  as  faithful  dispensers  of 
His  word  and  Sacraments,  who  teach  apostolical  doctrine, 
though  not  under  apostolical  discipline,  and  enjoy  his  blessing 
on  their  labours." 

The  publication  of  these  documents  re-opened  the  question, 
which  every  friend  of  the  Church  and  of  peace  was  anxious  to 
see  permanently  closed.  The  manifest  tenor  of  the  words  of 
his  Grace  was,  eagerly  to  recognise  the  orders  of  the  foreign 
Protestant  ministers ;  and  this,  too,  was  done  in  a  manner  the 
most  distressing  to  us,  by  giving,  as  the  ground  of  this  recog- 
nition, an  unqualified  sanction  to  their  "  doctrine"  as  "  aposto- 
lical," and  even  adopting  it  as  the  same  as  our  own : — although 
nothing  more  could  be  known  of  the  great  majority  of  them 
than  that  they  were  Protestants,  and  called  themselves 
ministers. 
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It  was  upon  hearing  these  things,  that  you  and  the  clergy  of 
your  archdeaconry  resolved  to  address  to  me  this  temperate 
yet  firm  and  uncompromising  expression  of  your  sentiments. 
Your  resolution  gives  me  no  surprise.  It  is  no  more  than  the 
occasion  fully  justifies.  Still  I  should  have  been  content  to 
acknowledge  your  Address,  thanking  you  for  your  confidence 
in  me,  had  not  the  Archbishop  recently  sent  into  this  diocese 
two  rescripts,  which  demand  some  public  notice  from  me,  as  its 
Bishop.  Two  hundred  and  twenty  of  my  clergy — not  urged, 
but  rather  discouraged  by  the  authorities— deemed  it  neces- 
sary to  disclaim  the  opinion  respecting  Ordination,  which  the 
Archbishop,  in  his  letter  to  Mr.  Gawthorn,  had  ascribed  to 
them  in  common  with  "  forty-nine  in  every  fifty  of  the  clergy 
throughout  our  Church."  They  did  this  in  respectful  terms, 
"desiring  earnestly  to  record  their  conviction,  in  agreement 
with  the  judgment  of  our  Church,  consentient  with  that  of 
the  Catholic  Church,  that  they  only  can  be  .deemed  validly 
ordained,  who  have  received  *  the  laying  on  of  hands  by  those 
to  whom  the  apostolic  succession  has  descended.'  " 

This  Address,  called  forth  by  his  own  challenge,  was  an- 
swered by  his  Grace's  simply  "  protesting  against  the  unwar- 
ranted assumption  which  it  contained." 

Believing,  as  I  do,  that  this  judgment  of  220  of  my  clergy 
was  substantially  right,  and  apprehending  that  the  censure 
passed  upon  it  by  the  Archbishop,  if  it  remain  unnoticed,  may 
lead  to  extensive  and  pernicious  error,  I  deem  it  my  duty  to 
avow  this  my  belief.  Yet  in  saying  this,  I  cannot  but  feel  that 
the  authority  of  the  highest  officer  of  our  Church,  in  declaring 
the  doctrine  of  the  Church  on  any  particular,  ought  to  be  very 
great ;  and  that  it  manifestly  imposes  on  any  one,  especially 
any  Bishop,  who  deems  it  necessary  to  put  forth  to  his  clergy 
an  opposite  opinion,  as  I  now  do,  the  duty  of  stating  plainly 
and  explicitly  the  grounds  on  which  he  rests  it. 

These  grounds  will,  in  the  present  instance,  be  limited  to  the 
authoritative  teaching  of  our  own  Church,  not  diverging  from 
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it  in  any  way,  except  to  illustrate  that  teaching  ;  for  the  ques- 
tion is,  whether  it  be  the  judgment  of  our  Church,  that  they  only 
are  truly  ordained  to  the  Christian  ministry  who  have  received 
holy  orders  from  those  to  whom  the  power  of  conferring  them 
has  descended  in  succession  from  the  Apostles. 

The  Archbishop  has  written  to  one  of  his  correspondents, 
Rev.  W.  Palmer,  that  he  "knew  that  neither  our  Articles 
nor  our  formularies  have  maintained  such  an  opinion ;"  and  to 
another,  Rev.  M.  W.  Mayow,  that  his  own  view  "  is  in  exact 
accordance  with  the  19th  and  23rd  Articles  and  the  Rubric 
prefixed  to  the  Ordination  Services."  Assuming  that  by 
Rubric  his  Grace  wishes  to  be  understood  44  the  Preface,"  I 
will  take  these  several  documents  in  order. 

1st.  The  19th  Article,  "  Of  the  Church." 

"  The  visible  Church  of  Christ. is  a  congregation  of  faithful 
men,  in  which  the  pure  Word  of  God  is  preached,  and  the 
Sacraments  be  duly  ministered  according  to  God's  Ordinance, 
in  all  things  that  of  necessity  be  requisite  to  the  same." 

Now,  here  there  are  three  several  things  stated,  as  ne- 
cessary to  make  any  body  even  of  faithful  men  to  be  the 
Church,  and  therefore  the  officers  within  it  officers  of  the 
Church. 

1st.  "  The  pure  Word  of  God  "  must  be  preached  therein  : 
not  that  it  is  essential  that  the  Word  of  God  be  in  it  preached 
purely — that  is,  without  error :  for  the  Article  afterwards 
says  of  three  of  the  most  illustrious  of  the  ancient  Churches, 
those  of  Jerusalem,  Alexandria,  and  Antioch,  that  they  did  all 
err ;  and  of  the  Church  of  Rome,  in  particular  (which  the 
Article  expressly  acknowledges  to  be  a  Church* — part  of  "  the 

*  Our  own  Church  acknowledges  the  Church  of  Eome  ;  therefore  her  faith- 
ful sons  do  so  likewise.  Yet  it  is  impossible  not  to  feel  the  difficulty  which  is 
presented  by  Rome's  corrupt  additions  to  "  the  pure  word  of  God,"  and  most 
audacious  mutilation  of  one  of  the  Sacraments  of  Christ.  Still  this  very  diffi- 
culty only  sets  forth  more  undeniably  the  testimony  which  our  Church  bears  to 
the  necessity  of  Episcopal  Ordination,  by  thus  accepting  it  even  from  a  most 
corrupt  Church,  and  rejecting  all  other  ordination,  though  coming  from  those 
who  may  claim  to  approach  most  nearly  to  her  in  doctrine  and  in  worship. 
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visible  Church  "  which  it  has  just  defined),  that  it  "  hath  erred 
in  matters  of  faith  " — yet  not  so  as  to  deprive  it  of  this  essential 
character  of  the  visible  Church,  that  in  it  "  the  pure  Word  of 
God  "  is  preached.  It  is,  indeed,  the  highest  aggravation  of  its 
guilt,  that  it  is  an  adultrous  Church — defiling  "  the  pure  Word 
of  God  "  by  most  impure  additions,  and  "  holding  the  truth  in 
unrighteousness."  For  the  Church  of  Rome  has  never  ceased 
to  adhere  to  the  Creeds,  of  which  the  8th  Article  thus  teaches : 
— "  The  three  Creeds,  the  Nicene  Creed,  Athanasius's  Creed, 
and  that  which  is  commonly  called  the  Apostles'  Creed,  ought 
thoroughly  to  be  received  and  believed ;  for  they  may  be 
proved  by  most  certain  warrants  of  Holy  Scripture." 

This,  then,  is  "  the  pure  Word  of  God  :" — the  congregation 
in  which  this  pure  Word  is  not  preached  is  no  part  of  the 
visible  Church  of  Christ — any  officers  within  it  are  not,  as  such, 
officers  of  the  Church. 

2ndly.  This  "pure  Word  of  God"  must  be  "preached" — 
that  is,  publicly  set  forth  for  the  instruction  of  the  people,  by 
persons  duly  empowered,  or  sent,  for  that  purpose  ;  for  we  know 
from  St.  Paul  that  the  Word  cannot  be  "  preached  " — that  is, 
not  merely  recited  or  taught,  but  proclaimed  with  assurance  and 
authority — except  by  those  who  are  duly  "  sent,"  authorized  by 
Him  whose  Word  they  proclaim,  wqvxss*—  men  unto  whom 
God  "  hath  committed  the  word  of  reconciliation."  Of  such, 
speaking  of  himself  and  all  who  partake  of  his  commission,  he 
continues,  "Now  then  we  are  ambassadors  for  Christ;  as 
though  Christ  did  beseech  by  us ;  we  pray  in  Christ's  stead,  be 
ye  reconciled  to  God." 

Brdly.  To  constitute  any  congregation  a  part  of  the  visible 
Church,  it  is  indispensable  that  in  it  "  the  Sacraments  be  duly 
ministered  in  all  those  things,  that  of  necessity  are  requisite  to 
the  same." 

*  It  is  most  worthy  of  remark,  how  solemnly  St.  Paul  insists  on  this 
(1  Tim.  ii.  7) :— "  Whereunto  I  am  ordained  a  Preacher  and  an  Apostle  [els 
ft  tVtflrjf  iyh  K-hpvt  koI  air6aro\os],  I  speak  the  truth  in  Christ,  I  lie  not,  a 
teacher  of  the  Gentiles  in  faith  and  verity."    This  is  repeated,  2  Tim.  i.  1 1 . 
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Now,  what  are  the  Sacraments  ?  The  25th  Article  tells  us, 
that  their  main  property  is,  that  "  they  he  certain  sure  wit- 
nesses and  effectual  signs  of  grace" — efficacia  signa,  signs  hy 
which  God  effects  the  grace,  of  which  they  are  signs — "  and  of 
God's  good  will  towards  us,  by  which  He  doth  work  invisibly 
in  us,  and  not  only  quicken,  but  also  strengthen  and  confirm 
our  Faith  in  Him."  And  the  Homily  on  "  the  Word  and 
Sacraments  "  teaches,  that  "  in  them  God  embraceth  us,  and 
offereth  Himself  to  be  embraced  by  us."  Manifestly,  there- 
fore, among  "  those  things  that  of  necessity  are  requisite  to  the 
duly  ministering  of  the  same,"  must  be  authority  from  God, 
given  to  those  who  minister  them.  To  suppose  that  this  is  not 
necessary, — in  other  words,  to  suppose  either  that  no  authority 
is  necessary,  or  that  authority  from  man  alone  is  sufficient, — 
or  that,  God  having  given  authority,  it  is  indifferent  whether 
we  own  its  necessity  or  not, — would  be  absolutely  irreconcil- 
able with  a  due  sense  of  the  greatness  of  the  benefits  conferred 
by  God  in  the  appointed  use  of  His  Sacraments.  But  our 
Church  has  not  left  the  point  to  be  deduced  by  our  sense  of 
what  is  right;  it  is  expressly  declared  in  the  26th  Article  that 
they  who  minister  the  Sacraments  "  do  not  the  same  in  their 
own  name,  but  in  Christ's,  and  do  minister  by  his  commission 
and  authority" 

Thus  we  have  gone  through  the  19th  Article,  and  we  learn 
from  it  that  our  Church  does  not  recognize  as  a  part  of  the 
visible  Church  any  body  of  professing  Christians  in  which  the 
pure  Word  of  God  is  not  preached,  and  the  Sacraments  duly 
ministered ,  by  those  who  have  commission  and  authority  from 
God  given  to  them  for  that  purpose. 

The  next  Article,  to  which  the  Archbishop  has  most  pro- 
perly referred  us,  is  the  23rd — "  Of  Ministering  in  the  Con- 
gregation." This  touches  the  very  object  of  our  inquiry  :  but, 
in  looking  into  it,  we  shall  find  that  we  have  already,  if  not 
actually  anticipated,  yet  done  much  towards  the  full  considera- 
tion of  it. 
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"  It  is  not  lawful  for  any  man  to  take  upon  him  the  office  of 
public  preaching,  or  ministering  the  sacraments,  in  the  congre- 
gation, before  he  be  lawfully  called  and  sent  to  execute  the 
same." 

Now  this,  while  it  is  in  perfect  accordance  with  the  teaching 
of  the  19th  Article,  goes  further.  It  not  only  declares  that 
there  must  be  a  lawful  call  and  mission  before  any  one  can  ex- 
ecute the  ministry  in  the  Church ;  but  it  says  it  is  absolutely 
sinful — "  transgression  of  the  law" — for  one  not  "  lawfully  called 
and  sent"  to  presume  to  take  the  ministerial  office  upon  him. 

In  truth,  that  to  be  "  sent"  is  necessary  to  the  real  "  preach- 
ing" of  the  Gospel,  is  shown  by  St.  Paul  in  the  most  impres- 
sive manner  in  the  passage  to  which  I  have  before  referred. 
Setting  forth  "  the  righteousness  which  is  by  faith,"  he  cites 
the  words  of  Joel,  "  Whosoever  shall  call  on  the  name  of  the 
Lord  shall  be  saved."  "  How  then,"  says  he,  "  shall  they 
call  on  him  in  whom  they  have  not  believed  ?  and  how  shall 
they  believe  in  him  of  whom  they  have  not  heard  ?  and  how 
shall  they  hear  without  a  preacher  ?  and  how  shall  they  preach 
except  they  be  sent?'  And  he  continues,  "  As  it  is  written 
how  beautiful  are  the  feet  of  them  that  preach  the  Gospel  of 
peace,  and  bring  glad  tidings  of  good  things  !"  How  blessed 
the  coming  of  those  who  proclaim  to  us  the  joyful  truth  of 
salvation  by  faith  in  Him  who  sent  them ! 

I  am  aware  that  our  own  Hammond  had  to  defend  this 
interpretation  of  St.  Paul's  words,  and  to  prove  that  Mission  is 
as  requisite  for  teaching  in  the  Church,  as  it  is  for  preaching 
to  the  Heathen  or  to  the  Jew — "  the  danger  being  as  great 
in  misteaching  of  the  baptized  ignorant  Englishman  as  in  mis- 
preaching  to  the  Heathen  Indian."  * 

And  against  whom  had  Hammond  to  defend  the  Apostle's 
precept  ?  Against  Volkelius,  and  other  disciples  of  Socinus, 
whom  he  asserts  "  to  be  certainly  the  first,  that  from  the 
beginning  of  Christianity  have  in  this  controversie  appeared 
*  Hammond,  '  Of  Imposition  of  Hands  for  Ordination.'— Qu.  V.  s.  86. 
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against  us."  *  This  is  a  sad  pedigree,  and  it  behoves  those 
who  are  unconsciously  using  the  words  and  arguments  of 
Socinus  and  his  followers,  to  ponder  their  founder's  purpose  in 
using  them — which  was  no  other  than  to  assail  the  faith,  by- 
disparaging  the  divine  mission  of  its  Heralds  and  Guardians. 

Nor  are  we  taught  this  precious  truth  by  words  only — words 
even  of  an  Apostle.  Example,  ay,  the  most  impressive  of  all 
examples,  has  spoken  more  forcibly  than  any  words.  For,  to 
pass  over  the  instance  of  "  John  Baptist,"  who  "  came  preach- 
ing in  the  wilderness,  and  saying  The  kingdom  of  heaven  is  at 
hand,"  and  of  whom  the  Evangelist  is  careful  to  tell  us  that  he 
was  "  a  man  sent  from  God,"  we  read  that  even  the  blessed 
Jesus  entered  not  on  his  ministry  till  he  had  an  outward  and 
sensible  call;  for  not  only  was  he  pointed  out,  and  visibly 
attested  by  that  Baptist  "  sent  from  God,"  but  He  himself 
also,  when  he  was  baptized,  "  saw  the  heavens  opened,  and 
the  Spirit  like  a  dove  descending  upon  him,  and  lo,  a  voice  from 
heaven  saying  *  Thou  art  my  beloved  son,  in  whom  I  am  well 
pleased.'  " 

More  than  this,  we  know  (wonderful  as  it  is,  and  written,  we 
doubt  not,  for  our  instruction)  that  our  Lord's  fitness  for  his 
high  mission  was  solemnly  proved  before  he  took  upon  him  to 
execute  it: — it  was  not,  till  after  he  had  triumphed  over  the 
tempter,  that  "  Jesus  began  to  preach"  (Matt.  iv.  17).  And 
on  one  of  the  earliest  occasions  of  his  preaching,  having  read 
from  the  Book  of  Esaias  "  The  Spirit  of  the  Lord  is  upon  me, 
because  he  hath  anointed  me  to  preach  the  Gospel  to  the 
poor,  he  hath  sentf  me,"  &c.  (Luke  iv.  1.8),  "  He  began  to 

*  Hammond,  ib.,  s.  93.  The  history  of  "  Lady  Hewley's  Charity,"  as 
elicited  in  Chancery,  shows  us  how  close  the  agreement  is  between  the  dis- 
cipline and  the  doctrines  of  Socinus.  Of  those  bodies  of  "  Presbyterian 
Congregationalists,"  which  have  not,  we  hope,  been  yet  un-christianized,  who 
can  tell  how  many  owe  their  preservation  to  the  teaching  of  the  Church — 
its  "  keeping,"  by  an  apostolic  ministry,  "  the  Catholic  Faith  whole  and  un- 
dented ?" 

t  We  may  remark  the  earnestness  with  which  St.  Paul  (Rom.  xv.  8,  9) 
insists  on  the  ministerial  character  of  our  Lord,  and  his  being  appointed  to  it : 

C 
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say  unto  them,  This  day  is  this  Scripture  fulfilled  in  your  ears" 
(21). 

Having  been  thus  sent  Himself,  He  subsequently  called 
His  twelve  disciples  together,  and  giving  them  power  and 
"  authority  over  all  devils,  and  to  cure  diseases,  He  sent  them 
to  preach  the  kingdom  of  God  "  (Luke  ix.  2).  Shortly  after- 
wards "  He  appointed,"  av£&si£e,  openly  designated,  "  other 
seventy  also,  and  sent  them  two  and  two  before  His  face  into 
every  city  and  place,  whither  He  Himself  would  come."  As 
these  functions  were  thus  subordinate  to  our  Lord's  own  minis- 
try, and  directed  by  Him,  the  appointment  to  them  might  seem 
not  to  need  to  be  specially  recorded.  Yet,  even  in  these,  our 
Lord  thought  not  fit  that  any  of  His  disciples  should  be 
employed,  till  they  had  received  an  open  and  formal  mission. 
But  when  His  own  Ministry  was  fully  accomplished,  and,  in 
consequence,  "  All  power  was  given  unto  Him  in  Heaven  and 
in  Earth  " — then  he  extended  the  mission  of  His  Apostles  to 
all  regions  and  to  all  time — "  Go  ye,  therefore,  and  teach  all 
nations  " — "  And  lo,  I  am  with  you  always,  even  unto  the  end 
of  the  world."  Again,  "  Peace  be  unto  you  ;  as  my  Father 
hath  sent  me,  even  so  send  I  you."  He  Himself  sent  a  successor 
to  the  traitor  Judas,  by  causing  the  lot  to  fall  upon  Matthias 
who  was  thus  openly  designated,  as  chosen  by  our  Lord — *2u, 

In  this  part  of  our  subject,  a  consideration  presents  itself, 
which  must  not  be  lightly  passed  over. 

When  our  Lord  had  "  through  death  destroyed  him  that  had 
the  power  of  death,"  he  ascending  in  triumph  into  Heaven,  and 
"leading  captivity  captive,  He  gave  gifts  unto  men."  Now, 
what  were  those  gifts  ? — gifts  worthy  of  being  predicted  by  the 

liaxovov  yiyiVY,ir6ui  t^ito^.  "He  not  only  was,  but  was  made  to  be  a  Minister  of 
the  Circumcision— for  the  truth  of  God — to  confirm  the  promises  made  to  the 
Fatherfc"  He  had  been  foretold  by  Moses  (Deut.  xviii.  15),  "The  Lord  thy 
God  will  raise  up  unto  thee  [Israel]  a  Prophet  like  unto  me;"  and  was  twice 
declared,  in  the  preaching  of  St.  Peter  to  the  Jews  (Acts  iii.  22),  and  of  St. 
Stephen  (viii.  37),  to  have  fulfilled  that  promise. 
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Psalmist,  and  thankfully  thus  recounted  by  the  Apostle  : — 
They  were  the  gifts  of  the  holy  ministry  of  His  Word  and 
Sacraments — Christ  revealing  Himself  to  men  by  the  one,  com- 
municating Himself  with  all  the  blessed  consequences  of  such 
an  union  by  the  others.  "  He  gave  some  [to  be]  Apostles, 
and  some  Prophets,  and  some  Evangelists,  and  some  Pastors 
and  Teachers — for  the  perfecting  of  the  Saints  for  the  work  of 
the  ministry — for  the  edifying  of  the  body  of  Christ"* — the 
building  up  of  "the  Church  which  is  his  Body" — that  Church 
which  was  the  great  object  of  his  parting  promise  to  his  Dis- 
ciples— that  "  Church  of  God  which  He  hath  purchased  with 
his  own  Blood."  It  was  for  this  glorious  purpose  that  He, 
entering  into  Heaven,  his  kingdom,  "  gave  gifts  unto  men," 
unto  the  whole  race  of  mankind  —  rods  avQqwTrois  — "  yea, 
even  to  his  enemies,  that  the  Lord  God  might  dwell  among 
them." 

Now,  is  it  not  in  full  accordance  with  this  stupendous,  this 
divine  bounty,  that  he  should  also  appoint  certain  special 
means,  certain  human  instruments,  by  whom  to  realise  and 
perpetuate  the  "gifts"  to  all  generations?  Is  it  too  much  to 
believe,  that  in  those  "  forty  days  in  which  he  was  seen "  of 
his  disciples,  "  and  speaking  of  the  things  pertaining  to  the 
kingdom  of  God,"  this  was  one  particular  of  the  gracious  com- 
munication?— that  he  then  told  them  how  He  would  "be  with 
them  always,  even  unto  the  end  of  the  world  ?  " 

Be  this  as  it  may,  we  know,  that  some  were  sent  immediately 
by  our  Lord  Himself,  and  this  immediate  mission  from  Him 
seems  to  have  been  necessary  to  the  Apostolate  ;  for  Paul,  in 
asserting  his  claim  to  that  high  office,  proclaims  himself  "an 
Apostle,  not  of  men,  neither  by  man,  but  by  Jesus  Christ,  and 
God  the  Father  who  raised  Him  from  the  dead." 

Since  that  time  such  immediate  mission  from  God  has  not 
been  vouchsafed.  But  is  all  mission  now  unnecessary? — 
Mission  from  God  Himself?    The  Catholic  Church  hath  from 

*  Eph.  iv.  12. 

c  2 
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the  beginning  held  the  contrary ;  and  our  own  Church,  as  a 
faithful  part  of  it,  has,  in  the  23rd  Article,  proclaimed  the 
same  truth — the  necessity  of  lawful  mission  generally,  in  the 
former  of  its  two  propositions — in  the  latter,  the  necessity  that 
this  mission  be  mediately  from  God,  transmitted  by  succession 
from  those  who,  at  the  first,  received  the  power  of  thus  giving 
it,  immediately  from  our  Lord  Himself. 

The  former  is  expressed  in  words  too  plain  to  need  expla- 
nation, and,  being  universally  admitted  by  all  who  call  them- 
selves Churchmen,  it  must  not  detain  us  longer. 

The  latter  is  not  so  plainly  expressed — especially  in  the 
English  Article — and,  unfortunately,  is  so  far  from  being  uni- 
versally admitted,  that  the  direct  denial  of  it,  as  of  "  an  un- 
warranted assumption,"  by  the  Primate  of  all  England,  has 
made  it  necessary  for  me  to  defend  it  thus  publicly  in  the  face 
of  the  Church. 

There  are  three  several  members  of  the  proposition  which  we 
are  considering. 

I.  That  lawful  mission  to  the  Christian  ministry  must  be 
from  God  by  an  outward  call. 

II.  That  we  must  not  look  for  any  outward  call  from  God 
except  mediately  through  men. 

III.  That  it  must  be  given  through  men,  who  have  them- 
selves received  the  power  of  transmitting  it  'publicly  given  to  them 
by  those  who  have  themselves  publicly  received  the  power  of 
giving  that  power  from  others  similarly  empowered ;  in  other 
words,  in  uninterrupted  succession  from  the  Apostles  themselves. 

I.  The  first  of  these  particulars  will,  it  is  presumed,  be  deemed 
to  require  little  proof.  That  lawful  mission  to  the  Christian 
ministry  must  be  from  God,  seems  to  be  implied  in  those  words 
of  the  Article,  which  speaks  of  "  sending  ministers  into  the 
Lord's  vineyard." 

But  on  this  we  shall  have  occasion  to  remark  again. 

II.  "  We  must  not  look  for  the  outward  call  from  God, 
except  mediately  through  men" 
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If  this,  the  real  meaning  of  the  Article,  be  left  at  all  doubt- 
ful in  the  English  words—"  Those  we  ought  to  deem  lawfully 
called  and  sent,  which  be  chosen  and  called  by  men,"  &c, 
all  doubt  is  removed  by  referring  to  the  Latin — "  qui  -per 
homines  quibus  potestas,"  &c,  "  cooptati  fuerint  et  asciti."  That 
per  homines  expresses  that  the  call  and  mission  is  through  the 
agency  of  men,  distinguished  from  God,  as  ministers  and  in- 
struments of  God,  will  not  be  denied  by  any  fair  inquirer — had 
our  Church  intended  to  affirm  that  the  call  was  merely  human, 
it  would  have  said  "  ah  iis,"  instead  of  "  per  homines." 

III.  The  last  particular  remains :  "  That  lawful  mission  is 
given  through  men  who  have  received  the  power  of  transmitting 
it,  in  uninterrupted  succession,  from  the  Apostles." 

This,  too,  is  much  less  clearly  expressed  in  the  English 
Article  than  in  the  Latin.  That  the  persons,  through  whom 
lawful  mission  must  be  given,  are  "men  who  have  public  autho- 
rity given  unto  them  in  the  congregation,"  might  seem  to  imply, 
that  it  is  within  the  competence  of  some  public  human  authority 
in  every  congregation  to  give  power  to  confer  this  lawful  mission. 
True  indeed  it  is,  that  due  consideration  of  the  concluding 
words  might,  and  ought  to,  prevent  such  a  construction.  For, 
surely,  "  to  call  and  send  ministers  into  God's  vineyard,"  cannot 
be  supposed  to  be  within  the  power  of  any  human  authority, 
whether  governors  or  people,  unless  expressly  commissioned  and 
empowered  thereto  by  God  Himself.  It  was,  as  I  have  already 
said,  the  express  command  of  our  blessed  Saviour  Himself, 
"  The  harvest  truly  is  plenteous,  but  the  labourers  are  few : 
pray  ye,  therefore,  the  Lord  of  the  Harvest,  that  He  will  send 
labourers  into  His  Harvest." 

The  words  in  the  Latin  Article  are  less  open  to  such  mis- 
construction. "  Atque  illos  legitime  vocatos  et  missos  existi- 
mare  debemus,  qui  per  homines  quibus  potestas  vocandi 
ministros  atque  mittendi  in  vineam  Domini  publico  concessa  est 
in  Ecclesia,  cooptati  fuerint  et  asciti  in  hoc  opus."  We  have 
already  seen  that  per  homines  expresses  God's  human  agents  and 
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mediate  instruments  ;  and  this  leaves  no  reasonable  doubt  that 
the  power  of  sending  ministers  into  the  Lord's  vineyard  publicly 
given  to  them,  "  potestas  publice  concessa,"  is  so  given  by 
God — publice  in  Ecclesia ;  that  is,  in  some  outward  manner, 
by  which  it  shall  be  publicly  known  in  the  Church  to  be  given. 
Publicity  is  of  the  utmost  importance  in  ordaining.  The 
faithful  ought  to  know,  who  have  authority  to  act  as  Ambas- 
sadors, and  on  the  part  of  God ;  they  must  not  be  left  to  the 
scrutiny  of  claims  to  inspiration  extra  ordinem.  This  point  was 
always  urged  as  necessary  in  the  Catholic  Church.  Accord- 
ingly, in  the  Preface  to  our  own  Ordinal,  special  stress  is  laid 
upon  "  Public  Prayer "  and  "  in  the  face  of  the  Church." 
The  Bishop,  at  his  consecration,  -publicly  promises  that  he  will 
be  "faithful  in  ordaining,  sending,  or  laying  hands  upon 
others ;"  thus  visibly  sending.  And  as  these  must  in  like 
manner  have  received  their  power  of  mission  from  others,  who 
had  received  it  in  like  manner,  the  series  must  be  carried 
backwards,  until,  as  we  before  said,  it  reaches  the  Apostles, 
whom  our  Lord  sent,  <e  as  the  Father  had  sent  Him,"  i.  e.  with 
power  to  send  others. 

If,  therefore,  the  only  testimony  which  could  be  adduced 
were  our  23rd  Article,  even  this  would  be  sufficient  to  esta- 
blish our  point.  Still,  we  rejoice  that  this  is  not  the  only  nor 
the  clearest  evidence ;  for,  taken  by  itself,  this  Article  has,  we 
know,  been  subjected  to  a  construction  which,  if  it  were  cor- 
rect, would  separate  our  Church's  doctrine,  on  this  important 
particular,  from  that  which  is  known  to  have  been  the  doctrine 
of  the  whole  Church  of  Christ  during  the  first  fifteen  hundred 
years. 

This  alone  would  make  a  considerate  Churchman  refuse, 
except  from  absolute  necessity,  to  put  such  a  construction  on 
this  or  on  any  doctrinal  statement  of  his  Church,  as  should  lead 
to  such  a  consequence  ;  for  it  is  the  peculiar  boast  of  our 
English  Reformation  that  it  is  indeed  a  Reformation — a  re- 
storing of  the  doctrine,  worship,  government,  and  discipline  of 
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our  Church,  after  the  model  of  primitive  antiquity.  So  Bishop 
Jewell  speaks  in  his  '  Apology' — a  work  which  had  the  grateful 
sanction  of  that  very  Synod  in  which  our  present  Articles  were 
compiled.  u  Although/'  says  he,  "  we  have  departed  from  that 
Church  which  they  [the  Papists]  call  the  Catholic  Church,  we 
have  approached,  as  much  as  possibly  we  could,  the  Church  of 
the  Apostles,  and  ancient  Bishops  and  Fathers.  Neither  have 
we  only  reformed  the  doctrine  of  our  Church,  and  made  it  like 
theirs  in  all  things,  but  we  have  also  brought  the  celebration 
of  the  sacraments  and  the  forms  of  our  public  rites  and  prayers 
to  an  exact  resemblance  of  their  institutions  or  customs." 

If  such  be  the  just  and  true  character  of  our  Reformation, 
what  can  be  said  of  any  construction  of  any  of  our  Articles 
which  would  contradict  the  teaching  of  the  early  Church  ?  Yet 
such  a  construction  has  been  put  on  the  very  Article  which  we 
are  considering,  in  one  of  the  most  popular  Expositions — Bishop 
Burnet's.  I  would  speak  of  that  prelate  with  all  the  respect 
which  is  due  to  his  learning,  his  piety,  his  zeal  for  religious 
truth,  according  to  his  own  views  of  it ;  but  we  never  must 
forget,  in  reading  any  of  his  works,  that  his  views  are  those  of 
an  eager  partisan  ;  and,  in  particular,,  with  reference  to  our 
present  inquiry,  that,  circumstances  having  made  him  a  most 
ardent  advocate  of  such  a  scheme  of  "  Comprehension  "  (so 
called)  as  should  admit  as  many  as  possible  of  the  noncon- 
formists of  his  day  into  the  National  Church,  he  looked  on 
every  question  with  an  eye  to  that  scheme.  But,  with  it, 
the  23rd  Article,  understood  in  a  Catholic  sense,  was  ab- 
solutely irreconcilable.  He  dealt  with  it,  therefore,  in  a 
tone  which  does  not  even  veil  the  prepossession  under  which  he 
wrote. 

"  The  second  part  of  the  Article  here  given,"  says  he,  "  is 
the  definition  of  those  that  are  lawfully  called  and  sent.  This 
is  put  in  very  general  words,  far  from  that  magisterial  stiffness 
in  which  some  have  taken  upon  them  to  dictate  in  this  matter. 
The  Article  does  not  resolve  this  into  any  particular  consti- 
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tution,  but  leaves  the  matter  open  and  at  large  for  such  acci- 
dents as  had  happened,  and  such  as  might  still  happen.  They 
who  drew  it  had  the  state  of  the  several  Churches  before  their 
eyes  that  had  been  differently  reformed;  and  although  their 
own  had  been  less  forced  to  go  out  of  the  beaten  path  than  any 
other,  yet  they  knew  that  all  things  among  themselves  had  not 
gone  according  to  those  rules  that  ought  to  be  sacred  in  regular 
times  :  necessity  has  no  law,  and  is  a  law  to  itself." 

It  will  here  be  seen  that  he  felt  the  stubbornness  of  Catholic 
truth,  and,  therefore,  as  it  could  not  be  made  to  bend  to  his  views, 
he  even  thinks  himself  at  liberty  to  reject  it  altogether.  Ac- 
cordingly, he  thus  proceeds : — 

"  That  which  is  simply  necessary,  as  a  means  to  preserve 
the  order  and  union  of  the  body  of  Christians,  and  to  maintain 
the  reverence  due  to  holy  things,  is,  that  no  man  enter  upon 
any  part  of  the  holy  ministry,  without  he  be  chosen  and  called 
to  it  by  such  as  have  an  authority  so  to  do.  That,  I  say,  is 
fixed  by  the  Article ;  but  men  are  left  more  at  liberty  as  to 
their  thoughts  concerning  the  subject  of  this  lawful  authority  " 
[*.  e.  in  whom  it  resides]. 

"  That  which  we  believe  to  be  lawful  authority,  is  that  rule 
which  the  body  of  the  Pastors  or  Bishops,  and  Clergy  of  a 
Church,  shall  settle,  being  met  in  a  body  under  the  due  respect 
to  the  powers  that  God  shall  set  over  them  ;  rules  thus  made, 
being  in  nothing  contrary  to  the  Word  of  God,  and  duly  exe- 
cuted by  the  particular  persons  to  whom  that  care  belongs,  are 
certainly  the  lawful  authority 

I  pause  not  to  discuss  this  statement.  The  words,  taken  in 
their  obvious  sense,  affirm  the  right  of  this  "  public  authority  " 
— at  its  mere  discretion,  from  time  to  time — to  empower  whom- 
soever it  may  choose  "  to  send  ministers  into  the  Lord's  vineyard." 
Yet  it  is  quite  certain  that  our  Church  holds  that  our  Lord 
himself  has  declared  his  will  respecting  the  call  of  ministers  in 
his  Church  ;  for  one  of  the  questions  proposed  to  all  who  are  to 
be  whether  ordained  or  consecrated  is,  "Do  you  think" — 
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"  think  in  your  heart  " — "  are  you  persuaded — that  you  be 
truly  called  according  to  the  will  of  Lord  Jesus  Christ  ?" 

Soon  after  the  work  was  published,  the  lower  H  ouse  of  Con- 
vocation made  a  strong  representation  against  it  generally: — < 

"1.  That  the  said  book  tends  to  introduce  such  a  latitude 
and  diversity  of  opinions,  as  the  Articles  were  framed  to  avoid. 

"  2.  That  there  are  many  passages  in  the  exposition  of 
several  Articles,  which  appear  to  us  to  be  contrary  to  the  true 
meaning  of  them,  and  to  other  received  doctrines  of  our 
Church. 

"  3.  That  there  are  some  things  in  the  said  book  which  seem 
to  us  to  be  of  dangerous  consequence  to  the  Church  of  England 
as  by  law  established,  and  to  derogate  from  the  honour  of  its 
Reformation." 

If  this  representation  were  open,  as  it  seems  to  have  been 
open,  to  reasonable  censure,  for  not  specifying  the  particulars 
which  it  condemns,  that  objection  was  met,  in  respect  to  the 
Article  which  we  are  now  considering,  by  a  tract  entitled,  1 A 
Vindication  of  the  Twenty-third  Article  of  the  Church  of  Eng- 
land, from  a  late  Exposition  ascribed  to  my  Lord  of  Sarum.' 
This  able  tract  was  written  by  Rev.  W.  Thornton,  Principal 
of  Hart  Hall,  Oxford. 

Happily,  too,  the  cause  of  truth  was  not  left  to  be  defended 
solely  by  the  adherents  of  any  party.  A  book  not  long  after- 
wards appeared,  entitled  '  Ecclesia  Anglicana  Ecclesia  Catho- 
lica ;  or,  the  Doctrine  of  the  Church  of  England  consonant  to 
Scripture,  Reason,  and  the  Fathers,  in  a  Discourse  upon  the 
Thirty-nine  Articles,'  by  Bishop  Beveridge,  a  divine  as  supe- 
rior to  Burnet  in  learning,  and  a  truly  Catholic  spirit,  as  he 
was  in  freedom  from  all  party  bias.  I  subjoin  his  exposition 
of  this  23rd  Article,  in  the  full  conviction  that  it  as  truly 
represents  the  sense  of  the  composers  of  it,  as  it  accords  with 
the  judgment  and  the  practice  of  all  Catholic  antiquity.  This, 
indeed,  in  his  Preface  he  declares  to  be  his  purpose.  "  I  show 
each  Article,"  says  he,  ' '  to  be  believed  and  acknowledged  for 
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a  truth  by  the  fathers  of  the  primitive  Church ;  so  we  may  see 
how,  though  in  many  things  we  differ  from  others,  and  from 
the  present  Church  of  Rome,  yet  we  recede  not  in  anything 
from  the  primitive  and  more  unspotted  Church  of  Christ." 

The  following  is  his  exposition  of  the  second  part  of  the 
Twenty-third  Article : — 

"  Christ  called  the  Apostles — the  Apostles,  by  the  appoint- 
ment of  the  same  Christ,  called  others  to  succeed  them — they, 
again,  others ;  and  so  hath  there  been  a  succession  of  lawful 
ministers  ever  since,  which,  though  they  were  not  all  called 
immediately  by  Christ,  yet  they  were  all  called  by  him — yea, 
and  all  others  are  their  successors  who  had  this  immediate  call 
from  him.  So  that  none  are  now  lawful  ministers,  but  such  as 
are  thus  called  by  Him,  and  all  that  are  thus  called  by  Him 
are  lawful  ministers.  I  mean,  all  such  as  are  called  by  such 
as  succeed  them  in  the  ministry,  who  were  called  immediately 
from  Christ  himself ;  for  those  are  they  which  certainly  we  are 
to  understand  by  those  mentioned  in  this  Article,  6  who  have 
public  authority  given  unto  them  in  the  congregation  or  Church, 
to  call  and  send  ministers  into  the  Lord's  vineyard.' " 

This,  then,  I  scruple  not  to  accept,  and  to  commend  to 
others,  as  a  sound  and  irrefragable  statement  of  the  real  im- 
port of  the  Article  ;  inviting,  in  confirmation  of  it,  attention  to 
the  reverential  tone  in  which  the  Article  is  conceived, — "  Atque 
illos  legitime  vocatos  existimare  debemus."  This  is  language 
highly  becoming  those  who  recognize  God  as  the  author  of  law- 
ful mission  ;  but  would  hardly  be  used  to  designate  a  call  from 
man.  In  that  case  we  should  rather  expect  a  categorical  de- 
claration that  such  persons  are  called.*  But  the  23rd  Article 
goes  no  further  than  to  state  in  the  abstract  what  is  necessary 

*  It  is  worthy  of  remark,  that  Baxter,  subscribing  the  doctrinal  articles 
under  the  Toleration  Act  in  1689,  thought  it  necessary  to  put  forth  a  paper, 
entitled  *  J?.  B.'s  Sense  of  the  Subscribed  Articles'  Of  the  23rd  Article,  he 
cites  the  latter  clause,  "  Those  we  ought  to  judge,  &c,  who  have  public  autho- 
rity given  them,"  &c  "  Expos.  '  Given  them,'  that  is  by  Christ  in  his  Scripture 
institution,  and  by  those  that  Christ  authorises  under  Him." — Calami/' s  '  Life 
of  Baxter,'  i.  475. 
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to  constitute  the  power  to  call  and  send  ministers  into  the 
Lord's  vineyard :  it  leaves  to  a  subsequent  Article,  the  36th, 
to  tell  us  who  they  are  to  whom  this  power  is  given. 

But  before  I  go  to  this,  there  is,  as  I  have  already  said,  an 
intermediate  Article,  which  has  a  very  important  connexion 
with  our  inquiry,  though  it  seems  to  have  not  always  received 
the  attention  which  it  deserves.  In  the  26th,  "  Of  the  Un- 
worthiness  of  the  Ministers,  which  hindereth  not  the  Effect  of 
the  Sacraments,"  we  are  taught  that,  be  these  ministers  as  evil 
as  they  may,  yet,  "  forasmuch  as  they  do  not  the  same  in  their 
own  name,  but  in  Christ's,  and  do  minister  by  His  commission 
and  authority,  we  may  use  their  ministering." 

This  recognition  of  ministers  exercising  their  ministry  in 
Christ's  name,  and  by  His  commission,  negatives  all  merely 
human  authority  in  their  appointment.  They  who  can  confer 
Christ's  commission  must  first  have  special  power  given  to  them- 
selves by  Christ  for  that  purpose.  Who  have  that  power  ?  We 
have  our  answer  in  the  36th  Article,  "  Of  Consecration  of 
Bishops  and  Ministers,"  which  declares  that  "  the  book  set 
forth  for  this  purpose  in  the  time  of  King  Edward  the  Sixth 
doth  contain  all  things  necessary  ;  neither  hath  it  anything  that 
of  itself  is  superstitious  or  ungodly  ;  and  therefore  whosoever 
are  consecrated  or  ordained,  according  to  the  rites  of  this 
book,  we  decree  all  such  to  be  rightly,  orderly,  and  lawfully 
consecrated  and  ordered." 

To  a  very  small  portion  of  this  book  the  Archbishop  refers 
as  an  authority  on  which  he  relies,  namely,  "  the  Rubric  pre- 
fixed to  the  Ordination  Service."  I  venture,  however  (as  I  in- 
timated above),  to  assume  that  he  means  "  the  Preface"  in  the 
Book  of  Consecration,  &c.  I  do  so  for  two  reasons :  first,  be- 
cause there  are  three  Ordination  Services,  with  two  Rubrics 
prefixed  to  each  of  two  of  these  services,  and  one  to  the  third ; 
secondly,  these  Rubrics  relate  entirely  to  the  mere  ceremonial 
parts  of  the  services,  and  cannot  be  conceived  to  have  any  bear- 
ing on  the  present  question. 
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On  the  other  hand,  there  is  nothing,  indeed,  in  the  Preface, 
which  appears  to  strengthen  the  Archbishop's  case.  I  should 
therefore  suppose  that  the  citation  had  been  made  altogether 
through  inadvertence,  if  it  had  not  occurred  to  me  that  per- 
haps his  Grace  ascribes  some  importance  to  the  phrase  "  in  the 
Church  of  England,"  which  is  twice  used  in  this  short  docu- 
ment. We  there  read,  that,  "  to  the  intent  that  these  orders 
should  be  continued,  and  reverently  used  and  esteemed  in  the 
Church  of  England,"  no  man  shall  be  accounted  or  taken  to 
be  a  lawful  Bishop,  Priest,  or  Deacon  in  the  Church  of  Eng- 
land, or  suffered  to  execute  any  of  the  said  functions,  except  he 
be  called,  tried,  examined,  and  admitted  thereunto,  according  to 
the  form  hereafter  following,  or  hath  formerly  received  epis- 
copal consecration  or  ordination." 

The  only  shadow  of  argument  which  I  can  conceive  it  possible 
to  raise  on  these  words  is,  that  "  assertio  unius  est  exclusio 
alterius :"  that  because  our  Church  here  says  that  no  person 
not  consecrated  or  ordained  according  to  this  one  form,  and  not 
having  already  had  episcopal  ordination,  shall  be  deemed  a 
Bishop,  Priest,  or  Deacon  in  the  Church  of  England  —  and 
does  not  apply  this  to  any  other  Church — therefore  Episcopal 
Ordination  is  not  held  by  her  to  be  necessary  to  holy  orders 
generally — that  is,  that  persons  may  be  made  Bishops,  Priests, 
or  Deacons  out  of  the  Church  of  England  without  Episcopal 
Ordination. 

Now,  speaking  generally,  it  is  not  too  much  to  say  that  such 
negative  presumption  is  the  weakest  of  all  arguments.  Still, 
under  some  circumstances,  it  has  undoubtedly  considerable  force. 
But  this  can  only  be  when  there  is  the  same  or  similar  reason 
for  specifying  the  case  omitted,  as  there  is  for  specifying  that 
which  is  mentioned. 

But,  in  this  instance,  what  is  the  declared  intent  of  our 
Church  ?  Simply  and  merely  to  prescribe  a  course  to  be  ob- 
served in  its  own  ordination  of  ministers,  for  the  purpose,  first, 
of  ensuring  the  continuance  within  it  of  a  succession  of  Bishops, 
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Priests,  and  Deacons  ;  secondly,  of  keeping  up  due  reverence  for 
these  holy  orders.  For  the  former  of  these  ends  it  enjoins  a 
public  ceremonial,  an  open  calling,  examination,  and  inquiry ; 
so  that  no  doubt  or  difficulty  shall  remain  whether  the  party 
have  been  really  consecrated  or  ordained,  or  not.  The  Fable 
of  the  Nag's  Head  Consecration  of  Archbishop  Parker — the 
stress  at  one  time  laid  upon  it  by  the  Romanists — and  the  great 
interests  involved  in  proving  the  reality  of  that  prelate's  con- 
secration— afford  a  sufficient  illustration  of  the  necessity  of  this 
caution,  of  avoiding  all  clancular  or  otherwise  irregular  pro- 
ceedings. 

Again,  it  is  of  no  light  moment  that  so  grave  a  matter  as  the 
conveyance  of  our  Lord's  commission,  empowering  men  to  con- 
fer His  spiritual  grace,  should  be  performed  with  an  affecting 
and  solemn  rite,  suited  to  such  an  occasion,  and  calculated  to 
make  the  people,  as  well  as  the  ministers,  deeply  feel  to  "  how 
high  a  dignity,  and  to  how  weighty  a  charge,  these  are  called." 

For  this  purpose  our  Church,  in  the  place  which  we  are  con- 
sidering, declares  that  no  person  within  its  borders  shall  be  deemed 
[not  a  Bishop,  &c,  that  would  exceed  its  power,  but]  "  a  law- 
ful Bishop,  Priest,  or  Deacon,  nor  suffered  to  execute  any  of 
the  said  functions"  —  "except  he  be  consecrated  or  ordained 
according  to  this  form,  or  hath  formerly  had  Episcopal  Ordi- 
nation," i.  e.  in  some  other  Church — respecting  whose  form  it 
prescribes  nothing — it  only  requires  the  party  to  show  that  he 
has  been  consecrated  or  ordained  by  a  Bishop. 

This  is  the  plain  meaning  of  the  rule  in  question.  It  is  part 
of  the  discipline  of  our  Church,  applying  solely  to  its  own  mem- 
bers. It  says,  "  We  acknowledge  no  ordination  but  by  Bishops. 
No  one  shall  minister  here  who  is  not  so  ordained.  We  make 
no  difference  between  Protestant  and  Romanist.  The  only  dis- 
tinction known  by  us,  in  the  matter  of  orders,  is,  Episcopal  or 
non-Episcopal." 

If,  in  doing  this,  in  declaring  who  6t  shall  be  accounted  or 
taken  to  be  a  lawful  Priest  in  the  Church  of  England  " — it  had 
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also  thought  fit  to  declare  who  ought  to  he  accounted  or  taken 
to  be  a  priest  in  France,  or  Saxony,  or  Geneva — who  ought  to 
be  suffered  to  execute  that  function  in  any  or  all  of  those  coun- 
tries— I  apprehend  that  there  would  have  been  but  one  judg- 
ment of  the  indiscretion  and  impropriety  of  so  doing.  Yet, 
only  in  proportion  to  the  reasonableness  of  expecting  our 
Church  to  make  a  declaration  of  what  is  necessary  elsewhere, 
does  her  not  making  it  afford  any  presumption  whatever  that 
she  esteems  Episcopal  Ordination  not  necessary  everywhere. 
The  matter  is  too  clear  to  admit  of  being  made  clearer. 

But,  while  no  valid  argument  in  favour  of  non-Episcopal 
Ordination  in  other  communities  can  be  drawn  from  what  our 
Church  does  not  say,  an  irresistible  argument  on  the  other  side 
arises  from  what  she  does  say — ay,  and  do.  She  says  that  no 
one  not  having  Episcopal  Ordination  shall  minister  within  her 
borders.  Now,  if  persons  from  Berlin  and  Geneva,  calling 
themselves  ministers  of  Christ's  Church,  are  really  such  mi- 
nisters, it  would  be  a  direct  act  of  schism  for  our  Church  to 
reject  their  ministry ;  for  all  who  are  Christ's  ministers  at  all 
are  his  ministers  throughout  his  whole  Church.  Wheresoever 
they  go,  their  character  adheres  to  them. 

But  is  this  all  ?  No  %  there  is  another  consequence  mani- 
festly flowing  from  our  Church's  decision  on  this  matter  ;  which, 
while  it  strongly  illustrates  her  principle,  certainly  does  not  im- 
prove the  position  of  these  foreigners.  In  short,  if  any  member 
of  the  Church  of  England — be  he  who  he  may — is  in  earnest  in 
desiring  their  services  in  the  Christian  ministry,  he  must  prevail 
on  them  to  take  a  course  which  will  test  the  sincerity  of  their 
own  desire  of  the  same  object ;  in  other  words,  they  must,  as  a 
preliminary,  renounce  all  claim  at  present  to  any  ministerial 
character  whatsoever.  They  must  present  themselves  as  lay 
candidates  for  holy  orders,  rejoicing  to  be  received  as  "  mere 
laymen ;"  for  they  are  not  accounted  even  laymen,  unless  they 
hold  the  doctrine  of  the  Church. 

And  yet  for  our  Church  thus  to  insist  on  their  submitting  to 


(    31  ) 


be  ordained  anew,  if  they  already  have  orders,  would  be,  not 
merely  an  act  of  schism,  but  a  manifest  desecration  of  Christ's 
ordinance — a  most  sinful  rejection  of  his  commission. 

And  this  would  be  made  more  flagrant  by  her  admitting,  as 
she  has  been,  and  is,  in  the  habit  of  admitting,  Bishops  and 
Priests,  consecrated  or  ordained  at  Rome,  to  minister  as  such, 
on  their  conforming  to  our  rules.  Within  our  own  recollection, 
Dr.  O'Beirne,  ordained  Priest  in  the  Roman  schism  in  Ireland, 
was  made  Bishop  of  Meath  without  being  previously  ordained 
a  Priest  in  our  Church. 

But  we  have  not  yet  done  with  the  Preface  to  the  Book  of 
Consecration  and  Ordination.  In  truth,  its  very  first  words, 
duly  considered,  are  conclusive  of  the  whole  question  : — 

"  It  is  evident  unto  all  men,  diligently  reading  holy  Scrip- 
ture and  ancient  authors,  that  from  the  Apostles'  time  there 
have  been  these  orders  of  ministers  in  Christ's  Church,  Bishops, 
Priests,  and  Deacons." 

Now,  were  these  orders  appointed  by  man  or  God  ?  No  one 
amongst  us  can  hesitate  what  answer  to  give — undoubtedly  by 
God.  The  common  style  of  a  Bishop  "  by  Divine  Permission," 
and  of  an  Archbishop  "  by  Divine  Providence,"  is  based  upon 
this  truth.  Four  times  in  every  year  we  acknowledge,  even 
in  our  prayers,  that  it  is  "  God,  who  by  his  Divine  Providence 
hath  appointed  divers  orders  of  ministers  in  his  Church."  And 
what  is  it  that  makes  these  orders  divers  one  from  another  ? 
Not,  surely,  the  names,  but  the  several  powers  ascribed  to 
them  severally. 

What,  then,  are  those  several  and  distinctive  powers  of  every 
of  them  ?  The  book  which  we  are  considering,  and  of  which 
we  have  often  "  solemnly  declared  our  unfeigned  assent  and 
consent  to  all  things  contained  in  it,"  very  plainly  states  them. 
First,  "  It  appertained  to  the  office  of  a  deacon  to  assist  the 
Priest  in  Divine  Service,  and  specially  when  he  ministereth  the 
Holy  Communion,  and  to  help  him  in  the  distribution  thereof." 
Accordingly,  the  Bishop,  laying  his  hands  upon  the  head  of  the 
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person  to  be  ordained  deacon,  in  the  name  of  the  Father,  and 
of  the  Son,  and  of  the  Holy  Ghost,  gives  him  authority  to 
execute  this  office. 

Secondly,  the  power  given  to  the  Priest  is  to  execute  the 
power  of  the  keys  in  the  internal  forum  of  the  Church,  "  to 
minister  the  Word,"  and  by  that  ministry  to  give  the  benefit  of 
absolution  to  every  sincere  penitent  who  seeks  it  at  his  hands  : 
again,  to  "  minister  the  Sacraments,"  especially,  to  consecrate 
the  elements  in  the  Lord's  Supper — to  offer  the  sacrifice  of 
praise  and  thanksgiving — the  memory,  or  memorial,  instituted 
by  Christ,  of  his  most  precious  death  ;  in  other  words,  to  com- 
memorate the  sacrifice  of  Christ's  death,  and  to  apply  it  to 
us  by  giving  into  our  hands  the  blessed  means  of  communicating 
to  us  his  body  and  his  blood.  And,  to  empower  the  person  to 
be  admitted  to  this  high  function,  the  Bishop  first  invokes  the 
Holy  Spirit — "  Come,  Holy  Ghost ;"  and  then,  "  laying  his 
hands  upon  his  head,  with  the  Priests  present,  says,  Receive 
the  Holy  Ghost  for  the  office  and  work  of  a  Priest  in  the 
Church  of  God,  now  committed  unto  thee  by  the  imposition  of 
our  hands.  Whose  sins  thou  dost  forgive,  they  are  forgiven  ; 
and  whose  sins  thou  dost  retain,  they  are  retained,  in  the 
name  of  the  Father,  and  of  the  Son,  and  of  the  Holy  Ghost." 

The  power  conferred  upon  a  Bishop  goes  further.  Over 
and  above  what  has  been  given  to  him  as  a  Priest,  he  has 
power  to  exercise  jurisdiction  in  the  external  forum  of  the 
Church,  to  pronounce  the  sentence  of  excommunication — a 
power  which  he  may  intrust  to  others  to  execute  in  his  name. 
But  the  highest  power  committed  to  him  is  one  which  he  cannot 
delegate  to  any  but  a  Bishop — the  power  of  ordination.  Of 
that  power  he  is  solemnly  asked  before  he  is  admitted  to  it, 
"  Will  you  be  faithful  in  ordaining,  sending,  and  laying  hands 
upon  others?"  It  is  not  till  he  has  vowed  "  so  to  be,  by  the 
help  of  God,"  that  the  Archbishop  and  Bishops  present — after 
praying  that  he  may  have  strength  and  power  to  perform  all 
that  he  had  promised,  and  invoking  the  Holy  Spirit — lay  their 
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bands  upon  his  head,  and  the  Archbishop,  or,  if  he  be  absent, 
the  first  of  the  consecrating  Bishops,  says,  "  Receive  the  Holy 
Ghost  for  the  office  and  work  of  a  Bishop  in  the  Church  of  God, 
now  committed  unto  thee,  in  the  name  of  the  Father,  and  of 
the  Son,  and  of  the  Holy  Ghost.  Amen.  And  remember  that 
thou  stir  up  the  Grace  of  God  which  is  given  thee  by  the  im- 
position of  our  hands."  Prayer  is  then  made  to  God,  that  the 
Bishop  thus  consecrated  may  "  use  the  authority  given  him,  not 
to  destruction,  but  to  edification — as  a  wise  and  faithful  ser- 
vant giving  to  God's  family  their  portion  in  due  season." 

Now,  having  gone  through  these  matters,  at  a  length  which 
may  have  been  tedious,  however  necessary,  I  ask  whether  it  is 
possible  for  any  reasonable  man,  who  attends  to  what  our 
Church  has  here  said  or  done,  to  doubt  either  of  two  things ;-  — 

1st.  That  the  words  of  our  Church's  23rd  Article,  "  by  men 
to  whom  public  authority  is  given  in  the  congregation  to  call 
and  send  ministers  into  the  Lord's  vineyard"  [per  homines 
quibus  potestas  vocandi  ministros,  atque  mittendi  in  vineam 
Domini,  publice  concessa  est  in  Ecclesia],  must  mean  Bishops. 

2ndly.  That  our  Church  holds  that  the  power  of  ordination 
is  in  Bishops  only. 

But,  if  this  be  so,  who  will  any  longer  say,  that  the  statement 
of  the  220  clergymen  of  this  diocese,  in  their  address  to  the 
Archbishop  of  Canterbury,  that,  in  "  the  judgment  of  our 
Church,  they  can  only  be  deemed  validly  ordained  who  have 
received  the  laying  on  of  hands  by  those  to  whom  the  apostolic 
succession  has  descended,"  is  an  "unwarranted  assumption," 
and  ought  to  be  "  protested  against,"  as  such  ? 

The  doctrine,  which  has  been  thus  severely  censured  from 
the  highest  place,  was  the  doctrine  of  our  earliest  Reformers, 
as  we  have  seen  it  to  be  of  our  present  Church.  The  first,  and 
not  the  least  valuable,  public  declaration  of  the  Church  of 
England's  faith,  after  she  had  cast  off  her  slavery  to  Rome, 
"  The  Institution  of  a  Christian  Man,"  carefully  guarded  the 
truth  in  this  particular,  which  the  tradition  of  the  Catholic 
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Church  during  fifteen  centuries  had  transmitted.  Accordingly, 
we  find,  that,  although  in  that  Formulary  Bishops  and  Priests 
are  not  reckoned  as  distinct  orders,  yet  the  distinctive  power 
of  the  Episcopate,  in  the  article  of  ordination,  is  as  fully  recog- 
nised, and  as  authoritatively  recorded,  as  the  utmost  precision 
of  language  could  effect. 

In  fact,  the  exact  number  and  distinction  of  orders  was  not 
defined  in  the  Church  of  Rome  till  the  Council  of  Trent. 
Before  that  time  they  were  variously  reckoned — nine  or  seven. 
Those  who  reckoned  nine  accounted  Bishops  a  separate  order 
from  Priests,  and  made  Psalmatists  an  order.  The  others, 
much  more  numerous,  regarded  the  Psalmatistatus  as  only  dis- 
positio  ad  ordinem.  and  considered  Bishops  as  of  the  same  order 
as  Priests  quoad  Sacr amentum.  Yet  even  these,  in  numbering 
"holy  orders" — which  were  not  considered  " quoad  Sacra- 
mentum" — reckoned  four,  Episcopatus,  Presbyteratus,  Dia- 
conatus,  Subdiaconatus.  But,  whether  speaking  of  orders  quoad 
Sacramentum  or  not,  they  all  agreed  in  distinguishing  the 
Episcopate  from  the  Presbyterate  in  power,  especially  in  that 
power  with  which  alone  our  present  inquiry  is  concerned,  the 
power  of  ordination. 

'  The  Institution  of  a  Christian  Man 9  deals  with  the  Sacra- 
ment of  Orders,  and  therefore  treats  Bishops  and  Priests  as  one 
order ;  nay,  in  speaking  of  them  both  together,  as  it  does  more 
than  thirty  times,  it  always  puts  Priests  before  Bishops — not 
certainly  as  ascribing  superiority  of  rank  to  Priests,  but  be- 
cause priesthood  was  deemed  the  order  "  quoad  Sacramen- 
tum " — Bishops  being  Priests,  but  endowed  at  their  consecra- 
tion with  higher  powers,  which  other  priests  had  not. 

I  have  thought  it  right  to  detail  this  matter  at  some  length, 
because,  while  I  am  writing  to  you,  my  attention  has  been 
called  to  a  statement  in  an  anonymous  tract,  which  has,  I  am 
told,  been  widely  circulated — the  statement  is  as  follows : — 

u  Even  in  the  time  of  Henry  VIII.,  at  the  very  dawn  of  the 
Reformation,  the  Bishops  and  Clergy  of  our  Church  put  forth 
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a  document  containing  the  very  doctrine  on  which  the  validity  of 
Presbyterian  Ordinations  has  been  chiefly  rested,  namely,  the 
parity  of  Bishops  and  Presbyters,  with  respect  to  the  ministerial 
powers,  essentially  and  by  right  belonging  to  them.1' 

It  should  seem,  therefore,  that  the  author  of  this  tract  wishes  it 
to  be  understood  that  "the  Bishops  and  Clergy  of  our  Church" 
in  1537,  when  they  put  forth  6  The  Institution  of  a  Christian 
Man,'  did  therein  "  require  the  Bishops  and  Preachers  to 
teach  the  People"  "  the  parity  of  Bishops  and  Presbyters  in 
the  power  essentially  and  by  right  belonging  to  them"  of  con- 
ferring Holy  Orders.  It  proceeds  to  make  the  following  cita- 
tion from  the  book  just  mentioned  : — 

"  As  touching  the  sacrament  of  holy  orders,  we  think  it  con- 
venient that  Bishops  and  Preachers  shall  instruct  and  teach  the 
people  committed  to  their  spiritual  charge,  first,  how  that 
Christ  and  his  Apostles  did  institute  and  ordain,  in  the  New 
Testament,  that,  besides  the  civil  powers  and  governance  of 
kings  and  princes  (which  is  called  potestas  gladii,  the  power  of 
the  sword),  there  should  also  be  continually  in  the  Church 
militant  certain  other  ministers  or  officers,  which  should  have 
special  power,  authority,  and  commission  under  Christ  to 
preach  and  teach  the  word  of  God  unto  His  people,  to  dis- 
pense and  administer  the  sacraments  of  God  unto  them," 
&c.  &c. 

Having  made  this  citation,  the  writer  proceeds  as  follows  : 
"  And  speaking  '  of  the  Sacrament  of  Orders '  to  be  administered 
by  the  Bishop,  it  observes,  when  noticing  the  various  orders  in 
the  Church  of  Rome,  '  the  truth  is,  that  in  the  New  Testament 
there  is  no  mention  made  of  any  degrees  or  distinctions  made  in 
orders,  but  only  of  deacons  or  ministers,  and  of  Priests  or 
Bishops1  " 

Now,  the  words  which  immediately  follow  this  passage  in 
1  The  Institution,'  &c,  are  these :  "  Nor  is  there  any  word 
spoken  of  any  other  ceremony  used  in  the  conferring  of  this 
Sacrament ;   but  only  of  prayer,  and  the  imposition  of  the 
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Bishop's  hands."  This,  which  is  fatal  to  what  seems  to  be  the 
argument  of  the  Tract,  is  omitted ! 

But  this  is  not  all.  The  very  same  thing  had  been  more 
largely  and  formally  said  in  the  commencement  of  the  very 
same  paragraph  from  which  he  cites  the  three  lines  given  above : 
"  Second,  we  think  it  convenient,  that  all  Bishops  and  Preachers 
shall  instruct  and  teach  the  people  committed  unto  their  spiritual 
charge,  that  the  Sacrament  of  Orders  may  worthily  be  called  a 
Sacrament,  because  it  is  a  holy  rite  or  ceremony  instituted  by 
Christ  and  his  Apostles  in  the  New  Testament,  and  doth  con- 
sist of  two  parts,  like  as  the  other  Sacraments  of  the  Church  do, 
that  is  to  say,  of  a  spiritual  and  an  invisible  grace,  and  also  of  an 
outward  and  a  visible  sign.  The  invisible  gift  or  grace  con- 
ferred in  this  Sacrament  is  nothing  else  but  the  power,  the  office, 
and  the  authority  before  mentioned.  The  visible  and  outward 
sign  is  the  prayer  and  imposition  of  the  Bishop's  hands  upon 
the  person  which  receiveth  the  said  gift  or  grace.  And  to  the 
intent  the  Church  of  Christ  should  never  be  destitute  of  such 
ministers,  as  should  have  and  execute  the  said  power  of  the  keys, 
it  teas  also  ordained  and  commanded  by  the  Apostles,  that  the 
same  Sacrament  should  he  applied  and  administered  by  the  Bishop 
from  time  to  time  unto  such  other  persons  as  had  the  qualities 
necessarily  required  thereunto;  which  said  qualities  the  Apostles 
did  also  very  diligently  describe,  as  it  appeareth  evidently  in  the 
third  chapter  of  the  First  Epistle  of  St.  Paul  to  Timothy,  and 
in  the  first  chapter  of  his  Epistle  unto  Titus.  And  surely  this 
is  the  whole  virtue  and  efficacy,  and  the  cause  also  of  the  insti- 
tution of  this  Sacrament,  as  it  is  founded  in  the  NewTestament."* 

The  Tract  proceeds  :  "  Again,  in  the  revision  of  this  work 
set  forth  by  the  King  in  1543,  entitled  '  A  necessary  Doc- 
trine and  Erudition  for  any  Christian  Man,'  in  the  chapter 
on  *  the  Sacrament  of  Orders,'  Priests  and  Bishops  are  spoken 
of  as  of  the  same  order ;  for  after  having  spoken  of  Timothy 
being  '  ordered  and  consecrated  Priest'  by  St.  Paul,  &c,  it  sub- 
*  Formularies,  105. 
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joins  shortly  after,  4  Of  these  two  orders  only,  that  is  to  say, 
Priests  and  Deacons,  Scripture  maketh  express  mention,  and 
how  they  were  conferred  of  the  Apostles  by  prayer  and  impo- 
sition of  their  hands.'  " 

After  what  has  been  already  seen  I  shall  not  surprise  you  by 
saying,  that  the  very  first  paragraph  in  the  4  Necessary  Doc-= 
trine,'  &c,  of  "The  Sacrament  of  Orders"  is  as  follows  : — 

uAs  concerning  the  sacrament  of  orders,  it  is  to  be  un- 
derstand [sic']  that  order  is  a  gift  of  ministration  in  Christ's 
Church,  given  of  God  to  Christian  men,  by  the  consecration  and 
imposition  of  the  Bishop's  hands  upon  them  ;  and  this  sacra- 
ment was  conferred  and  given  by  the  Apostles,  as  it  appeareth 
in  the  Epistle  of  St.  Paul  to  Timothy,  whom  he  had  ordered 
and  consecrate  Priest,  where  he  saith  thus  :  4 1  do  exhort  thee 
that  thou  do  stir  up  the  grace  of  God,  the  which  is  given  thee 
by  the  imposition  of  my  hands.'  And  in  another  place  he  doth 
monish  the  same  Timothy,  and  put  him  in  remembrance  of  the 
room  and  ministry  that  he  was  called  unto,  in  these  words : 
44  Do  not  neglect  the  grace  which  thou  hast  in  thee,  and  the 
gift  which  is  given  thee  through  prophecy  and  with  imposition 
of  hands,  by  the  authority  of  priesthood ;  whereby  it  appeareth 
that  St.  Paul  did  consecrate  and  order  Priests  and  Bishops  by 
the  imposition  of  his  hands.  And  as  the  Apostles  themselves  in 
the  beginning  of  the  Church  did  order  Priests  and  Bishops,  so 
they  appointed  and  willed  the  other  Bishops  after  them  to  do 
the  like,  as  St.  Paul  manifestly  sheweth  in  his  Epistle  to  Titus, 
saying  thus :  '  For  this  cause  I  left  thee  at  Crete,  that  thou 
shouldest  ordain  Priests  in  every  city,  according  as  I  have 
appointed  thee.'  And  to  Timothy  he  saith,  4  See  that  thou  be 
not  hasty  to  put  thy  hands  upon  any  man.'  " 

The  latter  part  of  this  passage  is  quoted  in  the  statement  to 
which  I  have  referred — but  not  the  former,  which  professedly 
defines  44  Order  to  be  a  gift  of  ministration  in  Christ's  Church, 
given  of  God  to  Christian  men,  by  the  consecration  and  impo- 
sition of  the  Bishop's  hands  upon  them." 

I  dwell  not  on  these  strange  omissions,  because,  being 
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anonymous,  they  are  not  very  likely  to  mislead  any  prudent 
readers ;  nor  should  I  have  noticed  them  at  all,  had  they  not 
afforded  a  convenient  opportunity  for  citing  these  testimonies 
of  the  judgment  of  our  early  Reformers  on  the  necessity  of 
Episcopal  Ordination.  I  will  now  make  another  citation  from 
the  same  tract  for  a  different  purpose  : — 

"  This  view  [that  of  Bishops  and  Presbyters  being  one  Order] 
certainly  goes  far  to  remove  the  difficulty  as  to  recognizing  the 
validity  of  Presbyterian  Ordination  in  the  absence  of  Bishops, 
and  this  view  we  see  was  entertained  by  the  leading  Bishops 
and  Clergy  of  this  country  at  the  very  dawn  of  the  Reforma- 
tion ;  and  those  who  are  at  all  acquainted  ivith  ecclesiastical 
history  know  that  this  view  had  long  been  advocated  by  many  of 
the  divines  of  the  Church  of  Rome." 

Without  affecting  to  know  all  that  has  been  written  on  this 
matter  by  Divines  of  the  Church  of  Rome  (some  of  whom  may, 
for  aught  I  know,  have  claimed  for  the  Pope,  holding  the  place 
of  Christ  upon  earth,  authority  to  give  the  power  of  ordaining 
to  whom  he  chose),  I  nevertheless  believe,  that  no  considerable 
school  among  them  ever  intended  to  give  the  slightest  counte- 
nance to  Ordination  by  any  but  Bishops.  I  believe,  too,  that  if 
it  had  been  thought  that  such  a  consequence  were  likely  to  fol- 
low from  accounting  Bishops  of  the  same  order  with  Priests, 
this  would  have  been  a  fatal  objection  to  that  dogma. 

The  schoolmen,  the  first,  or  among  the  first,  who  reckoned 
Bishops  one  order  with  Priests,  were  much  influenced  by 
their  desire  to  exalt  the  Popedom — for  the  Pope  claimed  to  be 
in  the  Christian  Church  what  the  High  Priest  was  in  the 
Jewish ;  therefore  Bishops  and  Priests,  as  one  order,  were  to 
answer  to  the  Priests  of  the  Temple,  the  Deacons  being  the 
Levites.  One  of  the  most  significant  passages  in  the  history  of 
the  Popedom  is  the  detail  of  artifices  and  intrigues  employed 
at  Trent  to  avoid  allowing  Bishops  and  Priests  to  be  declared 
two  orders,  though  there  was  not  (for  there  could  not  be)  even 
an  attempt  to  deny  the  superiority  of  Bishops  over  Priests, 
and,  in  particular,  in  the  inalienable  and  exclusive  right, 
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power,  and  duty  to  ordain.  The  History  of  the  Council  shows 
this  to  have  been  one  of  the  hardest  of  all  the  tasks  which  the 
skill  of  the  legates  had  to  accomplish.  In  the  beginning  of 
1552,  under  Julius  III.,  a  General  Congregation  had  framed 
eight  anathematisms  against  the  tenets  of  the  Lutherans  on 
the  Sacrament  of  Order,  one  of  which  was  against  those  who 
should  say,  "  that  Bishops  are  not  de  jure  Divino,  and  superior 
to  Priests."*  These  were  to  be  published  in  the  Session,  which 
was  then  about  to  be  holden.  But  circumstances  occurred 
which  caused  a  suspension  of  the  Council  for  nearly  ten  years  ; 
and  when,  in  the  resumed  Council,  the  doctrine  respecting 
order  came  to  be  settled,  the  pretensions  of  the  Papacy 
claiming  that  Bishops  should  not  be  declared  to  be  jure 
Divino,  but  jure  Pontificio,  and  the  resistance  of  the  trans- 
alpine Fathers,  especially  those  from  Spain,  who  earnestly 
contended  for  the  rights  of  the  Episcopacy  against  the  usurpa- 
tions of  Rome,  caused  so  much  difficulty  that  the  Session  was 
prorogued  not  fewer  than  eight  times,  and  ten  months  were 
occupied  in  the  discussion.  At  length  the  policy  of  Rome 
was  partially  successful.  The  Sixth  Canon  of  the  Twenty- 
third  Session  is  in  these  words  :  "  Si  quis  dixerit  in  Ecc. 
Cath.  non  esse  Hierarchiam  divina  ordinatione  institutam  quae 
constat  ex  Episcopis,  Presbyteris,  et  Ministris :  VII.  Si  quis 
dixerit  Episcopos  non  esse  Presbyteris  superiores,  vel  non 
habere  potestatem  confirmandi,  et  ordinandi,  vel  earn  quam 
habent  illis  esse  cum  Presbyteris  communem,  &c. :  VIII.  Si 
quis  dixerit,  Episcopos,  qui  auctoritate  Romani  Pontificis  assu- 
muntur,  non  esse  legitimos  et  veros  Episcopos,  sed  figmentum 
humanum  :  Anathema  sit."  That  the  power  of  ordination 
belonged  exclusively  to  Bishops  was  not  even  questioned. 

So  much  for  the  advocacy  by  many  divines  of  the  Church  of 
Rome  of  "  the  parity  of  Bishops  and  Presbyters,  by  reason  of 
their  being  reckoned  as  one  order."  The  same  reason  would 
equally  prove  that  "  the  parity  of  the  Pope  and  Presbyters  " 
*  F.  Paul,  Council  of  Trent,  362. 
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was  advocated  by  many  Roman  divines  :  for  the  Pope  was 
accounted  to  be  of  the  same  "  order."  The  real  distinction 
between  all  three  was  designated  in  "  The  Hierarchy."  Ac- 
cordingly, the  Decree  of  Trent  (Sess.  xxiii.  c.  4),  upon  this 
matter,  states,  "  That  Bishops,  who  have  succeeded  to  the 
Apostles,  appertain,  beyond  all  others,  to  the  said  Hierarchical 
order  ;  and  that,  having  their  place  assigned  by  the  Holy 
Spirit,  they  govern  the  Church  of  God  ;  that  they  are  superior 
to  Priests,  can  confer  the  Sacrament  of  Confirmation,  ordain 
the  Ministers  of  the  Church,  and  do  many  other  things  which 
Priests  cannot."  And  all  who  denied  these  things  were  anathe- 
matized, as  we  have  seen. 

But  particular  reference  is  made  to  the  Scholastic  Divines, 
including  especially  their  great  founder,  Peter  Lombard,  the 
Master  of  the  Sentences,  as  "  advocating  parity  of  Bishops  and 
Presbyters,  in  respect  to  the  ministerial  powers  essentially 
and  by  right  belonging  to  them" — and,  as  a  consequence,  "  the 
validity  of  Presbyterian  Ordination — because  they  were  ac- 
counted one  orderT 

I  do  not  pretend  to  be  well  read  in  the  works  of  the  Scho- 
lastic Divines.  In  the  present  case  the  authority  of  them,  and 
especially  of  their  Master,  is  claimed  in  favour  of  what  I  believe 
to  be  an  heretical  paradox,  without  the  slightest  reference  to 
any  part  of  their  works,  in  which  the  doctrine  asserted  to  be 
theirs,  and  particularly  Peter  Lombard's,  is  to  be  found. 

This,  in  an  anonymous  writer,  is  not  calculated  to  conciliate 
confidence  in  the  faithfulness  of  his  statement,  and  I  must  say, 
that  I  have  found  very  good  reason  for  distrusting  it.  On  exam- 
ining the  '  Book  of  Sentences '  of  Peter  Lombard,  "  L.  iv.  Dist. 
xxiv.  De  Ordinibus  Ecclesiasticis,"  it  appears  that  the  only 
point  correctly  stated  by  the  writer  is  the  fact,  sufficiently  noto- 
rious, that  Peter  Lombard  considers  Bishops  and  Priests  as  one 
order.  It  is  indeed  believed,  that  either  he,  or  one  nearly 
contemporary  with  him,  Hugo  de  Sto.  Victore,  was  the  first 
who  devised  this  Article.    It  arose,  as  I  have  already  said, 
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from  a  desire  to  exalt  the  power  of  the  Pope — who  is,  accord- 
ingly, in  this  very  place  (De  Presbyteris)  represented  as 
answering  to  Aaron  the  High  Priest,  the  Bishops  and  Priests 
conjointly  answering  to  the  sons  of  Aaron,  the  Priests  of  the 
Old  Testament ;  and  it  is  said  that  this  accords  with  our 
Lord's  choosing  twelve  Apostles,  whose  successors  are  Bishops ; 
and  afterwards  other  seventy-two,  whose  successors  are  Priests 
of  the  New  Testament :  but  Peter  was  head  of  the  Apostles, 
and  his  successor,  the  Pope,  the  Supreme  Pastor.* 

But  while  the  exaltation  of  the  Pope  was  one  principal 
reason  for  the  Schoolmen's  reckoning  Bishops  and  Priests  as 
one  order,  there  was  another,  which  was  perhaps  still  more 
powerful — the  support  of  the  doctrine  for  which  they  were  then 
labouring,  and  which,  through  these  labours  of  Peter  Lombard 
chiefly,  was,  in  the  beginning  of  the  next  century,  made  an 
Article  of  Faith  by  Pope  Innocent  III.  in  the  Great  Lateran 
Council — the  dogma  of  Transubstantiation,  and  of  the  sacrific- 
ing of  Christ's  Body  and  Blood  in  the  Eucharist. 

To  this  end,  one  main  expedient  of  these  astute  Dialecticians 
was,  to  make  the  Sacrament  of  Order  have  relation  wholly  to 
the  Eucharist.f  Thus,  while  they  reckoned  seven  Orders— 
four  lesser  and  three  greater — they  considered  them  all  as 
concerned  with  the  Eucharist — the  four  lesser  Orders  indi- 
rectly, the  three  greater  directly — Subdiaconus,  Diaconus, 

*  Hie  ordo  a  filiis  Aaron  sumpsit  initium.  Summos  enim  Pontifices,  et 
minores  sacerdotes  instituit  Deus  per  Moysen,  qui  ex  prsecepto  Dei,  Aaron  in 
summum  Pontificem,  filios  vero  ejus  unxit  in  minores  sacerdotes.  Christus 
quoque  duodecim  elegit  discipulos  priiis,  quos  et  Apostolos  vocavit :  quorum 
vicem  gerunt  in  Ecclesia  majores  Pontifices  [i.  e.  Episcopi].  Deinde  alios  72 
discipulos  designavit ;  quorum  vicem  in  Ecclesia  tenent  Presbyteri.  Unus 
autem  inter  Apostolos  princeps  extitit  Petrus :  cujus  Vicarius  et  Successor  est 
Pontifex  summus.  Unde  dicitur  Apostolicus,  qui  et  Papa  vocatur,  scilicet 
Pater  Patrum. — Sentent.  L.  iv.  Dist.  24,  m.  "  De  Presbyteris." 

t  Ordinis  Sacramentum  ad  Sacramentum  Eucharistia)  ordinationis  quod  est 
Sacramentiim  Sacramentorum.  Et  ideb  distinctio  ordinum  est  recipienda  se- 
cundum relationem  ad  Eucharistiam,  quia  potestas  ordinis  aut  est  ad  consecra. 
tionem  ipsius  Eucharistise,  aut  ad  aliquod  ministerium  ordinatum  ad  hoc 
Sacramentum  Eucharistiae.    S.  Thorn.  3a  Sup.  qu.  37,  2  c. 
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Sacerdos.  The  first  of  these  had  indeed  what  may  be  thought 
a  somewhat  humble  concern  with  the  Sacrament — for  he  had 
only  to  carry  the  sacred  vessels  and  place  them  on  the  table,  to 
assist  the  Deacon,  and  to  hold  the  water-cruet  and  towel  for 
the  Bishop,  the  Priest,  and  Deacon  to  wash  their  hands  withal 
before  the  Altar.*  But  humble  as  this  Ministry  may  be,  still, 
as  a  Ministry  directly  concerned  with  the  Eucharist,  it  was 
accounted  one  of  the  greater  Orders.  The  Deacon's  office 
included  that  of  Deacon  in  our  own  Church,  except  indeed  the 
main  point, — here  was  no  cup  for  him  to  distribute.  He  had, 
besides,  to  prepare  the  Holy  Table,  to  lay  the  cloth  upon  it, 
to  collect  the  Oblations,  f 

The  office  of  the  Priest  was  of  the  highest  kind — he  had 
to  consecrate,  and,  by  consecrating,  conjicere  Sacramentum 
Corporis  et  Sanguinis  Christi — "A  work,"  says  Hooker, 
"  which  antiquity  doth  call  the  making  of  Christ's  Body."'1  % 

Now,  as  it  was  not  possible  that  any  higher  Ministry  than 
this  could  be  performed  in  relation  to  the  Eucharist,  therefore 
no  higher  order,  than  that  of  Priest,  could  be  devised.  He 
consecrates — neither  Bishop,  nor  even  Pope,  can  do  more.  The 
Pope  is  a  Priest,  the  Bishop  is  a  Priest,  and  only  as  Priests 
do  they  consecrate. — Therefore  Pope,  Bishop,  and  Priest  are 
only  one  order,  quoad  Sacramentum. 

But  here  a  difficulty  presented  itself.  Ancient  authors 
accounted  Bishops  a  distinct  order ;  in  particular  Dionysius, 
cap.  5,  Eccles.  Hierarch.  (I  cite  from  S.  Thom.  3a  Sup.  qu.  40, 
c.  5),  "Assignat  hos  tres  ordines  Ecclesiastics  Hierarchiae, 
Episcopum,  Sacerdotem,  Ministrum agreeing,  we  see,  with 
the  enumeration  of  our  own  Church. 

St.  Thomas  thus  meets  the  objection  :  "  Order  may  be  taken 
in  two  ways — in  one,  as  it  is  a  Sacrament ;  and  then,  as  has  been 

*  Sentent.  L.  iv.  dist.  24. 
f  lb.  M.  de  Diaconis. 

\  Supra  quod  consecrandum  Papa  non  habet  majorem  potestatem,  quam  sim- 
plex Sacerdos.  S.  Thom.,  3'1  Sup.  qu.  38,  i.  c.  3. 
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said  before,  all  order  is  ordained  ad  Eucharistice  Sacramentum  ; 
wherefore,  since  the  Bishop  has  here  no  superior  power  to  the 
Priest's,  quantum  ad  hoc,  Episcopate  is  not  an  order.  But  order 
may  be  considered  in  another  way,  that  is,  as  it  is  a  certain  office, 
in  respect  to  certain  sacred  acts ;  and  so,  as  the  Bishop  has  a 
power  in  hierarchical  acts,  in  respect  to  the  mystical  body,  [the 
Church — the  Eucharist  being  Christ's  natural  body,  verum 
corpus,]  superior  to  the  Priest,  the  Episcopate  will  be  an  order : 
and  it  is  in  this  way  that  Dionysius,  and  even  the  Master 
himself  [iv.  Dist.  24,  s.  i.,  m.  iii],  speaks  of  it  as  an  order." 

Such,  and  only  such,  is  "  the  parity  of  Bishops  and  Priests, 
as  one  order,"  in  the  Church  of  Rome,  on  which  our  learned 
ultra-Protestant  has  built  his  triumphant  argument  in  favour  of 
Presbyterian  ordination — such  the  statement  to  which,  by  thus 
adopting  them,  he  has  made  his  own. 

This  self-devotion  to  any  particular  theory,  however  favourite 
an  one,  is  not  common,  and  deserves  a  better  fate  than  that 
which  it  is  doomed  to  meet  with.  For  after  all,  this  sacrifice 
of  himself,  this  covering  his  own  statement  with  the  authority 
of  Rome — is  absolutely  useless.  So  far  as  Presbyterian  ordi- 
nation is  concerned,  he  has  not  advanced  a  single  step  :  nay,  he 
has  actually  raised  up  a  very  strong  fresh  barrier  against  his 
views.  Both  the  great  Head  of  the  Schoolmen,  and  the  great- 
est of  his  followers,  are  directly  opposed  to  him — as  I  proceed 
to  show. 

I  will  first  cite  Peter  Lombard — in  the  very  place  *  in  which 
he  speaks  of  Bishops  and  Priests  as  one  order.  Presbyters, 
says  he,  are  called  Sacerdotes,  quia  sacrum  dant ;  qui,  licet 
sint  Sacerdotes,  tamen  Pontificatus  apicem  non  habent,  sicut 
Episcopi — because  they  cannot  either  sign  the  forehead  with 
Chrism  (in  other  words,  confirm)  f  nor  give  the  Holy  Ghost 
(that  is,  ordain  Priests — "  Accipe  Spiritum  Sanctum,")  which 

*  L.  iv.  Sentent.  Dist.  24,  s.  i. 

t  Pontificate,  Confirmatio  Puerorum.  Tunc  Episcopus,  ungat  pollicem 
Chrismate,  et  faciat  Crucem  in  fronte  Pueri,  dicens,  consigno  te  signo  crucis, 
et  confirmo  Chrismate  salutis. 
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the  reading  of  the  Acts  of  the  Apostles  demonstrates  to  us 
was  reserved  as  the  special  power  of  Bishops: — quia  ipsi 
[Presbyteri]  nec  Chrismate  frontem  signant,  nec  paracletum 
dant ;  quod  solis  deberi  Episcopis  lectio  Actium  Apostolorura 
demonstrate 

So  much  for  the  Master  himself :  now  for  the  most  eminent 
of  his  scholars,  St.  Thomas  Aquinas,  the  Angelical  Doctor. 
"  By  order  and  confirmation"  says  he,  "  the  faithful  members 
of  Christ  are  appointed  to  certain  offices,  which  appertain  to 
the  office  of  him  who  is  chief :  on  this  account,  to  confer  Sacra- 
ments of  this  kind  appertains  to  the  Bishop  only,  who  is  chief 
as  it  were  in  the  Church.  But  by  the  Sacrament  of  the 
Eucharist  there  is  no  appointment  to  any  office,  that  Sacrament 
being  the  end  for  which  all  offices  exist." t  Again  — in  terms  still 
more  precise — "  Since  the  Bishop,  by  reason  of  the  more 
excellent  power  which  he  possesses,  alone  confirms,  consecrates 
virgins,  places  any  persons  in  divine  ministries :  so  also  to  him 
alone  it  appertains  to  confer  holy  orders."  % 

I  have  dwelt  more  at  length  on  the  doctrine  of  Rome 
respecting  orders,  and  Bishops  and  Priests  as  one  order,  than 
the  confutation  of  an  anonymous  statement  may  have  seemed 
to  warrant.  But  I  thought  it  very  important  to  show,  that  our 
Church's  assertion,  that  Bishops,  Priests,  and  Deacons  are  three 
orders,  is,  in  truth,  a  distinguishing  part  of  our  Re-formation — 
of  our  return  to  Apostolical  purity.  Our  modern  Theologians, 
therefore,  who,  whether  assembled  as  Protestant  Defence  Com- 
mittees, or  penning  statements  in  Evangelical  Magazines,  vaunt 
their  pre-eminent  Protestantism,  in  bringing  down  Episcopacy 
to  a  level  with  the  Presbytery,  are,  in  truth,  only  blundering 
followers  of  Rome  : — they  desert  Cranmer  and  Ridley  for 
Lombard  and  Thomas  Aquinas :  not  knowing,  or  not  remem- 
bering, that  our  own  Reformers,  as  soon  as  they  had  shaken  off 
their  belief  of  the  Corporal  Presence  in  the  Eucharist,  recorded 


*  Sentcnt.  ubi  supra.  f  3U  Qu.  65,  3,  2  m. 
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their  acceptance  of  the  Scriptural  and  Apostolic  number  of  three 
orders,  Bishops,  Priests,  and  Deacons.  It  is,  indeed,  gratifying 
to  observe,  that,  so  early  as  1538,  Cranmer,  in  a  letter  to 
Cromwell,*  said,  that  in  the  matter  of  orders,  he  was  opposed 
to  the  Lutheran  Deputies,  who  had  been  sent  to  England  for 
the  purpose  of  effecting  an  union. 

True  it  is,  that  after  the  return  of  those  English  Reformers, 
who  had  sought  in  Switzerland  a  refuge  from  the  persecution 
of  Mary,  gratitude  to  the  generous  Calvinists  who  had  received 
them  with  a  warmth  of  Christian  affection,  which  was  strongly 
contrasted  with  the  unfeeling  and  bigoted  repulse  they  had 
experienced  from  the  German  Lutherans — excited,  as  was 
natural,  a  deep  and  lasting  sympathy  even  with  the  theological 
views  of  their  benefactors.  This  manifested  itself  not  least 
in  the  article  of  Orders.  A  great  laxity  of  practice  in  our 
Church  ensued  in  this  particular,  and  was  not  speedily  cor- 
rected. More  instances  than  have  come  down  to  us  probably 
occurred  ;  but  more  than  one  is  recorded,  proving  how  far 
connivance  on  the  part  even  of  the  governors  of  the  Church 
must  have  extended.  Whittingham,  we  know,  had  enjoyed 
the  Deanery  of  Durham  many  years  before  Sandys,  Arch- 
bishop of  York,  attempted  to  oust  him,  for  not  having  had 
Orders.  The  proceedings  were  protracted,  till  an  end  was 
put  to  them  by  the  death  of  Whittingham.  Morrison's  case 
was  still  more  flagrant ;  he  had  been  knowingly  licensed  by 
Grindal,  Archbishop  of  Canterbury,  to  a  lecturer's  place  in 
that  Diocese,  though  he  had  not  been  ordained,  except  by  some 
Presbyterians  in  Scotland.  It  is  true,  that  Grindal's  authority 
is  not  great,  for  he  is  well  known  in  history  as  a  favourer  of 
Puritans,  and  as  having  been  suspended  on  that  account  by 
Queen  Elizabeth.  A  third  case  was  that  of  Tr avers,  the  able 
Evening  Lecturer  at  the  Temple,  who  had  received  ordination 
from  some  persons  at  Antwerp.  He,  indeed,  was  removed  from 
his  place  by  Archbishop  Whitgift,  on  account  of  his  want  of 
*  Cranmer's  Works.  Jenkins,  vol.  i.  Letter  ccxxxi.  p.  264. 
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orders ;  but  it  seems  not  unlikely  that  he  would  have  experi- 
enced no  disturbance  if  his  opposition  to  Hooker,  then  Master 
of  the  Temple,  had  not  made  his  removal  necessary.  In  short, 
sympathy  with  the  foreign  Calvinists,  whom  so  many  of  the 
Bishops  and  higher  dignitaries  in  the  age  of  Elizabeth  at  once 
loved  as  their  benefactors  and  reverenced  as  their  teachers, 
continued  to  influence  both  doctrine  and  practice  in  the  English 
Church  during  that  whole  generation.  The  tolerated  irre- 
gularities were  likewise  favoured  by  the  lax  usage  of  the 
Church,  before  the  Reformation,  which  had  allowed  persons, 
who  were  in  minor  orders — sometimes,  those  even  who  were 
in  no  orders — to  hold  offices,  the  duties  of  which  were  per- 
formed by  deputy. 

Hooker  was  one  of  the  earliest  to  shake  off  the  prevailing 
errors — as  in  other  particulars,  so  likewise  in  respect  to  holy 
orders.  But  even  he  admitted  exceptions  not  very  easy  to  be 
reconciled  with  his  principle.  That  principle  is  thus  set  forth 
by  him  :* — "  The  ministry  of  things  divine  is  a  function,  which, 
as  God  did  himself  institute,  so  neither  may  men  undertake  the 
same  but  by  his  authority  and  power  given  them  in  lawful 
manner.  They  are  ministers  of  God,  not  only  by  way  of  sub- 
ordination, as  princes  and  civil  magistrates,  whose  execution  of 
judgment  and  justice  the  supreme  hand  of  divine  Providence 
doth  uphold,  but  ministers  of  God,  as  from  whom  their  authority 
is  derived,  and  not  from  men.  For,  in  that  they  are  Christ's 
Ambassadors,  and  his  labourers,  who  should  give  them  their 
commissions  but  He  whose  most  inward  affairs  they  manage  ?" 

This  commission  he  holds  must  ordinarily  be  given  to 
others  by  those  who  have  themselves  received  it  in  succession 
from  the  Apostles,  to  whom  Christ  gave  it,  with  the  power  with 
which  He  had  himself  been  sent  by  the  Father.  But  there  are, 
says  he,  two  exceptions,  first,  when  a  man  extraordinarily  com- 
missioned by  God  shall  prove  that  he  has  been  so  commissioned 
"  by  manifest  signs  and  tokens  from  heaven  ;"  secondly,  "  when 
*  Hooker,  K.  P.  v.  77. 
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the  exigence  of  necessity  doth  constrain  to  leave  the  usual  ways  of 
the  Church — when  the  Church  must  needs  have  some  ordained, 
and  neither  hath  nor  can  have  possibly  a  Bishop  to  ordain." 
u  These  cases  of  inevitable  necessity  excepted,  none  may  ordain 
but  only  Bishops :  by  the  imposition  of  their  hands  it  is  that 
the  Church  giveth  power  of  Order  both  unto  Presbyters  and 
Deacons." 

Now  all  this  manifestly  rests  on  a  position  which  he  assumes 
as  undeniable,  but  which  it  would  be  not  very  easy,  I  appre- 
hend, to  prove  from  Scripture,  or  even  to  make  consistent  with 
what  Scripture  tells  us.  It  is,  shortly,  this — "  That  the  whole 
Church  visible  is  the  true  original  subject  of  all  powers."* 

But  what  is  meant  by  this?  How  does  it  apply  to  the 
present  matter  ?  Does  the  power  of  order  so  reside  in  the 
whole  Churchy  that  the  whole  Church  gives  it  by  the  hands 
of  those  who  were  appointed  by  the  Church  to  give  it  ?  If  so, 
when  the  officers  so  appointed  fail,  can  any  less  power  than  that 
of  the  whole  Church  sanction  a  new  appointment  ?  Is  it  to  be 
assumed  that  every  particular  Church,  though  ceasing  to  be  a 
Church  by  the  removal  of  its  head,  and  the  consequent  destruc- 
tion of  its  organization,  can  re-organize  itself,  assuming,  by  its 
own  act,  a  new  head  ? 

If,  indeed,  every  particular  Church  were  simply  a  body 
politic,  governed  under  certain  laws  administered  by  its  head, 
and  that  head  should  fail — if,  in  other  words,  the  question  were 
one  merely  of  Church  government,  the  right  and  power  of  the 
members  to  appoint  to  themselves  a  new  head,  in  a  case  of 
necessity  however  arising,  might  be  more  easily  accepted.  But 
what  is  the  nature  of  the  visible  Church  ?  Is  it  not  the  mys- 
tical body  of  Christ,  deriving  from  Him  its  head,  all  graces 
necessary  to  its  continuance,  through  channels  which  he  has 
appointed  ?  And  if,  in  any  part  of  it,  the  appointed  channel  be 
cut  off,  can  man  be  deemed  competent  to  replace  it  ?  Let  us 
read  the  eloquent  and  impressive  words  of  Hooker  himself  on 

*  E,  P.  vii.  xiv.  \  1 . 
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this  matter  :  — "The  power  of  the  ministry  of  God  translateth 
out  of  darkness  into  glory ;  it  raiseth  men  from  the  earth,  and 
bringeth  God  himself  down  from  Heaven  ;  by  blessing  visible 
elements  it  maketh  invisible  grace  ;  it  giveth  daily  the  Holy 
Ghost ;  it  hath  to  dispose  of  that  flesh  which  was  given  for  the 
life  of  the  world,  and  that  blood  which  was  poured  out  to 
redeem  souls ;  when  it  poureth  malediction  upon  the  heads  of 
the  wicked  they  perish,  when  it  revoketh  the  same  they  revive. 
O  !  wretched  blindness,  if  we  admire  not  so  great  powers ;  more 
wretched,  if  we  consider  it  aright,  and,  notwithstanding, 
imagine  that  any  but  God  can  bestow  it!"*  These  are  the 
words  of  Hooker  himself.  But  is  it  not  a  part  of  the  same 
wretched  blindness  to  imagine,  that  man,  under  any  circum- 
stances, can  devise  modes  in  which  God  shall  bestow  it,  unless 
God  Himself  hath  plainly  empowered  him  to  devise  them  ? 

After  all,  what  is  meant  by  necessity  ?  The  answer  may  be 
taken  in  Hooker's  words : — "  Where  the  Church  must  needs 
have  some  ordained,  and  neither  hath,  nor  can  have,  possibly  a 
Bishop  to  ordain."  Now  it  would,  I  apprehend,  be  very  diffi- 
cult to  make  out  such  a  case  for  either  of  the  two  great  deno- 
minations of  Christians  who  were  without  Bishops  in  the  time 
of  Hooker — the  German  Lutherans  and  the  Swiss  Calvinists. 
The  former  had  free  communication  with  the  Church  of  this 
country  in  the  reigns  of  Henry  VIII.  and  Edward  VI.,  and 
might  have  had  it  in  the  reign  of  Queen  Elizabeth.  In  1538 
they  sent,  as  we  well  know,  deputies  to  this  country  to  discuss 
matters  of  doctrine,  in  order  to  an  union.  Why  did  they  not 
seek  for  Episcopal  and  other  orders  to  be  given  to  them  from 
this  Church  ?  Simply  because  they  wished  it  not.  Cranmer, 
in  a  passage  to  which  I  have  already  referred,  stated  to  Crom- 
well, that  Gardiner  and  other  of  the  Papalizing  Bishops  of  that 
time,  were  anxious  "  to  break  the  concord,"  and  therefore,  re- 
quired him,  before  "  abuses  "  were  dealt  with,  "  to  intreat  of  the 
Sucraments  of  Matrimony,  Orders,  Confirmation,  and  extreme 

*  E.  P.  v.  77,  i. 
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Unction ;  wherein  (says  he)  certainly  they  know  that  the  Ger- 
mans will  not  agree  with  us,  except  it  be  in  Matrimony  only."* 
If  they  objected  to  receive  Orders  from  us,  why  did  they  not 
apply  to  their  own  earnest  Reformer,  Herman  Archbishop  of 
Cologne  ?  |  As  for  the  Swiss  Ca'lvinists,  who  continued  in  the 
closest  and  most  friendly  intercourse  with  the  English  Bishops, 
to  whom  they  had  given  a  refuge  when  they  were  in  exile — 
Pilkington,  Jewel,  Ho?mf  and  others, — why  did  they  not  seek 
Ordination  at  their  hands,  if  they  desired  it  ?  With  regard  to 
later  cases — especially  to  those  of  the  present  day — it  would  be 
idle  to  pretend  that  they  have  been,  or  are,  under  the  necessity 
of  which  Hooker  writes,  and  which  only  he  admits  to  be  an 
exception  to  the  rule,  that  Ordination  by  imposition  of  a 
Bishop's  hands  is  the  only  way  of  imparting  the  grace  of  the 
Christian  Ministry.  Hooker,  therefore,  must  be  cited  as  a 
very  strong  authority  against  the  Orders  of  the  foreign  Pro- 
testants, whose  case  we  are  considering. 

Bishop  Bilson,  whose  great  standard  work,  '  The  Perpetual 
Government  of  Christ's  Church,'  followed  Hooker's,  thus 
strongly  declares  his  deliberate  judgment  on  this  question  : — 

"  I  do  not  deny  but  many  things  in  the  Apostles  were 
personal,  given  them  by  God's  wisdom  for  the  first  spreading 
of  the  faith  and  planting  of  the  Churches."  "But  to  maintain 
the  Church  once  settled,  and  faith  once  preached,  there  is  no 
cause  why  either  the  immediate  vocation,  or  general  com- 
mission, or  mighty  operation  and  sudden  inspiration  of  the 
Apostles  should  always  endure.  The  Scriptures,  once 
written,  suffice  for  instruction ;  the  miracles  then  done  are  for 
ever  a  most  evident  confirmation  of  their  doctrine  ;  the  au- 
thority of  their  first  calling  liveth  yet  in  their  successions  ;  and 
time  and  travel,  joined  with  God's  graces,  bring  pastors  at 

*  Cranmer's  Works,  i.  264,  Letter  ccxxxi. 

f  Luther,  in  his  '  Letter  to  the  German  Nobility,'  said,  that  "  all  men  are 
Priests,  and  able  to  decide  what  is  right  or  wrong  in  doctrine  " — therefore, 
"  any  body  of  men  may  set  any  one  to  preach,  who  pleases  them,  and  depose 
him  again,  when  they  like." — Walsh's  Ed.  of  Luther's  Works,  vol.  xix.  p.  1330. 
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present  to  perfection :  yet  the  Apostles'  charge  to  teach, 
baptize,  and  administer  the  Lord's  Supper  ;  to  bind  and  loose 
sins  in  heaven  and  earth ;  to  impose  hands  for  the  ordaining  of 
pastors  and  elders — these  parts  of  the  Apostolic  function  and 
charge  are  not  decayed,  and  cannot  be  wanted  in  the  Church 
of  God.  There  must  either  be  no  Church,  or  else  these  must 
remain  ;  for  without  these  no  Church  can  continue."  .... 
"  As  the  things  be  needful  in  the  Church  of  Christ,  so  the 
persons  to  whom  they  were  first  committed  cannot  be  doubted. 
To  create  ministers  by  imposing  hands,  is  to  give  them  not  only 
power  and  leave  to  preach  the  word  and  dispense  the  Sacra- 
ments, but  also  the  grace  of  the  Holy  Ghost  to  make  them  able 
to  execute  both  parts  of  their  function.  This  none  can  give  but 
they  that  received  the  same."  * 

"  The  things  proper  to  Bishops,  which  might  not  be  common 
to  Presbyters,  were  singularity  in  succeeding,  and  superiority 
in  ordaining ;  these  two  the  Scriptw~es  and  Fathers  reserve 
only  to  Bishops,  they  never  communicate  them  unto  Pres- 
byters. In  every  Church  and  city  there  might  be  many 
Presbyters  ;  there  could  be  but  one  chief  to  govern  the  rest. 
The  Presbyters,  for  need,  might  impose  hands  on  penitents 
and  infants ;  but  by  no  means  might  they  ordain  Bishops  or 
ministers  of  the  Word  and  Sacraments."  Thus  we  see  this 
great  man  refuse  even  the  plea  of  necessity  :  he  adds,  "  This 
right  by  imposing  hands  to  ordain  Presbyters  and  Bishops  in  the 
Church  of  Christ,  was  at  frst  derived  from  the  Apostles  unto 
Bishops,  and  not  unto  Presbyters ;  and  hath  for  these  1500 
years,  without  example  or  instance  to  the  contrary,  till  this  our 
age,  remained  in  Bishops  and  not  in  Presbyters"  f 

In  the  following  reign,  in  the  year  1647 — a  period  when  the 
very  title  of  Bishops,  much  more  the  assertion  of  their  spiritual 
powers,  was  most  hateful  to  the  multitude  as  well  as  to  their 
traitorous   rulers — Sanderson,   the   illustrious   Professor  of 

*  Bilson,  1  The  Perpetual  Government  of  Christ's  Church,'  ch.  ix. 
t  lb.,  c.  xiii. 
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Divinity  at  Oxford,  afterwards  Bishop  of  Lincoln,  wrote  a 
short  treatise  at  the  command  of  King  Charles  I.,  then  a 
prisoner  to  the  army,  to  meet  the  demand  of  the  Parliament 
for  the  abolishing  of  episcopal  government  as  inconsistent  with 
the  monarchy.  The  treatise  was  entitled  'Episcopacy  not 
prejudicial  to  Regal  Power.'  In  it,  at  page  25,  we  read  as 
follows: — "The  ministerial  power,  in  that  which  is  common 
to  Bishops  with  their  fellow  Presbyters,  viz.  the  preaching  of 
the  Word  and  administration  of  the  Sacraments,  is  confessed  to 
be  from  heaven  and  of  God  ;  and  yet  no  prejudice  at  all 
conceived  to  be  done  thereby  to  the  regal  power  :  because  the 
ministers  who  exercise  that  power  are  the  King's  subjects,  and 
are  also,  in  the  executing  of  those  very  acts  that  are  proper  to 
their  ministerial  functions,  to  be  limited  and  ordered  by  the 
King's  ecclesiastical  laws.  A  man  might  therefore  justly 
wonder  how  it  should  come  to  pass  that  the  episcopal  power, 
in  that  which  is  peculiar  to  Bishops  above  other  their  brethren 
in  the  ministry,  viz.  the  ordaining  of  Priests  and  Deacons,  and 
the  managing  of  the  keys,  cannot  be  said  to  be  of  God,  but  it 
must  be  forthwith  condemned  to  be  highly  derogatory  to  the 
regal  power  ;  notwithstanding  the  Bishops  acknowledge  them- 
selves, as  freely  as  any  others  whosoever,  to  be  the  King's 
subjects,  and  submit  themselves,  with  as  much  willingness  as 
the  meanest  of  their  fellow-ministers  do,  to  be  limited  in 
exercising  the  proper  acts  of  their  episcopal  functions  by  such 
laws  as  have  been  by  regal  power  established  in  this  king- 
dom." 

Again,  having  stated  various  ways,  in  which  divino  jure  may 
be  understood,  he  thus  gives  his  own  view,  in  a  Postscript : — 

"  My  opinion  is,  that  Episcopal  Government  is  not  to  be  de- 
rived merely  from  Apostolic  practice  or  institution ;  but  that  it  is 
originally  founded  in  the  Person  and  Office  of  the  Messiah  our  Lord 
Jesus  Christ,  who,  being  sent  by  His  Heavenly  Father,  to  be  the 
great  Apostle  (Heb.  iii.,  1)  Bishop  and  Pastor  (1  Pet.  ii.  25) 
of  His  Church,  and  anointed  to  that  office  immediately  after 
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His  Baptism  by  John  with  Power  and  the  Holy  Ghost  (Actsx. 
37,  38)  descending  then  upon  Him  in  a  bodily  shape  (Luke  iii. 
29),  did  afterwards,  before  His  ascension  into  Heaven,  send  and 
empower  His  holy  Apostles,  giving  them  the  Holy  Ghost,  as 
His  Father  had  before  sent  Him  to  execute  the  same  Aposto- 
lical, Episcopal,  and  Pastoral  office  for  the  ordering  and  govern- 
ing of  His  Church  even  unto  the  end  of  the  world.  This  I  take 
to  be  so  clear  from  those  and  other  texts,"  &c. 

As  Sanderson,  the  great  luminary  of  the  Theological  School 
at  Oxford,  thus  asserted  the  exclusive  power  of  Bishops  to 
ordain  divino  jure,  so  a  still  greater  than  even  he — Pearson, 
the  Margaret  Professor  of  Divinity  at  Cambridge — taught  the 
same  doctrine  in  that  University,  and  this  in  a  series  of 
"  Theological  Determinations,"  designed  to  be  part  of  a  work 
entitled  4  Summa  Theologiae  ex  Sententia  Doctoris  in  Ecclesia 
Anglicana  tradita.'  It  is,  therefore,  his  deliberate  expression 
of  what  he  deemed  the  doctrine  of  our  Church  on  the  subjects 
treated  therein.    The  three  first  of  these  are  entitled — 

I.  Ordo  Episcopalis  est  Apostolicus. 

II.  Ordinandi  potestas  solis  competit  Episcopis. 

III.  Ordinatio  Anglicana  complet  totam  Essentiam  externae 
Vocationis  ad  Ministerium. 

I  will  not  attempt  to  abridge  what  cannot  be  shortened 
without  injury  to  an  argument  at  once  brief  and  conclusive.  I 
shall  content  myself  with  simply  stating  that  in  the  third  of 
these  "  Deter  minationes,"  which  undertakes  to  prove  that 
"  our  Church's  form  of  Ordination  contains  everything  that  is 
necessary,  whether  in  respect  of  the  person  to  be  ordained,  or 
the  person  ordaining,  or  the  form  in  which  he  ordains,"  he 
states  three  things  to  be  necessary,  of  which  the  second  is  [he 
having  in  the  previous  "  Determinatio  "  shown  that  the  power 
of  ordination  belongs  to  Bishops  oirfy],  "  That  the  person 
ordaining  have  the  power  of  conferring  orders  ;  for  if  he  have 
not,  although  the  person  to  be  ordained  be  as  capable  as 
possible,  and  the  rite  of  ordination  lawful,  yet  ordination 
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there  is  not;  because,  where  nothing  is  given,  nothing  is 
received :  but  nothing  can  be  given  by  him  who  has  not  the 
power  of  giving." 

I  abstain  from  further  extracts,  and  shall  rejoice  if  any  among 
you  shall  be  induced  by  what  I  have  said  to  have  recourse  to 
the  argument  itself. 

I  will,  however,  produce  some  short  passages  from  another 
writing  of  his,  of  a  more  popular  character — his  answer  to  a 
'  Letter  of  a  Person  of  Quality,'  addressed  to  him  expressly 
as  "  a  moderate  Divine,"  at  a  somewhat  later  period,  when 
the  intrigues  of  the  Cabal  Ministry  with  the  Nonconformists 
had  caused  an  alarm,  that  there  was  an  intention  to  permit 
patrons  to  present  to  benefices  persons  "  not  canonically  or- 
dained, but  who  had  received  something  which  they  called 
ordination,  either  after  a  classical  or  congregational  way.'' 
This  alarm  was  seemingly  the  more  reasonable,  because  that 
very  unprincipled  Ministry  had  industriously  placed  on  the 
Episcopal  Bench  several  persons  of  great  talents  indeed,  but  of 
very  lax  principles — and  these  Bishops  were  ready,  whether 
from  a  wish  of  pleasing  their  patrons  or  of  carrying  out  their 
own  uncatholic  views,  to  forward  any  scheme,  however  little 
accordant  with  Church  principles,  provided  that  it  forwarded 
what  they  called  "  a  comprehension." 

To  the  gentleman  who,  at  such  a  crisis,  sought  satisfaction 
from  the  judgment  of  Pearson,  although  knowing  him,  as  it 
should  seem,  only  by  his  high  character,  the  following  are 
some  parts  of  his  answrer  : — * 

"  That  the  order  of  the  ministry  is  necessary  to  the  continua- 
tion of  the  Gospel  according  to  the  promises  of  Christ,  as  it 
was  to  the  first  plantation  of  it  according  to  His  institution,  is  a 
doctrine  indubitable.  That  this  ministry  is  derived  by  a  suc- 
cession and  constant  propagation,  and  that  the  unity  and  peace 
of  the  Church  of  Christ  are  to  be  conserved  by  a  due  and 
legitimate  ordination,  no  man  who  considereth  the  practice 
*  Bishop  Pearson's  Minor  Theol.  Works,  ii.  231. 
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of  the  Apostles  and  ecclesiastical  history  can  ever  doubt.'' 
"  However,  in  the  peculiar  and  happy  condition  of  our  Church, 
these  promiscuous  ordinations,  if  at  all  allowed  by  it,  are 
most  destructive  to  that  which  is  the  safety  and  honour  of 
it.  We  have  the  greatest  felicity  which  could  happen  to  a 
reformation,  as  being  regular  and  authoritative,  that  we  have 
so  taken  away  the  many  mistakes  and  errors,  which  had  been 
introduced  by  a  long  ignorance  and  usurpation,  as  to  retain  a 
perfect  compliance  with  the  ancient  Church  :  and  therefore  we 
can  boldly  and  truly  affirm  we  are  the  same  with  the  primitive 
Christians,  even  those  of  Rome :  and  while  we  hold  and  main- 
tain our  ordinations  legitimate,  we  speak  the  same  language 
with  the  most  glorious  fathers,  martyrs,  and  saints  of  those  happy 
and  pious  times.  But  if  we  once  admit  a  diversity  in  our  ordina- 
tions, we  have  lost  the  honour  of  succession ;  ive  have  cast  away 
our  weapons  of  defence;  we  have  betrayed  our  ovm  cause,  and 
laid  ourselves  open  to  the  common  enemy  of  all  Protestants  ;  and 
we  shall  at  last  inevitably  fall  into  the  Sociriian  doctrine,  to  deny 
all  necessity  or  use  of  any  mission  or  ordination."  .... 

"  I  cannot  but  lament  your  unquiet  and  sad  condition,  acci- 
dentally cast  upon  you  for  reasons  which  I  take  no  delight  to 
consider ;  and  through  the  short  expression  in  your  letter  I  can 
easily  perceive  what  thoughts  and  apprehensions  may  press  and 
discourage  you."  "  For,  as  you  render  yourself  a  son  of  our 
Church,  I  conceive  you  are  one  who  values  the  Liturgy,  thinking 
it  your  duty  to  give  God  that  service,  and  taking  much  comfort 
in  the  ancient  and  regular  devotion  expressed  in  those  public 
prayers ;  which  being  a  mixed  office,  and  having  been  so  ever 
since  the  Apostolical  times,  wherein  the  Priest  or  Presbyter  and 
the  people  jointly  and  interchangeably  concur,  and  the  Rubric 
directing  what  words  belong  to  the  Priest,  and  can  properly  in 
the  sense  intended  (sometimes  at  least)  be  used  by  no  other;  I 
confess  you  cannot  but  abate  of  the  devotion  and  comfort  of 
your  prayers,  when  you  think  the  person  appointed  to  read 
them  is  no  Priest  or  Presbyter. 
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"  As  for  the  administration  of  the  sacrament  of  Baptism,  you 
cannot  regularly  but  desire  to  have  your  children  baptized  and 
received  into  the  congregation  of  Christ's  Church  in  that 
solemn  manner,  and  by  such  a  person  as  is  appointed  by  the 
same  Church  to  receive  them ;  and  though,  in  case  of  necessity, 
this  office  may  be  dispensed  with  in  baptizing,  for  the  benefit  of 
the  infant,  yet  it  will  be  very  hard  to  create  any  other  necessity 
than  what  arises  on  the  infant's  part,  or  to  make  use  of  that 
irregularity  when  there  is  no  necessity,  which  is  only  indulged 
to  necessity."  "But  as  to  the  other  sacrament,  the  Supper  of 
the  Lord,  your  case  is  far  worse.  For  to  that  you  are  often 
invited,  nay,  obliged  to  receive  it  thrice  a  year;  and  I  doubt  not 
but  [you]  earnestly  desire  frequently  to  participate  of  the  body 
and  blood  of  your  Saviour.  Whereas,  if  you  be  resolved  that 
your  Pastor  established  is  not  a  Priest  or  Presbyter,  and  conse- 
quently hath  no  -power  to  consecrate  the  elements,  or  render  them 
sacramental,  I  cannot  see  how  you  can  follow  him  to  the  holy 
table,  or  with  what  comfort  or  conscience  you  can  bring  your 
family,  or  concur  with  your  neighbours,  to  receive  the  elements 
from  his  hands.  And  yet  abstaining  from  the  sacrament,  you 
are  thereby  deprived  of  the  spiritual  strength  and  comfort  which 
you  desire  and  have  cause  to  expect ;  and  are,  moreover,  be- 
trayed to  the  censures  of  the  Church,  in  compliance  to  whose 
doctrine  you  are  rendered  disobedient  to  her  commands. 

"  Lastly,  the  unfeigned  exercise  of  religion  is  undoubtedly, 
as  never  more  necessary,  so  never  so  comfortable,  as  upon  the 
bed  of  our  sickness,  especially  upon  the  approach  of  death  : 
wherefore  the  Church  hath  taken  great  care  that  the  minister 
shall  attend,  and  how  he  shall  behave  himself  in  the  visitation 
of  the  sick,  for  their  comfort  and  advantage.  This  comfort  I 
confess  must  be  taken  from  you,  who  are  of  that  persuasion 
concerning  your  pastor ;  for,  if,  upon  the  apprehension  of  your 
latter  end,  you  feel  your  conscience  troubled,  and,  being  observant 
of  the  method  prescribed,  desire  to  make  a  special  confession, 
and  receive  the  benefit  of  absolution ;  to  which  end  the  Priest 
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is  ordered  to  use  these  words : — '  By  the  authority  of  Christ 
committed  to  me,  I  absolve  thee  of  all  thy  sin  : '  you  will  never 
acquiesce  in  the  absolution,  where  you  acknowledge  no  commission, 
nor  can  you  expect  any  efficacy  which  dependeth  upon  the  autho- 
rity. 

"  These  and  the  like  I  look  upon,  not  as  formal  objections  or 
cavils,  but  as  real  and  severe  complaints  raised  upon  sober  and 
religious  grounds,  matter  for  Christian  zeal  rather  than  moder- 
ation." 

I  have  cited  the  judgment  of  these  great  men,  not  merely 
because  they  are  among  the  very  greatest  whom  the  Church  of 
England  ever  produced,  but  also  because  these  authorities  are 
found,  not  in  obiter  dicta,  but  in  works  written  on  the  very 
subject  of  Orders,  and  therefore  expressing  their  most  solemn 
and  deliberate  judgment.  Such  testimonies  would  weigh  with 
me  far  more  gravely  than  a  whole  catena  of  writers,  however 
eminent,  who  are  treating  the  matter  either  incidentally,  and 
aliud  ayenies,  or  under  collateral  influences,  such  as  a  desire 
to  make  out  as  good  a  case  as  they  can  for  foreign  Protestants 
among  whom  they  were  living.  This  last  remark  specially 
applies  to  the  strongest  testimony  on  that  side  with  which  I 
am  acquainted,  Dr.  Cosins's  letter  to  Mr.  Cordel  at  Blois, 
dated  Paris,  February  7,  1650.  Yet  even  he*  refers  the 
question  ultimately  to  the  decision  of  our  own  Church,  which 
decision,  solemnly  given  by  Convocation  in  1661,  and  after- 
wards confirmed  by  the  Act  of  Uniformity,  was,  we  know, 
against  the  concession  here  made  ;  yet  it  had  the  full  assent, 
concurrence,  and  earnest  co-operation  of  Cosins  himself. 

But  I  had  well  nigh  forgotten,  that  a  claim  has  been  ad- 

*  "  Under  that  Protestation  (which  was,  '  not  to  recede  in  any  wise  from  the 
doctrine  and  discipline  of  the  Church  of  England') — and  considering  there  is 
[i.e.  in  1650]  no  prohibition  of  our  Church  against  it — I  do  not  see  but  that 
both  you  and  others  that  are  with  you  may  (either  in  cases  of  necessity,  when 
you  cannot  have  the  Sacrament  among  yourselves,  or  in  regard  of  declaring 
your  unity  in  professing  the  same  religion  which  you  and  they  do)  go  other- 
whiles  to  communicate  reverently  with  them  of  the  French  Church." 
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vanced,  on  the  other  side,  of  a  very  conclusive  judgment  of  our 
own  Church  in  favour  of  Presbyterian  Orders— no  less  than 
that  the  55th  Canon  of  the  Synod  of  1603,  requiring  us  in  the 
bidding  Prayer  to  pray  "  for  the  Church  of  Scotland,"  means 
thereby  the  Presbyterian  establishment  in  that  country. 

This  paradox  was,  I  believe,  first  advanced  in  the  fourth 
edition  of  Mr.  Macaulay's  History,  vol.  i.  p.  75;  and  it  has 
received  so  complete  an  answer  in  a  tract  by  Chancellor  Har- 
ington,  that  my  respect  for  that  eminent  historian  would  not 
have  induced  me  to  notice  it.  But  it  has  recently  had  greater 
importance  given  to  it  by  being  repeated,  with  an  emphatic 
addition,  by  an  English  Bishop,  speaking,  ex  Cathedra,  to  his 
Clergy. 

What  was  the  exact  position  of  the  Presbyterian  govern- 
ment in  Scotland  according  to  law  in  1603,  I  confess  myself 
unable  to  ascertain  without  more  of  labour  than  the  point  itself 
would  seem  to  be  worth.  The  ecclesiastical  history  of  that 
country  at  that  period  is  so  full  of  intricacy  as  to  baffle  ordi- 
nary research.  I  think  it  very  likely  that  the  English  Con- 
vocation in  1603  was  itself  scarcely  better  informed  on  this 
point  than  we  are  ;  that  they  looked  at  the  broad  patent  acts 
and  words  of  their  new  King,  as  quite  sufficient  to  make  them 
regard  him,  and  those  of  his  Scottish  subjects  who  sided 
with  him,  as  having  practically  disposed  of  the  Presbytery. 
"  Calderwood"  (Chancellor  Harington  says),  "  referring  to  the 
Assembly  of  1596,  utters  this  lamentation,  '  Here  end  the 
sincere  General  Assemblies  of  the  Kirk  of  Scotland ;'  and  Dr. 
Hetherington  tells  us,  that  'the  Assembly  of  1602  was  the 
last  which  was  recognised  by  the  Church  of  Scotland  as  a  free 
and  lawful  assembly  from  that  time  till  the  year  1638.' " 
James  himself  had  said  in  his  '  Basilikon  Doron,'  *  That  no  man 
is  more  to  be  hated  by  a  King  than  a  proud  Puritan ;  that 
parity  among  ministers  is  incompatible  with  monarchy,  inimical 
to  order,  and  the  mother  of  confusion ;  that  Puritans  had  been 
a  pest  to  the  commonwealth  and  Church  of  Scotland;  that  the 
chief  persons  among  them  should  not  be  allowed  to  remain  in 
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the  land ;  and  that  parity  in  the  Church  should  be  banished, 
Episcopacy  set  up,  and  all  who  preached  against  Bishops  vigor- 
ously punished"  In  a  speech  to  be  met  with  in  Dr.  M'Crie's 
*  Life  of  Andrew  Melville,'  James  had  spoken  as  follows  : — 
"  That  Bishops  ought  to  be  in  the  Church  I  ever  maintained 
as  an  apostolic  institution,  and  as  the  ordinance  of  God." 
"I  for  the  space  of  six  years  before  my  coming  into  England 
laboured  nothing  so  much  as  to  depress  their  parity  and  to 
recreate  bishops  again." 

In  England,  in  1603,  at  the  conference  at  Hampton  Court, 
"  mention  being  made  before  the  King  of  the  Bishop  with  his 
Presbytery,  at  which  speech  his  Majesty  was  somewhat  stirred, 
yet,  which  is  admirable  in  him,  without  passion  or  show  thereof, 
thinking  they  aimed  at  a  Scottish  Presbytery,  which,  saith  he, 
as  well  agreeth  with  monarchy  as  God  and  the  devil." 

Now,  that  all  this  (and  more  of  the  sort  might  be  cited  ad 
nauseam),  together  with  the  King's  naming  titular  Bishops  and 
Archbishops,  and  proclaiming  his  full  purpose  of  re-establishing 
them  in  Scotland,  would  not  satisfy  a  Judge  sitting  in  West- 
minster Hall  that  the  Kirk  was  already  legally  abolished,  we 
should  all  admit ;  but  that  this  Kirk  should  be  "  the  very 
Church  of  Scotland"  designated  by  the  canon  as  the  object 
of  our  prayers,  is  too  gross  for  an  ordinary  understanding  to 
digest. 

If  the  adversary  had  been  content  to  shape  his  indictment 
against  the  Synod  of  1603  merely  for  recognizing  as  a  Church 
— and  this  in  a  canon — such  an  inchoate  and  imperfect  thing 
as  James's  Episcopate  then  undoubtedly  was,  it  would  not  have 
been  so  easy  to  procure  a  full  acquittal. 

But  all  that  has  been  said  by  Mr.  Macaulay,  or  by  any 
others,  sinks  into  insignificance  before  the  startling  fact,  that  a 
Bishop  of  our  own  Church,  solemnly  addressing  his  assembled 
Clergy,  has  declared,  that  "  the  Church  of  Scotland,"  for 
which  the  canon  requires  us  to  bid  the  people  to  pray,  "  was  in 
1603,  as  now,  Presbyterian." 

That  the  Church  which  is  really  intended  in  the  canon  must 
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in  communion  with  that  which  thus  recognizes  it  in  her 
prayers  to  be  a  Church,  I  need  not  say  ;  nor  that  there  can 
be  only  one  Church,  with  which  we  can  be  in  communion,  in 
one  country.  Now  there  is  in  Scotland  a  Church,  with  which 
all  true  Catholics  rejoice  to  claim  communion ;  and  I  do  not 
believe  (to  use  a  formula  with  which  we  are  now  familiar)  "  that 
there  are  two  Bishops  on  the  bench,  nor  one  clergyman  " — 
I  will  not  say  "in  fifty,"  but  in  five  hundred — "throughout 
our  Church,"  who  will  consent  to  abandon  the  poor,  the  unes- 
tablished,  but  Catholic  and  Apostolic,  Church  of  Scotland, 
because  King  William  III.  thought  fit  to  strip  it  of  all  tem- 
poral status,  for  refusing  to  violate  its  sworn  faith  to  a 
Sovereign,  who,  great  as  had  been  his  crimes  against  our  own 
Church,  had,  for  whatever  cause,  forborne  to  sin  against  the 
Church  of  Scotland. 

In  connexion  with  this  bidding  prayer,  there  is  a  matter 
which  the  soberer  portion  of  the  party,  with  whom  we  are 
dealing,  may  think  worth  consideration.  Be  it  doubtful,  or 
not,  what  is  the  meaning  of  the  phrase  "  the  Church  of 
Scotland  "  in  the  55th  Canon,  there  can  be  no  doubt  at  all 
that  "  the  Realm  of  Scotland  "  is  meant  (for  it  is  expressly 
named)  in  the  1st  Canon.  That  Canon  is  entitled  "  The 
King's  Supremacy  over  the  Church  of  England  in  Causes 
Ecclesiastical  to  be  maintained."  But  though  such  is  the  title, 
the  body  of  the  canon  points  not  less  specially  to  the  realm  of 
Scotland  than  to  that  of  England  :  both  are  mentioned  in  the 
very  same  terms.  "The  King's  power  within  his  realms  of 
England,  Scotland,  and  Ireland,  and  all  other  his  dominions 
and  countries,  is  the  highest  power  under  God  ;"  and  the  second 
canon  claims  for  our  Kings  the  same  authority  in  causes 
ecclesiastical  that  the  godly  Kings  had  amongst  the  Jews,  and 
Christian  Emperors  in  the  primitive  Church.  This  is  ex- 
pressed generally,  without  any  exception  of  Church  or  country 
whatsoever;  and  if  the  concluding  words  of  that  canon  may 
seem  to  favour  an  opinion  that  England  only  was  contemplated, 
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yet  this  is  only  seeming.  For  the  1st  Article  of  the  Declara- 
tion in  the  36th  Canon  is  in  the  following  most  comprehensive 
terms :  "  The  King's  Majesty,  under  God,  is  the  only  supreme 
governor  of  this  realm,  and  all  other  his  Highness's  dominions 
and  countries,  as  well  in  all  spiritual  or  ecclesiastical  causes 
as  temporal." 

But  why  do  I  speak  of  other  canons  ?  The  55th  itself — the 
very  prayer  which  it  prescribes — says  the  same  thing,  if 
possible,  still  more  plainly :  "Our  Sovereign  Lord  James, 
King  of  England,  Scotland,  France,  and  Ireland,  supreme 
Governor  in  these  his  realms  over  all  persons  in  all  causes 
ecclesiastical,  as  well  as  temporal." 

Therefore  Mr.  Macaulay,  and  all  who  may  have  availed 
themselves  of  the  ingenious  suggestion  that  "  the  Church  of 
Scotland  was  in  1603,  as  now,  Presbyterian,"  must  be  pre- 
pared to  accept,  as  a  corollary,  that  the  Queen's  Majesty  is 
supreme  in  all  causes  ecclesiastical  or  spiritual  within  the 
limits  of  the  "  Holy  Kirk." 

In  truth,  in  1610,  though  the  Church  of  Scotland  was  then 
just  the  same  as  it  was  in  1603,  "the  King,"  upon  the  conse- 
cration of  his  new  Bishops,  "  did  institute  a  High  Commission 
in  Scotland  for  the  ordering  of  causes  ecclesiastical,  and  there- 
with sent  to  the  clergy  the  directions  following."  I  select  two 
only : — 

"  3rd.  That  all  Archbishops  and  Bishops  be  careful  in 
visitation  of  their  dioceses ;  and  every  third  year  at  least  take 
inspection  of  the  ministers,  readers,  and  others  serving  cure 
within  their  bounds." 

"  12th.  That  when  it  shall  be  thought  expedient  to  call  a 
General  Assembly,  a  supplication  be  put  up  to  his  Majesty  for 
licence  to  convene  ;  and  that  the  said  Assembly  consist  of 
Bishops,  Deans,  Archdeacons,  and  such  of  the  ministry  as 
shall  be  selected  by  the  rest." 

When  James  issued  this  commission,  no  new  law  had  been 
enacted  empowering  him  so  to  do. 
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But  it  has  been  said,  in  the  same  Episcopal  Charge  from 
which  I  have  already  cited,  that  our  Church  does  not  refuse  to 
Scottish  Presbyterians  the  benefit  of  her  prayers,  because  they 
may  vary  from  us  in  their  own  constitution  and  forms.  Un- 
doubtedly not ;  we  will  always  pray  for  them,  individually, 
that  they  may  enjoy  the  blessings  of  the  Church  of  Christ — 
but  not  for  their  community  as  a  branch  of  that  Church  ;  for 
such,  while  we  are  faithful  to  our  own  principles,  we  can  never 
consider  it  to  be.  To  pray  for  it,  as  such,  would  be  in  truth 
to  pray  for  the  destruction  of  our  own  Church,  for  it  is  an 
avowed  principle  of  that  Presbyterian  body  to  labour  to  that 
end.  They  made  King  William  purchase  the  Crown  of  Scot- 
land by  swearing  that  he  "  would  be  careful  to  root  out  all 
heretics  and  enemies  to  the  true  Worship  of  God."  William 
took  the  oath,  saying  "  he  did  not  mean  that  he  was  obliged  to 
be  a  persecutor."  I  believe  that  the  Coronation  Oath  of  Scot- 
land has  not  since  been  altered.  But  that  those  who  are  mem- 
bers of  any  Episcopal  Communion  are  included  in  the  description 
of  "  enemies  to  the  true  Worship  of  God,"  and  ought  therefore 
to  be  "  rooted  out,"  is  proved  by  another  document.  I  have 
now  before  me  a  volume  "  printed  by  the  King's  printer,  1810," 
containing  "  the  Confession  of  Faith,  Catechisms,  Covenants, 
National  and  Solemn  League — of  Public  Authority  in  the 
Church  of  Scotland"  (so  called)  ;  from  the  last-named  of  which 
documents  I  will  make  a  short  extract,  in  order  that  we  may 
have  a  clear  understanding  of  the  real  matter  in  hand  : — "We 
all  subscribe,  and  with  hands  uplifted  to  the  most  High  God, 
do  swear  "  [whether  this  actual  Subscription  and  Oath  be  still 
continued,  I  know  not ;  but  the  Covenant  is  still  a  part  of  the 
Kirk's  symbolical  book,  and  published  as  such  for  the  edifica- 
tion of  the  people],  "  I.  That  we  shall  sincerely,  really,  and 
constantly,  through  the  grace  of  God,  endeavour,  in  our  several 
places  and  callings,  to  bring  the  Church  of  God  in  the  three 
kingdoms  to  the  nearest  conjunction  and  uniformity  in  Reli- 
gion, Confession  of  Faith,  form  of  Church  Government,"  &c. 
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"  II.  That  we  shall,  in  like  manner,  without  respect  of  per- 
sons, endeavour  the  extirpation  of  Popery,  Prelacy  (that  is, 
Church-government  by  Archbishops,  Bishops,  their  Chan- 
cellors and  Commissaries,  Deans,  Deans  and  Chapters,  Arch- 
deacons, and  all  other  ecclesiastical  officers  depending  on  that 
hierarchy)." 

Now,  I  am  quite  ready  to  pray  for  all  the  persons  who  own 
this  to  be  their  duty  and  pledge  themselves  to  discharge  it — I 
will  pray  for  them  among  "  our  enemies,  persecutors,  and  slan- 
derers, and  that  it  may  please  God  to  turn  their  hearts but 
I  will  not  pray  for  them  as  a  religious  body — still  less  as  a 
Church — least  of  all,  as  the  Church  of  Scotland,  thus  exclud- 
ing the  true  branch  of  Christ's  Church  planted  by  the  Grace 
of  God  in  that  land,  though  not  established  there  by  the  laws 
of  man. 

My  Right  Reverend  Brother's  eagerness  to  claim  "  the  be- 
nefit of  our  Church's  prayers  "  for  the  body  which  is  pledged  to  its 
destruction,  reminds  me  of  the  well-known  conference  of  James  I. 
with  two  of  our  predecessors.  That  Sovereign,  having  rather 
lofty  notions  of  the  royal  prerogative,  and  knowing  that  the 
Church  of  England  was  exemplary  in  its  loyalty,  asked  the  two 
Bishops  whether  the  King  might  not  levy  contributions  from 
his  subjects  at  his  pleasure.  Neale,  Bishop  of  Durham,  an- 
swered with  prompt  submission  to  the  royal  will,  "  Undoubtedly, 
Sire."  The  King  turned  to  the  other ;  but  this  less  courtly 
Prelate  declared  himself  not  sufficiently  acquainted  with  the 
laws  to  say,  whether  his  Majesty  might  take  his  people's  money 
without  their  consent,  or  no ;  "  but,  Sire,"  he  added,  "  it  is 
quite  clear  that  your  Majesty  may  take  my  brother  Neale's." 
Let  us  hope  that,  if  the  extirpation  of  Prelacy  begins  at  Man- 
chester, it  may  stop  there. 

The  solemn  League  and  Covenant,  we  know,  once  tri- 
umphed even  in  England.  Prelacy  seemed  for  a  while  to  be 
extirpated  root  and  branch  ;  but,  by  the  mercy  of  God,  it  was 
permitted  "yet  again  to  take  root  downward,  and  bear  fruit 
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upward."  At  the  Restoration,  when,  as  I  have  already  said, 
the  Reformation  of  the  Church  of  England— in  other  words, 
the  restoration  of  Apostolic  doctrine,  and  government,  and 
worship — was  brought  to  its  highest  perfection,  especial  care 
was  taken  to  fix  on  the  firmest  foundation  the  threefold  order 
of  Ministers,  as  the  apostolic  platform  of  our  Church's  govern- 
ment indeed,  but  far  more  as  God's  appointed  instrument  to 
convey  the  means  of  grace  to  His  people.  Accordingly,  to 
the  rule  in  the  Preface  of  the  Ordinal,  that  no  man  shall 
execute  the  functions  of  Bishop,  Priest,  or  Deacon,  except  he 
be  first  called,  &c,  this  important  addition  was  made :  "  or 
hath  had  formerly  episcopal  consecration  or  ordination." 

In  conformity  with  this  decision  of  our  Church  at  that 
important  crisis  on  the  indispensable  necessity  of  episcopal 
ordination,  many  hundreds  of  nonconformist  ministers  relin- 
quished their  preferments  rather  than  they  would  receive 
orders  from  Bishops,  judging — honestly  and  rightly  judging — 
that  this  would  imply  admission  of  the  nullity  of  their  former 
claim  to  the  ministerial  character.  "  This,"  says  Calamy,* 
"  was  what  they  could  not  submit  to,  because  it  would,  in  their 
apprehension,  be  a  nullifying  their  past  ordination.  This 
seemed  not  to  them  a  light  matter,  but  very  momentous ; 
inasmuch  as  the  peace  of  their  own  consciences,  the  credit  of 
the  reformed  Churches  abroad,  and  the  good  and  welfare  of  the 
people  among  whom  they  had  laboured,  were  all  very  nearly 
concerned  in  it." 

Doubtless  these  were  strong  reasons;  the  force  of  them 
could  not  but  be  felt;  and  in  addition  to  them,  the  danger 
to  the  public  peace  from  ejecting  nearly  2000  ministers,  on 
such  a  ground,  impressed  itself  strongly  on  the  minds  of 
statesmen,  and  was  not  lightly  regarded  by  the  Bishops.  Yet 
the  sacredness  and  necessity  of  the  principle  which  was  in- 
volved overcame  all  other  considerations,  and  compelled  the 
Church  to  persevere. 

*  Life  of  Baxter,  i.  197. 
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Neither  was  this  decision  confined  to  the  case  of  those  who 
were  to  minister  in  England.  In  166 1  episcopacy  was  to  be 
revived  in  Scotland — a  country  which,  so  far  as  Church 
questions  were  concerned,  was  as  much  a  foreign  country  as 
Switzerland  or  Germany.  What  happened  ?  The  persons 
designated  for  Bishops,  though  they  struggled  hard  to  assert 
the  reality  of  their  Presbyterian  orders,  were  required,  as  an 
indispensable  condition  before  their  consecration,  to  be  first 
ordained  Deacons  and  Priests,  because  they  were  "  mere  lay- 
men ;"  and  this,  notwithstanding  the  precedent  of  1610,  when 
James's  Bishops-elect  were  consecrated  at  once ;  Bishop 
Andrews's  scruple  being  met  by  reference  to  the  cases  of 
St.  Ambrose,  Nectar ius,  Eusebius  of  Ccesarea,  and  others,  who 
were  all  made  Bishops  per  saltum,  without  going  through  the 
inferior  grades. 

These  are  some  of  the  reasons  for  which  I  scruple  not  to  avow 
my  full  conviction  that  the  statement  of  two  hundred  and  twenty 
of  my  clergy,  "  that  they  only  can  be  deemed  validly  ordained 
who  have  received  the  laying  on  of  hands  by  those  to  whom 
the  apostolic  succession  has  descended,"  is  not,  as  it  has  been 
declared  to  be  by  very  high  authority,  an  ie  unwarranted  as- 
sumption," but  is  ''in  agreement  with  the  judgment  of  our 
Church,  consentient  with  that  of  the  Catholic  Church." 

But  within  these  few  days  two  other  documents  have  been 
made  public.  "  The  Devon  and  Cornwall  Church  of  England 
Protestant  Association"  has  addressed  the  Archbishop  in  a 
strain  of  thankful  "  congratulation  on  his  Grace's  recognition 
of  the  orders  of  those  foreign  Protestant  ministers,  who,  though 
not  episcopally  ordained,  yet  agree  with  the  United  Church  of 
England  and  Ireland  in  holding  those  essential  doctrines  which 
are  necessary  to  everlasting  salvation ;"  and  his  Grace  has 
answered  by  thanking  them  for  an  "  Address  which  testifies  the 
agreement  of  the  members  of  that  Association  with  the  senti- 
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ments  which  he  has  been  recently  known  to  express  concerning 
the  orders  of  foreign  Protestant  ministers." 

Thus  both  the  Association  and  the  Archbishop  seem  to 
agree  in  making  orders  depend  on  the  soundness  or  unsound- 
ness of  the  doctrines  held  by  the  persons  whose  orders  are  in 
question.  To  this  I  venture  to  express  my  very  decided  oppo- 
sition. If  such  be  the  criterion  in  the  case  of  persons  not 
episcopally  ordained,  there  seems  no  reason  why  it  should  not 
also  be  the  criterion  in  respect  to  those  who  are  episcopally 
ordained.  The  manifest  consequence  is,  an  uncertainty  re- 
specting every  ministerial  act  of  every  minister  whatever.  All 
must  depend  on  the  soundness  of  the  minister's  belief,  a  doc- 
trine so  nearly  approaching  to  what  is  popularly  understood  of 
the  Romish  doctrine  of  Intention,  that  it  would  require  more 
ingenuity  than  ordinary  minds  possess  to  distinguish  them.  Thus 
closely  is  ultra- Protestantism  in  this  as  in  so  many  other  in- 
stances allied  to  Popery. 

The  Archbishop,  in  his  answer  to  the  Address,  seems,  I 
repeat,  fully  to  accept  it  as  an  accurate  statement  of  his 
Grace's  recognition  of  the  orders  of  foreign  Protestant  ministers 
not  episcopally  ordained  ;  in  other  words,  makes  that  recogni- 
tion contingent  on  their  "  agreement  with  the  United  Church 
of  England  and  Ireland  in  those  essential  doctrines  which  are 
necessary  to  everlasting  salvation."  Still  I  venture  to  think  it 
impossible  that  this  can  be  his  Grace's  meaning.  Be  this  as  it 
may,  he  recognises  those  foreigners  as  ordained  Ministers  of 
Christ.  The  ministry  of  a  Bishop  he  does  not  think  essential 
to  the  collation  of  Holy  Orders.  Now,  it  would  be  something 
better  than  a  gratification  of  mere  curiosity  to  ascertain 
whether  anything  is  essential  ?  and,  if  anything,  what  ?  Is  it 
"  Public  Authority  in  every  separate  congregation?"  If  so, 
I  apprehend  that  the  Independents  have  adopted  the  true  and 
evangelical  mode  of  authorising  ministers.  Or  is  it  "  public 
authority "  in  every  national  establishment  of  Christianity  ? 
If  so,  I  am  sure  his  Grace  will  agree  with  me  that  the  sooner 
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we  are  unestablished  the  better.  For  in  that  case  the  Christian 
Ministry  in  "  our  establishment "  must  depend  on  the  votes  of 
Parliament,  and  must  at  the  best  have  no  security  for  a  longer 
endurance  than  till  the  next  General  Election. 

But  without  speculating  further  on  what  may  be  the  au- 
thority necessary  to  confer  Holy  Orders,  if  Episcopal  Ordina- 
tion be  not,  another  very  important  question  arises, —  What  are 
the  orders  which  unepiscopally-ordained  ministers  are  recog- 
nised as  having  received  ?  The  Church,  in  which  we  are 
Bishops,  says — and  we  have  over  and  over  again  said,  and 
have  made  every  one  whom  we  ordain,  or  admit  to  minister, 
over  and  over  again  say — that  Scripture,  as  well  as  all  Christian 
antiquity,  tells  us  that  "  from  the  Apostles'  time  there  have 
been  three  orders  of  ministers  in  Christ's  Church,  Bishops, 
Priests,  and  Deacons."  Have  there  been  any  more  ?  Even 
the  Church  of  Rome  admits  that  from  the  Apostles'  time 
there  have  been  only  these  three  ;  though  it  has  of  its  own 
authority  created  four  others.  Do  those  who  recognise  order 
not  conferred  by  Bishops  mean  any  one  of  these  three  ?  If  not, 
they  follow  Rome  in  creating  an  order  unknown  to  Scripture. 
If  they  do  mean  one  of  these  three,  which  of  them  is  it  ? 
And  how  do  they  reconcile  their  accepting  it  as  a  holy  order, 
with  their  solemn  declaration,  made  at  every  stage  of  their 
ministerial  course,  that  "  no  man  shall  be  accounted  or  taken 
to  be  a  lawful  Bishop,  Priest,  or  Deacon  in  the  Church  of 
England  except  he  have  had,"  either  in  England  or  elsewhere 
(for  it  is  indifferent  where),  "  Episcopal  Consecration  or  Ordi- 
nation" ?  Will  it  be  said,  that  although  "  they  are  not  to  be 
accounted  Bishops,  Priests,  or  Deacons  in  the  Church  of  Eng- 
land, they  may  be  accounted  by  us  to  be  such  in  their  own 
particular  Church  "?  Why,  then,  either  the  Church  of  Eng- 
land, or  the  community  called  "  their  own  particular  Church," 
is  no  part  of  the  Church  of  Christ : — for,  all  who  are  Bishops, 
Priests,  or  Deacons  at  all,  arc  such  in  the  whole  Church  of 
Christ.    Even  if,  for  any  special  reasons  of  a  local  or  tern- 
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porary  kind,  a  Church  be  justified  in  restraining  the  exercise  of 
ministerial  functions  by  foreigners  within  its  borders  (though 
this,  as  a  standing  law  of  any  particular  Church,  to  be  in 
force  for  ever,  does  not  seem  very  easy  to  be  reconciled  to  the 
notion  of  the  Catholic  Church),  and  if  therefore  the  absolute 
prohibition  of  "  Bishops,  Priests,  or  Deacons  "  to  execute  any 
of  the  said  functions  within  our  Church  be  in  any  way  justi- 
fiable, yet  the  absolute  refusal  to  recognise  them  as  Ministers 
in  the  Church  of  Christ,  would  be  an  act  so  grossly  schisma- 
tical,  that  no  man  of  Catholic  principles  would  know  how  to 
justify  his  continuing  to  communicate  in  the  Church  which  is 
guilty  of  it. 

These  are  difficulties  which  I  know  not  how  to  regard  as  less 
than  insuperable.  But  let  us  look  at  some  other  matters  of 
more  practical  and  urgent  force. 

Of  persons  not  episcopally  ordained  it  is  not  often  very  easy 
to  know  what  are  the  doctrines  which  they  hold,  for  in  many 
cases  the  communities  to  which  they  belong  have  no  fixed  con- 
fession of  faith,  or  such  a  confession  as  either  gives  no  security 
at  all  for  the  soundness  of  their  doctrine,  or  even  justifies  the 
very  strongest  suspicion  of  their  unsoundness. 

Let  me  put  the  case  of  Dr.  Merle  d'Aubigne,  the  most 
prominent,  and  certainly  not  the  least  estimable,  of  the  foreign 
Protestant  ministers  who  accepted  the  invitation  to  visit  Eng- 
land last  spring.  Before,  however,  I  proceed  to  say  what  I 
deem  it  my  duty  to  say  respecting  this  gentleman,  let  me 
gratify  my  own  feelings  by  expressing  the  very  sincere  respect 
which  I  entertain  for  him.  He  is  a  man  who  testified  the  firm- 
ness of  his  belief  in  the  divinity  of  our  blessed  Lord  by  separat- 
ing from  the  body  in  which  he  received  what  he  considers 
holy  orders,  because  that  body,  "  The  venerable  Company  of 
Pastors  in  Geneva,"  in  1817  forbade  those  who  were  ordained 
"  to  preach  about  the  union  of  the  Godhead  and  Manhood  in 
Christ,  about  original  sin,  about  grace,  and  about  Predestina- 
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tion  :"  and  it  was  in  that  very  year,  as  he  tells  us  himself,*  that 
"  he  was  consecrated  at  Geneva  to  the  ministry  of  the  Word  of 
God." 

Now,  had  "  the  venerable  Company  "  who  proscribed  the 
preaching  these  doctrines — which  we  hold  to  be  necessary  to  sal- 
vation— the  power  of  "  consecrating  to  the  ministry  of  the  Word 
of  God "  ?  or  had  it  not  ?  If  it  had,  then  was  Dr.  Merle 
d'Aubigne  truly  ordained  ;  but  so  likewise  have  been  all  others 
who,  unlike  him,  have  adhered  to  the  infidelity  of  the  body 
which  ordained  them  :  they  too  must  be  recognized  as  ministers 
in  the  Church  of  Christ.  If  it  had  not,  then  Dr.  Merle 
d'Aubigne  has  not  received  holy  orders,  and  he  is  not  in  the 
number  of  those  whom  his  Grace  the  Archbishop  has  been 
"  providentially  led  "  to  recognize  as  such. 

Shall  we  be  here  reminded  that  the  soundness  or  the  un- 
soundness of  the  faith  of  the  ordaining  authority  does  not  affect 
its  power  of  conferring  orders  ?  I  entirely  assent  to  this  posi- 
tion. But  then  it  must  be  clear  that  it  has  the  power.  Suc- 
cession from  the  Apostles  proves  this  in  the  case  of  those  who 
can  show  that  they  have  that  succession,  however  they  may 
have  declined  from  Apostolic  Faith.  But  how  is  this  proved  in 
the  case  of  the  Consistory — or  whatever  be  the  title  of  the 
ordaining  body — at  Geneva  ?  What  is  their  succession  ?  If 
not  the  succession  of  mmistry,  has  there  been  the  succession  of 
doctrine  from  the  Apostles  ?  or  even  from  Calvin,  or  Beza,  or 
any  other  whom  they  can  assign  as  their  founder  ? 

Such  would  be  my  demand,  if  "  the  venerable  Company  of 
Pastors"  at  Geneva  could  be  deemed,  in  any  tolerable  sense, 
an  Ecclesiastical  Body.  But  I  protest  against  all  such  consi- 
deration of  a  brood  of  "  Antichrists,  who  have  denied  the 
Father  and  the  Son" — apostates  from  the  first  article  of  "the 
great  Mystery  of  Godliness — God  manifest  in  the  flesh.1' 

Is  further  testimony  needed  of  the  state  of  things  in  this  once 
*  'Germany,  England,  and  Scotland,'  by  Merle  d'Aubigne,  p.  11. 
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Christian  country  ?  We  have  it  from  one  all  whose  sympathies 
would  naturally  be  with  them — a  pure  Presbyterian  "  of  the 
straitest  sect,"  now  a  member  of  the  new  Free  Kirk  of  Scot- 
land ;*  the  following  are  his  words,  not  written  by  an  hostile  pen  : 
they  give  to  the  Swiss  Protestants  full  credit  for  whatever  of 
good  the  writer  could  see  in  them — far  more  than  is  seen  and 
testified  by  others.  "  The  Swiss  people,"  says  the  Traveller, 
"  present  to  the  political  philosopher  the  unexpected  and  most 
remarkable  social  phenomenon  of  a  people  eminently  moral  in 
conduct,  yet  eminently  irreligious  ;  at  the  head  of  the  moral  state 
in  Europe,  yet  at  the  bottom  of  the  scale  for  religious  feelings, 
observances,  or  knowledge,  especially  in  the  Protestant  Cantons,  in 
which  prosperity,  well-being,  and  morality,  seem  to  be,  as  com- 
pared with  the  Catholic  Cantons,  in  an  inverse  ratio  to  the  in- 
fluence of  religion  on  the  people.  This  influence  is  at  its  mini- 
mum in  Protestant,  and  at  its  maximum  nearly  in  Catholic 
Switzerland.  Geneva,  the  seat  and  centre  of  Calvinism,  the  foun- 
tain-head from  which  the  pure  and  living  waters  of  our  Scottish 
Zion  flow,  the  earthly  source,  the  pattern,  the  Rome,  of  our 
Presbyterian  doctrine  and  practice,  has  fallen  lower  from  her 
own  original  doctrine  and  practice,  than  ever  Rome  fell.  Rome  has 
still  superstition  :  Geneva  has  not  even  the  semblance  of  religion. 
In  the  head  church  of  the  original  seat  of  Calvinism,  in  a  city 
of  25,000  souls,  at  the  only  service  on  the  sabbath-day — there 
being  no  evening  service — I  sat  down  in  a  congregation  of 
about  200  females  and  23  males,  mostly  elderly  men  of  a  former 
generation,  with  scarcely  a  youth,  or  boy,  or  working  man  among 
them.  A  meagre  liturgy  or  printed  form  of  prayer,  a  sermon, 
which,  as  far  as  religion  is  concerned,  might  have  figured  the 
evening  before  at  a  meeting  of  some  geological  society,  or  an 
4  ingenious  essay '  on  the  Mosaic  chronology,  a  couple  of  psalm- 
tunes  on  the  organ,  and  a  waltz  to  go  out  with,  were  the  Church 
service." 

In  confirmation  of  this  statement  I  will  cite  a  brief  extract 
*  'Notes  of  a  Traveller '—Samuel  Laing,  Esq.,  1842. 
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from  the  Travels  of  the  Rev.  D.  Wilson,  now  Bishop  of  Cal- 
cutta— '  Letters  from  an  absent  Brother,'  vol.  ii.  pp.  40,  41. 

"  Lausanne,  September  2,  1823. 
"  At  one  o'clock  yesterday  I  visited  a  pious  family,  two  or 

three  miles  from  Lausanne  But  unhappily  they  have 

few  wise,  enlightened  guides  At  Geneva,  however, 

things  I  am  told  are  much  worse.  The  decline  in  religion 
began  there  about  eighty  years  back,  when  the  subscription  to 
the  formulary  of  the  Swiss  Reformers — the  noble  and  most 
Scriptural  Helvetic  Confession — was  abolished  ;  next  the  Cate- 
chism of  Calvin  was  done  away  with ;  lastly,  a  reglement  was 
issued  about  six  years  since,  drawn  up  with  great  caution,  but 
plainly  intended  to  prevent  the  ministers  from  preaching  ex- 
plicitly and  fully  on  the  divinity  of  Christ,  original  sin,  grace, 
and  predestination ;  the  three  former  of  which  articles  contain 
the  very  sum  and  substance  of  the  Gospel.  Thus,  from  being 
the  flower  of  the  Reformed  Churches,  Geneva  has  fallen  into 
the  gulf  of  Deism  and  Socinianism." 

Such  is  the  state  of  things  in  the  modern  capital  of  Calvinism  : 
from  the  Clergy  of  such  a  school  of  the  Prophets  as  must  be 
there  formed,  came  I  know  not  how  many  of  "  the  foreign  Pro- 
testant ministers  who,  though  not  episcopally  ordained,  agree 
with  the  united  Church  of  England  and  Ireland  in  holding 
those  essential  doctrines  which  are  necessary  to  everlasting 
salvation." 

But  we  may  be  told,  that  Dr.  Merle  d'Aubigne,  and  perhaps 
some  others  of  the  Calvinistic  half  of  our  late  visitors,  are 
Dissenters  from  the  ruling  body  at  Geneva.  We  rejoice  to 
hear  it,  and  heartily  wish  that  all  of  them  were  Dissenters  too. 
But  if  they  dissent  from  the  doctrine  of  the  "  Venerable  Com- 
pany of  Pastors,"  what  doctrine  do  they  [themselves  profess  ? 
where  and  what  is  their  confession  of  Faith  ?  Dissent  is  a 
negative  term — have  they  any  positive  Creed  ?  where  is  it  ? 
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what  is  it  ?  These  are  questions  which  could  not  fail  to  pre- 
sent themselves  to  every  considering  mind — and  must  have 
received  very  satisfactory  answers,  before  the  right  hand  of 
fellowship  was  so  freely  given.  How  is  it,  that  of  the  many 
letters  which  have  been  put  forth  on  high  authority,  not  one 
gives  any  information  on  this  very  important  point  ? 

For  myself,  I  do  not  profess  to  be  conversant  with  the  sym- 
bolical books  of  foreign  Protestantism  of  these  days — I  do  not 
even  know  where  to  find  them.  I  am  also  very  little  acquainted 
with  the  writings  of  any  modern  foreign  Protestant  ministers. 
Dr.  Merle  d'Aubigne  is  the  only  one  of  them,  into  any  of 
whose  works  I  have  ever  looked.  One  of  those  works — a  very 
short  one — is  now  before  me — a  letter  from  him  to  the  Arch- 
bishop of  Canterbury,  dated  June  12th,  1851.  But,  short  as 
that  letter  is,  it  contains  several  particulars  of  much  interest. 
First,  and  chiefly,  as  relates  to  the  writer's  own  doctrines — 
doctrines  which,  we  are  informed  from  the  highest  quarter,  are 
in  full  accordance  with  those  of  our  own  Church.  Yet,  if  they 
be,  I  have  to  learn,  not  only  what  our  Church's  doctrine  is, 
but  where  I  am  to  seek  for  it.  Certainly  not  in  our  Articles, 
to  several  of  which  Dr.  Merle  d'Aubigne  is  distinctly  opposed 
— still  less  in  our  Prayer  Book,  which  he  contradicts  without 
scruple — as,  in  truth,  why  should  he  scruple  to  contradict  it  ? 
He  "  owes  us  no  subscription." 

I  have  said,  that  he  contradicts  several  of  our  Articles  :  he 
does  this,  although  not  writing  on  doctrinal  matters,  but  on 
one  merely  practical  and  trivial.  How  many  of  our  Articles 
he  would  contradict,  if  he  were  to  take  them  regularly  in  hand, 
I  pause  not  to  conjecture. 

First,  our  19th  Article,  "  Of  the  Church,"  says  of  it,  that  it 
is  one,  "  The  visible  Church  of  Christ  is  a  congregation  of 
faithful  men,"  &c.  Dr.  Merle  d'Aubigne  says, — "  If  we  look 
to  visible  Churches,  instead  of  to  the  one  Church  [which  he 
holds  to  be  invisible],  we  have  at  least  three — the  Greek,  the 
Roman,  and  that  of  certain  persons  of  the  Reformed  Church." 
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"  It  would  be  necessary,  then,  to  substitute  [in  tbe  Creed]  for 
credo  unam,  credo  tres  "  (pp.  7,  8).  I  stop  not  to  defend  our 
Church's  Article,  nor  the  Nicene  Creed.  It  is  enough  for  my 
present  purpose  to  show  that  Dr.  Merle  d'Aubigne  contradicts 
them. 

He,  at  the  same  time,  contradicts  the  Confession  of  Faith  of 
the  Presbyterian  Kirk  of  Scotland,  with  which,  as  a  professed 
Calvinist,  he  might  have  been  expected  to  agree.  For  in  the 
25th  chapter  of  that  Confession  we  read  as  follows : — "  The 
visible  Church,  which  is  also  Catholic  or  Universal  under  the 
Gospel  (not  confined  to  one  nation,  as  before  under  the  Law), 
consists  of  all  those  throughout  the  world  that  profess  the  true 
religion,  together  with  their  children ;  and  is  the  kingdom  of 
the  Lord  Jesus  Christ ;  the  house  and  family  of  God ;  out  of 
which  there  is  no  ordinary  possibility  of  salvation.  Unto  this 
Catholic  visible  Church  Christ  hath  given  the  Ministry,  Oracles, 
and  Ordinances  of  God,  for  the  gathering  and  perfecting  of  the 
Saints  in  this  life  to  the  end  of  the  world  ;  and  doth  by  His  own 
presence  and  spirit,  according  to  His  promise,  make  them  effec- 
tual thereunto. 

"  This  Catholic  Church  hath  been  sometimes  more,  some- 
times less  visible  :  and  particular  Churches,  which  are  members 
thereof,  are  more  or  less  pure,  according  as  the  doctrine  of  the 
Gospel  is  taught  and  embraced,  ordinances  administered,  and 
public  worship  performed  more  or  less  purely  in  them." 

Such  is  the  doctrine  which  British  Calvinists  hold,  and  which 
charity  bids  us  hope  that  Dr.  Merle  d'Aubigne  would  have 
held,  if  he  had  been  restrained  in  his  wanderings  by  any  Creed 
or  any  authority  which  he  could  recognize  as  binding. 

But  our  Article  "  Of  the  Church  "  is  not  the  only  one  which 
he  contradicts.  "  Of  the  Sacraments,"  he  thus  writes : — 
"  Christ  has  appointed  two  outward  ordinances — Baptism  and 
the  Supper  of  the  Lord ;  but  he  has  not  appointed  them  as 
legal  ordinances  effectual  of  themselves.  So  little  did  he  do  so 
in  that  sense,  that  he  even  made  use  of  ordinances  already  in 
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existence.  Baptism  and  the  Feast  of  the  Passover  existed 
before  his  coming.  These  in  no  respect  changed  the  order  of 
salvation,  which  Christ  had  previously  established  without  refer- 
ence to  the  Sacraments."  "  Nothing  new  was  introduced  [by 
Christ's  appointment  of  Sacraments].  Christ  merely  taught  in 
another  manner  that  which  he  had  taught  before.  Before,  he 
spake  to  the  ear,  now  He  speaks  to  the  eye." 

I  will  not  weary  you,  or  myself,  by  reciting  the  25th,  26th, 
27th,  28th,  29th  of  our  Articles,  which  are  all  here  contra- 
dicted by  this  distinguished  foreign  Protestant  Minister. 

But,  as  the  Archbishop  has,  in  writing  to  one  of  his  Corre- 
spondents, cited  a  passage  from  Hooker,  "  not  for  his  authority, 
but  because  it  expresses  his  own  opinion,"  I  may  be  permitted 
to  cite  the  same  great  divine,  both  for  his  authority — for  I 
know  none  in  the  sixteenth  century  of  greater  weight — and 
also  because  he  expresses  my  own  opinion  on  this  doctrine  of 
Dr.  Merle  d'Aubigne  of  the  Sacraments. 

"  It  greatly  offendeth,"  says  Hooker,*  "  that  some,  when 
they  labour  to  show  the  use  of  the  Holy  Sacraments,  assign 
unto  them  no  end,  but  only  to  teach  the  mind,  by  other  senses, 
that  ichich  the  Word  doth  teach  by  hearing.  Whereupon,  how 
easily  neglect  and  careless  regard  of  so  heavenly  mysteries 
may  follow,  we  see  in  part  by  some  experience  had  of  those 
men  with  whom  that  opinion  is  most  strong.  For  where  the 
Word  of  God  may  be  heard  which  teacheth  with  much  more 
expedition  and  more  full  explications  anything  we  have  to 
learn,  if  all  the  benefit  we  reap  by  Sacraments  be  instruction, 
they,  which  at  all  times  have  opportunity  of  using  the  better 
mean  to  that  purpose,  will  surely  hold  the  worse  in  less  esti- 
mation. And  unto  infants,  which  are  not  capable  of  instruction, 
who  would  not  think  it  a  mere  superfluity  that  any  Sacrament 
is  administered,  if  to  administer  the  Sacraments  be  but  to 
teach  receivers  what  God  doth  for  them  ?  There  is  of  Sacra- 
ments, therefore,  undoubtedly  some  other  more  excellent  and 

*  E.  P.,  v.  57. 
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heavenly  use.  This  is  therefore  the  necessity  of  Sacraments. 
That  saving  grace  which  Christ  originally  is,  or  hath  for  the 
general  good  of  his  whole  Church,  by  Sacraments  he  severally 
deriveth  into  every  member  thereof.  Sacraments  serve  as  the 
instruments  of  God  to  that  end  and  purpose  ;  moral  instruments, 
the  use  whereof  is  in  our  own  hands,  the  effect  in  his ;  for  the 
use  we  have  his  express  Commandment;  for  the  effect,  his 
conditional  promise  ;  so  that,  without  our  obedience  to  the  one, 
there  is  of  the  other  no  apparent  assurance  ;  as  contrariwise, 
where  the  Signs  and  Sacraments  of  his  Grace  are  not  either 
through  contempt  unreceived,  or  received  with  contempt,  we 
are  not  to  doubt  but  that  they  really  give  what  they  promise 
and  are  what  they  signify.  For  we  take  not  Baptism  nor  the 
Eucharist  for  bare  resemblances  or  memorials  of  things  absent, 
neither  for  naked  signs  and  testimonies  assuring  us  of  grace 
received  before,  but  (as  they  are  indeed  and  in  verity)  for 
means  effectual,  whereby  God,  when  we  take  the  Sacraments, 
deliver eth  into  our  hands  that  grace  available  unto  eternal  life, 
which  grace  the  Sacraments  represent  or  signify  T 

Such  are  the  statements  of  our  "  judicious  Hooker  "  on  the 
doctrine  of  the  Sacraments. 

With  Dr.  Merle  d'Aubigne,  indeed,  if  I  were  arguing  with 
him,  I  could  not  hope  that  anything  that  could  be  said  (I  will 
not  say  by  me,  but  even)  by  Hooker,  would  have  much  weight. 
I  might,  however,  be  permitted  to  remind  him  of  what  his  own 
great  master  and  founder,  Calvin,  has  taught  on  the  same 
subjects  in  his  Commentaries  on  John  xx.  22,  "  Observent 
lectorcs  externo  et  visibili  symbolo  simiil  verbum  conjungi. 
Nam  et  hinc  sacramenta  vim  suam  mutuantur ;  non  quod  in 
voce,  quae  auribus  personat,  inclusa  sit  Spiritus  efficacia,  sed 
quia  a  Testimonio  verbi  pendet  eorum  omnium  effectus,  quae 
ex  Sacramentis  percipiunt  fideles.  Flat  Christus  in  Apostolos  : 
hi  non  flatum  modb,  sed  Spiritum  quoque  recipiunt.  Cur,  nisi 
quia  illis  Christus  promittit  ?  Similiter  in  Baptismo  Christum 
induimus,  abluimur  ejus  sanguine,  crucifigitur  vetus  homo  noster, 
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ut  regnet  in  nobis  Dei  justitia.  In  sacra  coena  spirituality  r 
Christi  carne  et  sanguine  pascimur.  Unde  tanta  vis,  nisi  ex 
Christi  promissione,  qui  Spiritu  suo  efficit  ac  prcestat  quod 
verbum  testatur  ?" 

Again,  in  Instit.,  1.  iv.,  c.  17,  s.  32 — "  In  Sacra  Coena  jubet  me 
sub  Symbolis  Panis  et  Vim  Corpus  et  Sanguinem  suum  sumere, 
manducare,  bibere,  nihil  dubito,  quin  et  Ipse  vere  porrigat,  et 
ego  recipiam." 

I  will  give  one  more  passage  from  Calvin,  Comment,  in 
1  Cor.  xi.  24 : — "  Concludo  realiter  (ut  vulgo  loquuntur)  hoc 
est  vere  nobis  in  Ccend  dari  Christi  Corpus,  ut  sit  animis  nostris 
in  cibum  salutarem.  Loquor  vulgari  more  :  sed  intelligo,  sub- 
stantia corporis  pasci  animas  nostras,  ut  vere  unum  efficiamur 
cum  eo :  vel,  quod  idem  valet,  vim  ex  Christi  carne  vivificam  in 
nos  per  Spiritum  diffundi,  quamvis  longe  a  nobis  distet  nec  mis- 
ceatur  nobiscum." 

Is  it  thus  that  "  nothing  new  was  introduced  by  Christ's 
appointment  of  Sacraments"  ?  Is  it  thus  that  "  by  them 
Christ  merely  taught  in  another  manner  that  which  He  had 
taught  before"  ?  that  "  before  He  spake  to  the  ear,  now  He 
speaks  to  the  eye"? — p.  15. 

But  why  do  we  go  to  Hooker  and  Calvin  ?  Dr.  Merle  d' Au- 
bigne  is  liberal  enough  to  admit  all  the  Articles  of  Faith  of  all 
the  Protestant  Churches  in  one  lump.  In  an  answer  (Septem- 
ber, 1841)  to  a  letter  from  the  Committee  of  the  "  Foreign  Aid 
Society  in  London,"  to  the  Committee  of  the  "  Societe  Evange- 
lique  of  Geneva,"  asking  for  their  Confession  of  Faith,  he  thus 
writes  in  his  official  character  as  Vice-President :  — 

"  It  is  not  a  Confession  of  Faith,  properly  so  called,  that  we 
would  make,  for  our  School  is  not  a  Church  ;  but  we  desire  to 
make  known  with  frankness  the  fundamental  and  vital  principles 
upon  which  our  instructions  are  based.  Here,  gentlemen,  we 
are  embarrassed  how  to  choose, — for  all  the  professions  of  Faith 
which  are  made  at  this  time  by  the  Protestant  Churches  are 
before  us,  and  we  receive  them  all" 
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Now,  among  those  which  are  thus  received  are  not  only  our 
own  Articles — of  which  I  have  said  enough  by  merely  citing 
those  of  them  which  relate  to  the  Sacraments — but  also  those  of 
the  Confession  of  Augsburgh,  agreeing  substantially  with  our 
own,  except  in  the  Article  of  Consubstantiation ;  and  those  of 
the  Synod  of  Paris  of  1559,  which  compose  the  Confession  still 
put  forth  as  the  Confession  of  the  "  Reformed  "  in  France.  Of 
the  last  I  will  adduce  the  37th  Article : — "  We  believe  that 
both  in  Baptism  and  the  Lord's  Supper  God  doth  indeed  truly 
and  effectually  give  whatsoever  he  doth  there  exhibit,  and  there- 
fore we  conjoin  with  the  Signs  the  true  possession  and  enjoyment 
of  what  is  offered  to  us  in  them" 

Collation  of  this  and  the  corresponding  Articles  of  the  Con- 
fessions already  named,  with  Dr.  Merle's  doctrine  of  the 
Sacraments,  will  show  us  what  is  meant  by  "  receiving  Confes- 
sions of  Faith."  It  includes  the  right  of  contradicting  them  at 
pleasure. 

But  the  Societe  Evangelique  of  Geneva  is  "  not  a  Church,  but 
a  School'9 — it  "  prepares  young  men  for  the  Ministry  " — a  very 
legitimate  use  of  it, — as  a  school.  Where  are  these  young  men 
admitted  to  the  Ministry  for  which  they  are  prepared  ?— But 
we  also  read  of  it  that  it  employs  "  Evangelists,"  and  has  "  evan- 
gelised the  ancient  Dauphine,"  &c.  What  are  these  evange- 
lists? Are  they  merely  catechists? — Lastly,  it  also  employs 
"  Ministers."  Whence  have  they  Orders  and  Mission  ?  From 
any,  and  what,  "  recognized  Church  ?" 

But  enough  of  Dr.  Merle  d'Aubigne  and  the  Calvinistic  sec- 
tion of  our  late  visitors.  I  turn  to  the  Lutherans.  Were  any  of 
the  "  Evangelical  Church  of  Prussia  "  present  at  the  recent  col- 
loquies, whether  at  Lambeth  or  elsewhere  ?  Of  the  last-named 
body  we  are  not  altogether  without  information.  It  owes  its 
existence  to  an  illustrious  prince,  the  late  King  of  Prussia — 
one  who  in  this,  as  in  every  great  act  of  his  life,  sought  to 
promote  the  best  interests  of  his  people.    Unhappily  he,  in 
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this  instance,  misconceived,  and  therefore  abused,  the  authority 
with  which  he  was  himself  invested.  In  all  temporal  matters 
he  was  the  Vicegerent  of  God,  and  the  Father  of  the  People 
over  whom  he  reigned.  As  regards  the  kingdom  of  Christ,  he 
forgot  that  he  was  only  a  defender,  not  a  dictator,  of  the  Faith  ; 
a  Son  of  the  Church,  and,  at  the  most,  its  "  nursing  Father." 
And  how  did  his  mistaking  zeal  display  itself?  By  an  act 
which  has  absolutely  no  parallel  in  the  history  of  Christendom. 
The  Interim  of  Charles  V.  was  a  child's  play  in  comparison  with 
it.  In  short,  by  uan  order  from  the  Minister  of  Home 
Affairs/'  of  the  30th  of  June,  1817,  he  abolished  the  two 
great  religious  denominations  into  which  the  Protestant  sub- 
jects of  the  Crown  of  Prussia  were  divided — the  Lutherans 
and  the  "reformed,"  or  Calvinists — nay,  he  forbade  even  the 
title  of  "  Protestant  Church"  and  commanded  that  thenceforth 
no  other  name  be  used  than  that  of  "  the  Evangelical  Church 
of  Prussia."  Now,  let  me  not  be  misconstrued  as  condemning 
the  abolition  of  those  names.  It  would  have  been  in  full  ac- 
cordance with  the  teaching  of  St.  Paul,*  had  it  not  been  suc- 
ceeded by  the  substitution  of  a  title,  which  can  hardly  here  be 
understood  in  any  other  than  in  a  sectarian  sense — "  The  Evan- 
gelical Church  of  Prussia."  Why  should  that  Church  have 
been  called  by  any  other  name  than  the  Church  of  Prussia,  if 
it  was  a  part  of  the  Catholic  Church  ? 

In  the  first  results  of  this  bold  expedient  to  combine  his 
Protestant  subjects  in  the  unity  of  a  name,  the  King  was  not 
disappointed.  Of  8950  congregations  7750  were  reported  to 
have  joined  the  union  ;  but  in  order  to  complete  the  object 
and  secure  its  continuance,  a  new  Ritual  and  Liturgy  was 
needed.  This  was  supplied  by  the  labours  of  "  the  Spiritual 
Counsellors  of  his  Majesty's  Minister  of  Spiritual  Affairs  and 
of  his  Majesty's  Consistory  of  the  Province  of  Brandenburgh." 
In  executing  their  task  these  venerable  persons  proceeded  not 
on  any  doctrinal  principles  whatsoever,  but  actually  based  the 

*  1  Cor.  i.  12,  13. 
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whole  measure  (at  least  in  the  most  important  particular)  on 
the  negation,  or  rather  elimination,  of  the  distinctive  articles  of 
both  the  great  denominations.  The  main  difference  between 
Lutheran  and  Calvinist  is,  I  need  not  say,  in  their  doctrine  on 
the  Lord's  Supper ;  the  Lutherans  believing  in  the  presence  of 
the  Body  and  Blood  of  Christ  consubstantially  with  the  conse- 
crated elements,  and  the  corporal  reception  of  them  by  the  com- 
municants ;  while  the  Calvinists  regard  the  elements,  even  when 
consecrated,  as  mere  signs  or  symbols ;  and  the  Liturgies  of 
both  marked  their  respective  tenets  by  the  terms  in  which  the 
consecrated  elements  were  presented  to  the  communicants.  But 
the  new  United  Evangelical  Church  was  supplied  with  a  form 
of  "  holding  the  Commemoration  Feast  of  our  Lord  Jesus 
Christ,"  which  made  the  Sacrament  to  be  no  Sacrament.  In 
other  words,  contrary  to  the  usage  of  all  Christian  antiquity, 
there  is  no  Consecration  of  the  Elements,  and  the  words  of  our 
Lord  are  recited  as  a  narration,  in  delivering  them  to  the  re- 
cipients :  "  The  Lord  said,  Take  and  eat,"  &c. 

So  much  for  the  agenda  of  the  New  Evangelical  Church. 
With  regard  to  the  credenda,  the  three  Catholic  Creeds  are, 
I  believe,  included  in  the  Symbolical  Books,  but  the  recital  of 
them  is  not  a  part  of  the  public  worship  ;  and  in  the  Apostles' 
Creed,  instead  of  "I  believe  the  Holy  Catholic  Church,"  is 
substituted  "  I  believe  one  Holy  Universal  Christian  Church." 
So  recently  as  in  the  year  1847,  the  Prussian  General  Synod,* 
at  a  meeting  held  on  the  1st  of  August  of  that  year,  is  said 
to  have  determined,  by  a  majority  of  forty-nine  to  seventeen, 
"not  to  require  candidates  for  orders  to  sign  the  Apostles' 
Creed," 

Now,  I  ask,  have  we  any  security  that  ministers  visiting  us 
from  a  country  circumstanced  as  this  is,  "  agree  with  our  own 
Church  in  the  doctrines  necessary  to  salvation,"  and  "hold  the 
Apostolical  doctrine,  although  they  have  not  Apostolic  dis- 

*  This  was  a  Meeting  of  Representatives  from  the  whole  "  Union  Church" 
of  North  Germany,  assembled  by  the  King  of  Prussia  at  Berlin. 
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cipline"?  Is  it  prudent,  is  it  safe — even  if  it  be  permitted  us, 
which  I  must  maintain  that  it  is  not — to  recognise  them  as 
having  Christ's  Commission  to  preach  His  Word  and  minister 
His  Sacraments  ? 

But  it  may  be  said  that  I  have  spoken  of  Prussia  only  ;  and 
Prussia,  though  a  main  portion  of  Protestant  Germany,  is  far 
from  being  the  whole.  Be  it  so  ;  1  cannot  attempt  to  examine 
the  religious  condition  of  every  particular  province.  But  I 
will  adduce  one  or  two  testimonies ;  and,  first,  that  of  the  very 
able,  and  I  believe  very  trustworthy,  Scottish  traveller,  to 
whom  I  have  already  been  indebted.  Mr.  Laing,  at  p.  193, 
says  as  follows  : — 

"  In  Germany  the  seven  Catholic  sovereigns  have  12,074,700 
Catholic  subjects,  and  2,541,000  Protestant  subjects.  The 
twenty-nine  Protestant  sovereigns,  including  the  four  free 
cities,  have  12,113,000  Protestant  subjects,  and  4,966,000 
Catholic.  Of  these  populations  in  Germany,  those  which  have 
their  point  of  spiritual  government  without  their  states,  and 
independent  of  them — as  the  Catholics  have  at  Rome — enjoy 
certainly  more  spiritual  independence,  are  less  exposed  to  the 
meddling  of  the  hand  of  civil  power  with  their  religious  con- 
cerns, than  the  Protestant  populations,  which,  since  the  Re- 
formation, have  had  Church  and  State  united  in  one  govern- 
ment, and  in  which  each  autocratic  sovereign  is  de  facto  a  home 
Pope.  The  Church  affairs  of  Prussia  in  this  half-century, 
those  of  Saxony,  Bavaria,  and  of  the  smaller  principalities,  such 
as  Anhalt  Cothen,  in  all  of  which  the  State  has  assumed  and 
exercised  power  inconsistently  with  the  principles,  doctrines, 
observances,  or  privileges  of  the  Protestant  religion,  clearly 
show  that  the  Protestant  Church  on  the  Continent,  as  a  power, 
has  become  merely  an  administrative  body  of  clerical  function- 
aries acting  under  the  orders  of  the  civil  power  or  state." 

I  will  next  extract  a  short  passage  from  the  11th  Annual 
Report  of  the  "  Foreign  Aid  Society,"  p.  6.    "As  Prussia  is 
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in  the  act  of  reorganizing  her  Ecclesiastical  system ;  and  as 
Infidelity  prevails  not  less  widely  than  in  the  former  year,  it 
would  seem,  that  the  Spirit  which  suffered  not  Paul,  at  one 
time,  to  go  into  Bithynia,  though  he  essayed  to  go,  forbids  also 
the  British  Christian  from  entering  upon  the  yet  unpromising 
field  of  Germany." 

I  will  not  longer  dwell  on  the  state  of  religion  in  this 
country.  Let  me  only  add,  that  if  there  be  in  it  much  to 
lament — there  is  too — Thank  God  ! — not  a  little  to  hope — 
not  a  little  over  which  every  Catholic  must  rejoice.  Even 
in  Prussia,  not  only  do  we  hear  of  a  revival  of  religion 
generally,  but  also  of  a  revival  of  a  thirst  for  Catholic  purity  of 
Faith  and  Worship ;  and  this  both  among  Ministers  of  Reli- 
gion, and  among  Laymen — noble  Laymen. — Nay,  if  the  report 
of  good  men  be  not  fallacious,  the  King  himself  is  in  the 
number — rather  is — as  he  ought  to  be — the  Head  of  those  who 
are  most  earnest,  most  zealous,  in  this  truly  Christian  pursuit. 
His  Royal  Father  lived  in  a  generation  when  nothing  better 
could  be  hoped,  than  that  the  King  should  use  his  kingly  power 
to  forward  the  cause  of  true  religion,  according  to  his  own  per- 
sonal conviction  of  what  is  true.  It  is  said,  that  his  Son  has 
advanced  further  in  Christian  knowledge :  that  he  feels  that 
his  most  glorious  prerogative  is  to  bow  the  knee  most  humbly 
at  the  footstool  of  the  King  of  kings — to  be  the  first  in  acknow- 
ledging the  sacredness  of  the  Church  of  Christ.  It  is  cur- 
rently reported  to  be  a  saying  of  his,  that  "  the  wounds 
which  the  Church  has  given  to  herself,  the  Church  herself  must 
heal." 

So  much  of  German  Protestant  ministers.  There  remains 
another  class,  of  which  something  must  be  said — the  "  Re- 
formed "  of  France.  Of  these,  indeed,  it  is  not  easy  to  speak, 
even  with  the  small  measure  of  precision  with  which  I  have 
attempted  to  deal  with  the  cases  of  the  Germans  and  the  Swiss. 
Rut  I  will  cite  a  statement  respecting  them,  which  comes  from 
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an  authority  likely  to  be  entitled  to  much  respect,  and  which 
will  hardly  be  objected  to  by  those  who  have  forwarded  the 
recent  demonstration  in  favour  of  the  foreign  Protestant  minis- 
ters— I  mean  a  document  entitled  "  Important  Correspond- 
ence in  place  of  the  Quarterly  Paper  for  December  1841, 
Foreign  Aid  Society  " — Religious  condition  of  Protestantism 
in  France : — 

"  The  consistorial  churches  were  re-organized  without  a  creed, 
and,  in  most  cases,  without,  any  formulary  whatever,  so  that 
there  were  no  means  of  ascertaining  what  the  faith  was  which 
was  couched  under  the  general  appellation  of  Protestantism ;  but 
as  inquiries  were  made  by  individuals  interested  in  the  purity 
of  the  Reformed  religion,  it  was  gradually  discovered  that  the 
great  body  of  the  salaried  pasteurs  was  infected  with  the  neo- 
logism of  Germany  and  the  infidelity  of  the  age  of  Louis  XV. ; 
it  was  hardly  possible  to  find  twenty  pasteurs  who  confessed  the 
doctrine  of  the  Trinity  and  the  Atonement.  At  this  time  the 
established  (that  is,  the  State-paid)  Protestantism  of  France  is 
for  the  most  part  Socinianism ;  and  therefore  it  is  not  to  be 
wondered  at,  that  the  orthodox  minority  should  feel  anxious 
either  to  reform  the  majority  or  to  recede  from  it.  If  they 
seek  to  reform  by  insisting  upon  the  introduction  of  their 
ancient  creeds  and  formularies,  the  Socinian  majority  tax  them 
with  intolerance,  call  them  Methodists,  Calvinists,  and  Ex- 
clusists.  If  they  recede  (as  in  some  few  instances  they  have 
done),  they  call  them  Separatists  and  Dissenters.  Such,  how- 
ever, has  been  the  progress  of  orthodox  doctrines,  that  within 
the  last  ten  years  the  Trinitarians  have  received  an  acquisition 
of  more  than  100  pasteurs,  making  in  all  an  estimated  number 
of  150  out  of  the  404  who  faithfully  preach  Jesus  Christ  and 
Him  crucified,  and  whose  lives  adorn  the  doctrine  of  God 
their  Saviour."  So  much  for  the  Reformed  ;  it  is  added,  "  the 
Lutheran  pasteurs,  ivith  a  few  exceptions,  are  neologists  or 
Socinians." 

What  are  we  to  say  of  these  ?    Are  we  to  recognize  the 
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orders  of  all — because  all  are  Protestant — all  call  themselves 
orthodox  ?    If  not,  how  are  we  to  distinguish  amongst  them  ? 

The  answer  is  given  in  p.  5.  "If  any  connexion  is  to  be 
established  between  the  Reformed  Churches  of  France  and 
Geneva  and  the  Church  of  England,  it  can  only  be  through  the 
medium  of  the  Societes  Evangeliques,  which,  although  not 
professing  to  promote"  [should  it  not  be,  "professing  not  to 
promote  ?"]  uan  Episcopalian  form  of  Church  Government,  yet 
maintain  all  the  great  doctrines  of  the  Reformation,  as  these  are 
comprised  in  the  ancient  Creeds  of  the  Reformed  Churches  of 
the  Continent,  and  in  the  Thirty-nine  Articles  of  Religion." 

Thus,  it  appears,  that  if  we  are  to  accept  these  "  foreign 
Protestant  Ministers,"  we  must  thereby  not  only  acknowledge 
"  an  Episcopal  form  of  Church  Government "  to  be  not  one  of 
"  the  great  doctrines  of  the  Reformation,"  but  must  also 
acknowledge  that  our  19th,  23rd,  and  36th  Articles — we  might 
too  add,  in  necessary  connexion  with  them — the  25th,  26th, 
27th,  28th,  29th— do  not  contain  "a  great  doctrine  of  the 
Reformation."  Upon  this,  I  will  only  say,  that  whoever  may 
be  willing  to  make  this  concession,  I  rejoice  to  find  that  neither 
you,  nor  the  clergy  of  your  Archdeaconry — nor  the  great  bulk 
of  my  Clergy  at  large — are  of  the  number.    But  I  proceed: — 

I  have  before  me  the  "  List  of  foreign  Brethren  who  attended 
the  Conference  "  this  year  in  London — I  suppose  the  "  Foreign 
Conferences"  from  whose  "Committee  and  Reading  Rooms" 
we  saw  in  the  last  summer  strings  of  advertisements  announcing 
sermons  by  foreign  preachers ;  in  it  we  read  the  name  of  "  M. 
le  Pasteur  Grandpierre,  D.D.,  of  Paris  " — a  gentleman  of  much 
consideration  with  the  "  Foreign  Aid  Society,"  as  is  testified  in 
their  Annual  Report  of  this  year,  p.  18,  where  we  read,  that  he 
was  selected  to  represent  the  "  Societe  Centrale  Protcstante 
d'Evangelisation,"  of  which  he  is  Secretary.  In  a  report  of 
a  meeting  of  the  "  Evangelical  Alliance  "  we  may  read  a  speech 
of  his,  illustrating  the  Apostolic  doctrine  by  which  these  foreign 
Protestants  vindicate  to  themselves  a  place  in  the  ministry  of 
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the  Church  of  Christ.  "  In  Paris,"  said  he,  "  after  all  the 
different  Protestant  Societies  had  held  their  annual  meetings, 
which  are  like  your  English  *  May  Meetings,'  the  members  of 
the  different  sects  all  agreed  this  year  to  take  the  Sacrament 
of  the  Lord's  Supper  together,  as  a  practical  exemplification  to 
the  world  of  their  unity  of  heart  and  sentiment.  The  con- 
sequence was  that  a  Calvinist  minister  was  seen  serving  one 
table,  a  Lutheran  serving  another,  a  Wesleyan  minister  another, 
an  Independent  another,  and  so  with  all  the  other  denomina- 
tions "  (cheers).  Now  I  doubt  not  that  many  very  worthy 
members  of  "  Protestant  Associations,"  and  "  Protestant  De- 
fence Committees,"  will  not  recognize  in  all  this  a  direct  con- 
tradiction to  the  Apostles'  teaching,  still  less  will  even  compre- 
hend the  feeling  with  which  you  and  I  should  turn  from  such 
a  spectacle  as  from  a  desecration — I  had  almost  said  a  profane 
mockery — of  the  last  crowning  act  of  Our  Lord's  own  ministry 
upon  earth,  in  which  He  gave  to  His  Church — celebrating  it 
as  He  celebrated,  but  only  so, — and  by  those  whom  He  autho- 
rized, but  only  by  them — a  holy  Sacrament  which  should  be 
the  means  of  making  us  one  with  Him,  by  making  us  partici- 
pate of  His  once  sacrificed,  now  glorified  body,  in  which  He 
sits  at  the  right  hand  of  God.  Is  the  ministry,  which  He 
empowered  for  such  an  end,  to  be  recognized  in  those  who  have 
no  other  title  to  it  than  their  own  presumption,  or  the  presump- 
tion of  men  like  themselves,  who  have  dared  to  affect  to  con- 
fer it  on  them  ?  Is  it  to  be  recognized  even  in  men  of  those 
"  other  denominations,"  some  of  which,  we  fear,  have  been  too 
truly  designated  as  "  Neologists  and  Socinians  "? 

At  the  same  meeting,  another  of  the  foreign  Protestant  minis- 
ters (many  of  them  were  present),  "  Professor  Baup,  of  Lau- 
sanne," "  lamented  to  report," — what  gives  me  no  surprise, 
and  will  not  I  think  much  astonish  you — s<  that  at  Geneva,  the 
city  of  Calvin,  by  the  last  census  it  has  been  ascertained,  that 
the  number  of  Roman  Catholics  has  increased,  whilst  the 
number  of  Protestants  has  diminished.    This  state  of  things," 
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he  added,  "  loudly  calls  for  greater  unity  and  activity  among 
all  true  Protestants."  To  myself,  I  confess,  it  seems  to  call  far 
more  loudly  on  all  true  Protestants  to  become  also  true  Catho- 
lics. When  will  it  be  understood  that  Catholicity — in  other 
words,  adherence  to  the  teaching  and  the  usages  of  the  primi- 
tive Church — is  the  only  adversary  which  Rome  regards  with 
any  apprehension  ? 

In  connexion  with  these  foreign  Protestant  ministers,  I  must 
not  refrain  from  expressing  my  regret,  that  they  and  their 
countrymen  were  permitted  —  rather,  I  should  say,  were 
obliged — to  leave  this  country  under  a  great  misapprehension 
of  the  view  which  our  Church  takes  of  their  pretensions  to  the 
ministerial  character  :  in  other  words,  that  they  were  taught  to 
believe,  that  it  was  the  temporal  law  only,  which  prevented 
them  from  ministering  in  any  of  our  churches. 

That  it  was  under  this  misapprehension  that  Dr.  Merle 
d'Aubigne  wrote  his  published  letter  to  the  Archbishop,  is 
quite  plain  ;  nay,  more,  that  he  believed  our  Church  to  be  as 
favourable  as  possible  to  the  claims  of  himself  and  all  who 
were  in  the  same  position.    These  are  his  words  : — 

"  One  of  the  motives  which  induced  me  to  visit  England  was 
an  invitation  to  the  ministers  of  the  Reformed  Churches  on  the 
Continent,  which  bears  your  Grace's  name,  together  with  the 
names  of  the  Bishops  of  London  and  Winchester.  The  pur- 
port of  this  invitation  was  '  to  testify  the  sympathy  of  the 
Rulers  and  Clergy  of  the  English  Church  with  the  foreign 
Churches — which,  although  they  differ  from  you  in  respect  of 
order,  agree  with  you#in  protesting  against  the  errors  and 
usurpations  of  the  Church  of  Rome.  I  was  anxious  to  respond 
to  that  appeal.  I  came  to  London,  and  last  Sunday  "  preached 
in  the  pulpit  of  a  Prebendary  of  St.  Paul's,  who  himself  per- 
formed the  preceding  service.  He  tells  us  that  he  learned 
from  a  newspaper,  that  for  so  doing  he  had  incurred  the  pe- 
nalties of  the  Act  of  Uniformity ;  which  Act  he  denounces 
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accordingly : — "  I  hope  that  this  law  of  exclusion  will  be  re- 
pealed. It  is  no  longer  in  harmony  with  the  spirit  and  the 
wants  of  the  Church  in  the  age  in  which  we  live." 

Now,  it  is  necessary  to  remark  that  this  was  not  a  mistake 
of  Dr.  Merle  d'  Aubigne  alone.  It  was  a  delusion,  under  which 
all  were  suffered  to  remain.  I  have  before  me  a  published 
statement  of  the  Rev.  F.  Monod,  which  fully  proves  this.  But 
his  statement  is  worth  attention  on  another  account — for  the  in- 
formation which  it  gives  us  relative  to  the  invitations  of  foreign 
Protestant  ministers  to  visit  England  for  the  purpose  of  receiv- 
ing testimony  of  "  the  sympathy  of  the  Rulers  of  the  English 
Church." 

This  gentleman  tells  us,  that,  in  making  the  invitations, 
"  the  only  limitation  as  to  ministers  was  that  they  should  have 
been  ordained  in  a  recognized  Church  "  [it  would  be  a  matter 
of  some  curiosity  to  see  a  list  of  their  recognized  Churches], 
"  though  they  may  subsequently  have  taken  an  independent 
ecclesiastical  position.  Particular  names  furnish  a  commentary 
upon  this  principle.  As  to  us,  our  readers  know  that  we 
attach  no  importance  to  these  distinctions ;  Jesus  Christ,  His 
Spirit,  His  truth,  His  life — these  with  us  are  everything." 

The  Rev.  F.  Monod  is  said — I  know  not  how  correctly,  but  in 
perfect  accordance  with  these  his  own  words — to  deny  not  only 
Episcopal,  but  Presbyterian,  Independent,  and  all  other  ordi- 
nation by  imposition  of  hands.  Be  this  as  it  may,  we  read  in 
the  Report  of  the  annual  meeting  of  the  "  Foreign  Aid 
Society,"  in  May  last,  the  following  attestation  to  his  high  posi- 
tion among  Foreign  Protestant  Ministers :  "  Your  Committee 
announce  with  pleasure  that  the  Societe  Evangelique  of  France 
will  be  represented  at  this  annual  meeting  by  the  Pasteur  F. 
Monod."— p.  15.    But  I  return  to  his  letter. 

After  remarking  on  that  part  of  the  invitation  from  England 
which  says,  that  the  foreign  ministers  could  not  officiate  in  any 
of  our  Churches,  nor  could  any  of  our  Clergy  join  in  their 
services,  he  thus  proceeds:  "But  our  English  brethren"  [the 
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Archbishop  of  Canterbury  and  Bishops  of  London  and  Win- 
chester] "  reply,  '  It  is  not  ice  who  pronounce  this  exclusion,  it 
s  the  law  of  the  land;  and  to  enable  ycu  lawfully  to  celebrate 
in  our  churches  a  religious  service  different  from  the  English, 
and  in  any  other  than  the  English  language,  an  Act  of  Parlia- 
ment would  be  required.  We  may  regret  that  it  should  be 
thus,  but  the  Act  of  Uniformity  expressly  prohibits  that  which 
you  ask.    What  reason  have  you  then  to  complain  V 

"  Dear  and  honoured  brethren,  we  do  not  complain  of  you  ; 
far  from  it ;  we  render  full  homage  to  your  fraternal  sentiments 
and  your  charitable  intentions.  You  have  done  all  that  you 
could  do  ;  we  thank  you  for  it,  and  we  shall  remember  it  with 
gratitude ;  but  we  complain  of  the  law  by  which  you  are 
fettered,  of  the  ecclesiastical  system  which  -prevents  you  from 
acting  according  to  your  heartfelt  wishes.  Before  that  law 
and  that  system  which  places  our  Church  and  our  ministry 
below  your  Church  and  your  ministry,  we  pause,  and  we  say, 
with  very  sincere  regret,  that  we  cannot  accept  your  offer.  In 
a  case  of  this  kind  there  is  no  half -brother hood." 

Upon  this,  I  ask,  was  it  fair  to  these  foreigners — still  more,  was 
it  consistent  with  faithfulness  to  our  own  Church — to  leave  them 
in  a  state  of  such  complete  delusion  ?  Ought  they  to  have  been 
suffered  to  quit  our  shores  in  the  belief  that  it  was  "  the  law  of 
the  land  "  only,  which  prevented  the  Archbishop  of  Canterbury 
and  the  two  highest  in  rank  of  his  provincial  Bishops  from 
gratifying  their  own  wish  to  receive  these  foreign  Protestant 
ministers  on  terms  of  perfect  equality  with  our  own  Clergy  ? 
Why  were  they  not  told  that  the  real  obstacle  is,  our  Church 
itself,  its  Ordinal,  its  Articles,  its  Canons?  that  the  Act  of 
Uniformity  only  adds  the  sanction  of  temporal  penalties  to  guard 
the  Church's  law  ?  Above  all,  why  was  the  precious  opportunity 
flung  away,  of  telling  those,  of  whom  not  a  few  came  hither,  we 
must  hope,  in  a  spirit  of  meekness  and  love — that  the  sure  way 
of  "  holding  the  unity  of  the  Spirit  in  the  bond  of  peace"  is  to 
return  to  those  primitive  and  apostolic  Orders,  which  their 
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forefathers  were,  it  may  be,  compelled  to  relinquish,  but  which  we 
would  tender  to  them  in  all  earnestness,  "  not  for  that  we  have 
dominion  over  their  faith,  but  would  be  helpers  of  their  joy  "  ? 

And  now,  my  dear  Sir,  I  release  you  from  all  further  trouble. 
When  I  took  my  pen  in  hand  to  thank  you  for  your  Address, 
I  little  thought  that  I  should  use  it  to  so  great  length ;  but 
matter  crowded  on  me  as  I  wrote  ;  and  even  now  much  remains 
which  I  would  gladly  see  enforced  by  one  better  qualified  to  do 
justice  to  the  cause,  than  I  feel  myself  to  be.  Let  me  only  add 
— what  you,  I  am  sure,  will  be  eager  to  join  with  me  in  saying 
— that  while  faithfulness  to  our  own  principles  bids  us  refuse 
to  acknowledge  Christ's  Commission  in  them  who  receive  it 
not,  as  He  hath  been  pleased  to  appoint,  yet  far  from  us  is 
the  presumptuous  dogma,  that  the  ministry  of  such  men  is 
never  blessed  because  we  see  not  any  promise  of  a  blessing  to 
it.  The  present  question  has  not  been  raised  by  us,  nor  would 
we  ever  wish  to  raise  it ;  for  in  it  we  have  no  necessary  con- 
cern. We  "judge  not  them  that  are  without."  We  would 
"judge  nothing  before  the  time,  until  the  Lord  come."  Mean- 
while, it  is  enough  for  us  to  know  that  "  a  dispensation  is  com- 
mitted unto  us  ";  and  though  we  preach  the  Gospel,  we  have 
nothing  to  glory  of ;  for  "  necessity  is  laid  upon  us ;  and  woe  is 
to  us,  if  we  preach  it  not."  Indeed,  to  be  proud  of  so  perilous 
an  office,  is  an  excess  of  sinful  foolishness,  of  which  few  amongst 
us,  we  may  hope,  are  guilty— least  of  all,  they  who  have  been 
permitted  to  bear  the  office  longest ;  for  they  best  know  how 
miserably  short  they  have  themselves  come  of  the  duties  which 
it  brings  with  it.  This  humbling  truth,  you  and  I  will,  by 
God's  grace,  never  cease  to  acknowledge  and  bewail.  You 
have  far  exceeded  the  ordinary  age  of  man,  and  I  am  not  a 
great  way  behind  you.  The  remaining  course  of  neither  of  us 
can  be  long ;  may  it  please  God  to  support  and  strengthen  us 
in  passing  through  it !  And  may  it  also  please  Him  to  brighten 
it,  however  short,  with  a  ray  of  hope,  that  better  days  are  in 
store  for  the  Church  in  which  we  have  been  appointed  to 
serve — the  Church  which  we  love— the  Church  for  which  our 


(    »«  ) 


most  fervent  prayer  will  not  cease  to  be  poured  forth — when 
prayer  shall  be  the  only  service  we  can  perform ! 

Farewell,  my  dear  Mr.  Archdeacon, 
And  believe  me  to  be  your  and  your  Clergy's 

Affectionate  Brother  in  Christ, 

H.  EXETER. 


P.S. — There  is  one  particular  of  very  great  moment  in  this  dis- 
cussion, with  which  I  have  only  recently  become  acquainted — the 
form  of  Ordination  used  among  Calvinists. 

Our  Church  regards  the  Christian  Ministry  as  a  Commission  from 
God  Himself,  and  confers  it  in  His  Name.  Not  so  the  "  Reformed  " 
Communities,  so  far  as  I  can  find.  In  "  The  Discipline  of  the 
Reformed  Churches  of  France,"  "  The  Form  of  Ordination"  is  as 
follows*  : — "  That  it  may  please  God  to  vouchsafe  grace  unto  this 
Elect  Person,  a  short  Prayer  shall  be  conceived  to  this  purpose : 
*  O  Lord  God,  we  beseech  Thee  to  endow  with  the  Gifts  and  Graces 
of  Thy  Holy  Spirit  this  Thy  servant  lawfully  chosen  according  to 
that  order  established  in  Thy  Church,  and  abundantly  to  enrich  him 
with  all  abilities  needful  for  his  acceptable  performance  of  the 
duties  of  his  office  to  the  glory  of  Thy  Holy  Name,  the  edification 
of  Thy  Church,  and  his  own  salvation,  whom  we  now  dedicate  and 
consecrate  unto  Thee  by  this  our  Ministry.'  " 

Compare  with  this  our  own  Ordinal :  "  Receive  the  Holy  Ghost 
for  the  office  and  work  of  a  Priest  in  the  Church  of  God,  now  com- 
mitted unto  thee  by  the  imposition  of  our  hands.  Whose  sins,  &c, 
in  the  name  of  the  Father  and  of  the  Son  and  of  the  Holy  Ghost." 

I  stop  not  to  discuss  the  causes  of  this  difference.  It  is 
enough  to  say,  that  they  are  essentially  different;  that  the 
one  professes  to  confer  a  Commission  from  God  in  His  name, 
whereas  the  other  simply  "dedicates  and  consecrates  unto  God" 
the  person  ordained.  The  plain  consequence  is,  that  there  can  be 
no  injustice  in  denying  that  the  latter  has  any  Commission  from 
God  ;  his  own  Ordination  does  not  profess  to  give  it. 

In  conformity  with  these  different  views  of  the  nature  of  the 
Christian  Ministry,  is  the  view  taken  of  the  indelibility  of  Holy 
Orders.  We  regard  them  as  simply  indelible;  even  degradation, 
though  it  disables  the  party  from  exercising  any  Ministry,  does  not 
erase  the  character.  Not  so  the  "  Reformed  " — whose  Xlth  Canon 
is,  "  Such  as  are  chosen  unto  the  Ministry  of  the  Gospel  must  know, 
that  they  be  in  that  office  for  term  of  life ;  unless  they  be  dis- 
charged upon  (jood  and  certain  considerations,  and  that  by  the  pro- 
vincial Synod." 

*  Quick's  Synodicon  in  Gallia  Reformata,  p.  xviii.,  Sect.  XII.,  Chap.  I., 
Canon  VIII. 
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